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Introduction

All Praise is due to Allah and may Allah exalt thention of His Prophet and render him and
his household, his Companions, and those who fotlusir way safe from every evil, and
grant them security on the Day of Resurrection.

Every society must ensure for its citizens thetsghat guarantee for them their basic needs
and security, and enable them to feel a senselofdieg and attachment to the larger social
group. Individuals need to feel secure and havenaesof belonging in order to perform their

tasks and duties in a satisfactory manner.

Presently, three distinct trends are discernableoum global society. The first trend

exaggerates the right of the individual over theiety. This trend gives the individual full

freedom to do as he pleases with minimal restnstidJnfortunately this leads to a chaotic
social situation because when unlimited freedomrasted to the individual, selfish desires
predominate and bring conflicting results. The rentociety suffers immensely from greed
and selfishness. This trend is found in the lihetamocratic, capitalist society.

The second trend, contrary to the above, advocttesrights of the society over the
individual. The latter is stripped of his individuaghts. Only rights that serve the ruling
regime are granted to the individuals, accordingheodominant ideology of the ruling class
or group. This trend is prevalent in communist totdlitarian societies.

The third trend, ideally, neither emphasizes tgatrof the society over the individual, nor the
right of the individual over the society. Each isem its due right in life according to the
given system. Rights and obligations are governed eontrolled by strict rules and
conditions. In this trend, the public interest igeq priority over the interest of an individual
only in case of a serious conflict.

In this booklet we shall address human rights elight of the perfectly balanced system of
Islamic law. These rights are based on revelatiom# the Divine Book of Muslims, the
Glorious Qur'an and from theSunnah the practice of Allah’s Messengeg)(the two main
sources of Islamic life and jurisprudence. Both @&lerious Qur'an and theSunnahaim to
produce an ideal individual in an ideal society;iateract with each other to produce the
harmony of the individuals with Allah their Lord é&rCreator, with themselves, others, the
society in general, and other societies all overdiobe.

We firmly believe that the application of the indival and social principles of the third trend,
when guided by the perfect revealed laws from Allahthe Qur'an and Sunnghwill
definitely make humanity happier and more prosperdine application of these principles
will enable the society to achieve peace and sgcdiese social rights and principles are not
a result of previous experiences, social ideolggiemporary and immediate needs and/or
political drives and motives: rather they are friiva Beneficenand theOmniscient for man’s
progress to happiness in this life and salvatiothéHereafter

Our firm belief in the truth and justice of Islantights and principles is due to the fact that
Allah, the Most Merciful and only Creator of maeyeals them. He knows well what suits
His creation at all times, what benefits or harmanmwhat makes him happy or sad, what
makes him successful or miserable. By His knowledge beneficence, He has legislated
what suits best and fulfills the essential needsallbHis creatures on earth and makes their
lives successful, secure and joyful.

The GloriousQur'an, which was revealed and sent down unto Muhammgdig the
everlasting miracle that contains the basics adeghessential rules. Tigunnal the practices
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of Allah’'s Messenger ) which is the second source of Islamic law, corgadetailed
revealed guidance. These rules and principles setréorth by Allah’s Messengeg) some
fourteen hundred years ago in the best form andneraand will remain relevant forever.
Both, the Gloriou®Qur'an andSunnah(practices of Allah’'s Messenggn honor man and his
individual rights in the society. These sourcedstdmic law did not overlook the needs and
rights of the society and public interest. In fahe Almighty Allah states in the Glorious
Qur'an

{We have honored the sons of Adam; provided them wittransport on land and sea;
given them for sustenance things good and pure; andonferred on them special
favors, above a great part of Our Creation; (17:70)

Man will only gain this honor and these privilegeshen he fulfills his obligations and
renders the rights due to their owners.

In order to execute the role of this special plasesarth, there is a need for specific tasks to
be performed by specific individuals. This concisptlustrated by the Almighty Allah in the
GloriousQur'an

{It is He Who has made you (His) agents and inherits of the earth. He has raised
you in ranks, some above others, that He may try yoin the gifts He has given you.
This is because Your Lord is quick in punishment. ¥t, He is indeed Oft-Forgiving,
Most Merciful. » (7:165)

Some nations and international organizations, loalllly to principles that seek to guarantee
human rights. Islam established, within its enkggtgd Shari'ah (law and jurisprudence) many
of these human rights some fourteen centuries ape. rights enumerated by modern
international organizations are characterized byciéecies in conceptualization, flaws in
formulation, and injustices in application. The aubject to political agendas, economic
pressure and culturally biased viewpoints. Theyrycdhe residues of colonialism and
imperialism. Such rights are often enumerated astdbéished not for the interests of all
humans, rather, for the benefit of certain orgaropa and powerful special interest groups.
This becomes more evident when, as we see alltbeeworld, many of our fellow humans
suffering from the worst atrocities, and yet, thexeno organization to truly defend the poor
and the weak. Glaring inequalities and abuse betweadons and within nations are growing
worse and worse even before our eyes, and thergesas for aid and development mire
them deeper into misery as if they were meant tpgigaate their misery and servitude.

It may be that some of the humanitarian organimgticannot come to the aid of some
oppressed persons for political and economic reasdome sincere organizations have been
barred from engaging in humanitarian efforts, wiateers have been allowed because they
promote agendas and proselytize to the sectariealsidor special interest groups, more
acceptable to the dominant powers. Some organmmat@se slogans like “Do not interfere in
the internal affairs of other countries” or “We rhuamain confined to political realities” etc.
Islam calls for the protection, defense and thepstpof oppressed people of the world, by
removal of root causes of oppression and exploiatslamic law is structured to remove any
oppression and exploitation according to rules gbiaing the right, forbidding the wrong,
and struggling in the path of Allah the Exalted.

The Almighty Allah states in the Glorio@@ur'an:

{And why should you not fight in the cause of Allahand of those who, being weak,
are ill-treated (and oppressed)? Men, women, and ddren, whose cry is: "Our
Lord! Rescue us from this town, whose people are ppessors; and raise for us from
you one who will protect; and raise for us from youone who will help
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(4:75)

It is important to point out here that enforcemeithe laws about human rights in a Muslim
society is linked inextricably with the sincere aoitment to the implementation of Islamic
laws and principles in letter and spirit. Some pedgke only what serves their own interests.
Others may just pretend that they are implemensimge Islamic teachings and principles
but, in reality, are trying to destroy or distortdamanipulate Islam from within, and hamper
just implementation of Islamic laws. They are ngamples of the defense of the human
rights in Islam. Therefore, we point out here thégation that those who would like to study
Islam objectively, should do so by studying it t®awn merits, as a fully developed system,
and not be affected by certain malpractices of satagming to be Muslims. The deviant
behavior and action of certain individuals, groypspple, or governments must not influence
a person’s ultimate judgment. The implementatiotsta@mic principles and Islamic law vary
according to the commitment to Islam and the pcattability to apply them to the local
circumstances. Even though a system is good, therg be shortcomings and faults in
perception and application. If we notice, for exsmniying, cheating, breaching of contracts,
deception and corruption in a person, we must ouse the system for it. Since Islam
categorically forbids these evils, one must rebillee person himself for his crimes, but not
the system. We should thoroughly examine the sy#iseif and consider its fruits. A simple
example may be given here: if a person needs bheadpuld go to the bakery, or at least to a
place where bread may be sold, such as a grocepy@ha supermarket. If a person in need
of bread goes to a butcher or a fruit shop, he avook be able to find bread there. There is a
general statement in the GlorioQsir'an explaining such a case. The Almighty Allah states
the GloriousQur'an

{If you were to follow most of the people on earththey will lead you away from the
Way of Allah. They follow nothing but conjecture: they do nothing but lie} (6:116)

Regretfully, we observe that many Muslims all otrex world are not true representatives of
Islam because they commit grievous mistakes ane n@any serious deficiencies in belief
and practice. We mention this unfortunate situatorwarn those who study Islam, about
being influenced or deceived by the attitudes agsvof any Muslims that misrepresent
Islam. Serious students should not despair; rédtieyr should look to representative upright
Muslims and the core teachings of Islam. We engmuriluslims to maintain the best

practices and the correct application of theitfait every aspect of life. We call non-Muslims

to examine Islam and understand its principles arthunbiased approached.

There is the famous story of a new Muslim convedrbywpon visiting a Muslim country, was

shocked to witness the horrendous situation of Mhsslin that society, noting how far

removed they were from the ideal teachings andcymies of Islam. He said: ‘I thank Allah

the Almighty for enabling me to accept Islam priorcoming to this country. If | had come
here before | accepted Islam, | would never haeedht of becoming a Muslim!” He made

this assertion because he saw firsthand rampamtracéces of some Muslims. This is indeed
a very unfortunate situation for which we strive ¢orrect. Towards the first steps of
correction are awareness and education.

Islam and the Preservation of the Five Essential
Necessities of Life

Introduction




<< IslamLand

Islam, as the last and perfect message from Altatmankind, aims to establish by its
principles, a legal framework, a code of ethicg an ideal society with a balance between
protecting the rights of the individual and thehtig of the society collectively. One way of
achieving this goal is by providing the essentiatessities that ensure for the individuals
their full rights without damage to the public godidall members of the society enjoy their
legal rights to peace, tranquility, freedom, anel ¢eneral availability of all the basic human
requirements, balanced with public welfare, thely ali have the opportunity to live a fruitful
life of fulfilment and contentment.

This contentment is defined by the Messenger @A) when he stated:

“Whosoever wakes up (in the morning) feeling that & is secure in his community, free
from ailments and diseases in his body, and has argh provision for a single day, it is
as if he owns the entire world.

Islam formulates a unique system of rights andgaiblons that provides for and preserves the
following five basic necessities of human existence

(1) Preservation of the Divine Religion
(2) Preservation of the Self

(3) Preservation of the Mind

(4) Preservation of Honor and Lineage
(5) Preservation of Wealth

All human societies have devised their own systdmspreserve these basic human
necessities, and we will highlight the unique aspet the Islamic system. Before we discuss
these basic necessities in more detail, we will ena@me general observations about the
often-misunderstood term “equality.”

Equality in Islam

Men and women are created equal in their basic hitypand all have the shared lineage and
dignity of Allah’s creation and privilege of man evthe other creatures of His creation.
Discrimination due to race, sex, color, lineagegss| region or language is vehemently
prohibited in Islam to avoid the artificial barselbetween the privileged and underprivileged.
Equality does not mean that all are exactly alikeces there is no denial about natural
differences. The two genders complement and compiath other. Allah the Exalted says in
the Glorious Qur'an:

{O mankind! Fear and revere your Lord, Who created yu from a single person,
created from it its mate, and from them scattered like seeds) countless men and
women; so fear Allah, through Whom you demand yourmutual (rights), and
(reverence) the wombs (that bore you): for Allah esr watches over you: (4:1)

The Messenger of Allah) said:

“O Mankind! Your Lord is One. Your father is one. All of you belong to Adam(s2).
And Adam is created of soil. Truly, the most honorhale person in the Sight of Your

1 Reported by Tirmidhi no. 2346 and verified as good.
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Lord, the Almighty Allah, is the most pious among wu. There is no superiority for
an Arab over a non-Arab. There is no superiority fo a non-Arab over an Arab.

There is no superiority for a red (race) person ovea white person. Likewise, there is
no superiority of a white over a red (race) persongxcept for the piety and God
consciousness?

All humanity, according to Islam, with all its ra;éhas one original source, so how can some
exploit others claiming superiority or special fege? Islam does not tolerate false pride in
lineage and social status. The Messenger of AligIséid:

“The Almighty Allah has removed the false pride whech was practiced in the pre-
Islamic period wherein individuals took false pridein their ancestors. All mankind
belongs to Adam ¢#). And Adam is created of soil.®

Pride of race and class are rampant in some sesié¢ior example, some Jews and Christians
have considered themselves of a higher statusdbreee or class of people. Allah the
Exalted and Almighty has exposed the truth of #i®gance, as He states in the Glorious
Qur'an:

{The Jews and the Christians say: "We are sons of &h, and His beloved." Say:

"Why then does He punish you for your sins? Nay, yo are but men, of the men He
has created: He forgives whom He pleases, and Hermshes whom He pleases: and
to Allah belongs the dominion of the heavens and ¢éhearth, and all that is between:

and unto Him is the return (of all).} (5:18)

The laws of Islam eradicate any misguided basisragism. For instance, one of the
companions of Allah’s Messengeg)(Abu Dharr () once said to a black slave, ‘O the son
of a black lady! Upon hearing this, the Messergjekllah (&) turned to Abu Dharr#), and
said to him:

“Are you insulting this man with his mother? Truly, you possess some of the
qualities of the era of Ignorance (pre-Islamic time). That time is finished and over.
There is no virtue or merit for the son of a whitewoman over the son of a black
woman, except through piety and righteousness, oylgood deeds and actions

It is reported that Abu Dharex) upon hearing the comment of the Prophgt put his head
down on the ground in humility for the slave to @and step on his head with his foot, as an
expiation for his misdeed, although the Prophet did not command him to do so. Abu
Dharr (&) wanted to discipline himself by self-humiliatiso that he would never repeat such
a sin in the future.

All people in Islam are completely alike and equelterms of the obligation to perform
various acts of worship to Allah. The rich and gu®r, the leader and the peasant, the white
and the black, the one of dignified means and tieead lower means, all are alike and equal
as humans before Allah; the most noble is the mgkteous and most sincere and steadfast
in worship and good deeds. As the Prophet s&jd (

“Allah does not look at your bodies and your colordut at your acts and your hearts
(i.e. outward deeds and inward intentions and sincity).” °

All commands of obligation and prohibition are apgble to all without any distinction

2 Reported by Ahmad no. 411.

3 Reported by Abu Dawood no. 5116.
4 Reported by Ahmad 4:145.

5 Reported by Muslim no.2564.
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because of class, social status or race. The Alpmiglah states in the Glorious Qur’an:

{Whoever works righteousness benefits his own soulyhoever works evil, it is
against his own soul: nor is Your Lord ever unjust(in the least) to His slaves.
(41:46)

The differentiation between individuals in the Sigh Allah is based on their levels of piety,
righteousness, and compliance to the Commands lahAthe Most Beneficent. Allah the
Almighty states in the Glorious Qur’an:

{O mankind! We created you from a single (pair) of anale and a female, and made
you into nations and tribes, that you may know eaclother (not that you may despise
each other). Verily the most honored of you in theight of Allah is (he who is) the
most righteous of you. In addition, Allah has fullKnowledge and is well acquainted
(with all things).} (49:13)

All individuals are equal before the Islamic coddasv and the appointed Muslim judge. The
penalties, judgments and legal sentences are apfdido all races and classes of people
without any distinction and without any privileggoerson acquiring immunity. One
outstanding example will be cited here. A'isha mpd that the Quraish were deeply
concerned when a noble woman of thMiakhzumclan stole, and Allah’s Messenges)(
wanted to apply the due punishment in her case rogugating her hand. The Quraish
consulted among themselves and said: ‘The besbmpéostalk to the Prophets] about the
Makhzumiwoman thief is his beloved companion (and the @bhis beloved companion)
Usamah ibn Zaid«).” Therefore they sent Usamal:) to speak to the Propheg) to
intercede on behalf of thidakhzumiwoman. Upon listening to Usamaks), Allah’s
Messenger#) said,

“O Usamah! Are you coming to intercede concerning gunishment set by Allah?”
Allah’s Messenger#) stood up, as soon as he) finished his conversation with Usamah
and delivered a speech sayifithe people (or nations) before you were destroyedue

to the fact that when a noble person among them wdél steal, they let him go
unpunished, but if a poor, weak and insignificant prson among them stole, they
would apply the punishment on him. By Allah! If Faatimah; the daughter of
Muhammad (i) stole, | shall cut off her hand.®

None has the right to monopolize, abuse or adhifopersonal interest on national resources.
All members of the nation have the right to benfeditn the national resources, each according
to just and equitable rights and obligations. Hosvevhey will not be equal in terms of the
work and the benefit they contribute for the pulgiand. The Islamic government must exert
every effort to secure job opportunities for itmstituents and organize the utilization of
national resources.

Islam declares all people equal in terms of humanes yet every individual is rewarded
according to what he presents to his society amdnoanity. The only distinction between
people is on the basis of service that they offewr instance, it does not look at a
hardworking individual and a sluggish individual equal footing in terms of pay and
financial rewards. The Almighty Allah states in B®rious Qur'an:

{To all are degrees (or ranks) according to their deds: for Your Lord is not
unmindful of anything that they do.}»

(6:132)

6 Reported by Bukhari no. 6406 and Muslim no. 9.
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Islam and Basic Essential Needs

We will now proceed with elaboration on the basican necessities that Islam guarantees in
its divine and unique legal system.

e Preservation of the Divine Religion

Islam is the complete and perfect Divine Revelafrom Allah Almighty to mankind for his
prosperity and salvation. All the previous proptdtéllah, like Noah, Abraham, Moses and
Jesus &) were Muslims sent to their respective people$ wie general religion of Islam -
worship of Allah without partner or idolatry - atice specific code of laws suitable for their
peoples.

Allah, the Exalted says:

{And we did not send any Messenger before you but Weevealed to him (the
saying): none has the right to be worshipped except (Allah), so worship Me
(alone)} (21:25)
Muhammad ibn Abdullahi) is the final Prophet and Messenger of Allah. lde heen sent
to all mankind with the Islamic code of Laws legigld by Allah, the most Wise and
Omniscient.

Allah, the Exalted says:

{Muhammad is not the father of any man among you; buhe is the Messenger of
Allah and the last of the Prophets: (33:40)

And Allah the Exalted says:

{This day | have perfected your religion for you, ad completed my favor upon you,
and have chosen for yowl-Islam as your religion} (5:30)

And He says:
{Truly, the religion before Allah is al-Islam.} (3:19)
And He says:

{And whoever seeks a religion other than Islam, it Wl never be accepted of him and
in the Hereafter he will be one of the losers. (3:85)

The Messenger of Allah#) explained his similitude in respect to the pregid’rophets of
Allah saying:
“My example and the example of the Prophets who paeded me, is like that of a
person who built a beautiful house. The house wasegdect and magnificent except
for a place of a single brick (in one corner). Pedp who saw that house admired it
but wondered.. why did not the owner complete that missing singlerick? | am that
missing brick. | am the final Prophet (for mankind on the earth).”’

All humanity agrees in the general principle thrath, justice and goodness must be upheld
and defended in the face of attack by the forcesls€hood, tyranny and evil. Muslims take
this obligation very seriously, and strive to prdenthe truth, justice and goodness by all legal

7 Reported by Bukhari no.3341 and Muslim, no. 2287.
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means available. For secular societies, religiaorsidered purely a private affair. Public life
legally must be guided by secular principles argditutions and never by religion or religious
law. We must remember that the development of aesuh itself was a reaction to the
extravagances and conflicts of the Christian Chescand various Monarchs and Kings in
Europe.

This introduces the sensitive subject of “Jihadfuggle, exertion), which is a much maligned
and misused word. The following verse of the GlasiQur'an, read in its fuller context, gives
a general rule about Jihad:

{Fight in the cause of Allah those who fight you, biudo not transgress limits; for
Allah loves not transgressors.
(2:190)

The summary about Jihad is that fighting is allowled Muslims for protection against
aggression, exploitation and suppression, andny#tis all transgressions are prohibited. The
Arabic root for Jihad means to endeavor, and iushes not only fighting against oppressors
and tyrants but also struggling generally to prangbod and combat evil. By Jihad the
religion of Islam with its ultimate truth, justignd goodness is protected, and the Muslims
themselves are defended from those that wish tregm.Ht is an obligation on all Muslims to
believe in and practice Jihad to some degree: greditigations exist for those with greater
abilities, but even the poor and disabled giverthmral support and supplications for victory.

Jihad was practiced in the previous faiths as v&tice evil appears all over the world and
throughout human history, Jihad was in order t@ dgganny and injustice. It is also to
prohibit people from worshiping false deities anehtgods, and to introduce them to the
reality of the worship of Allah alone, who has nongs partners or associates. Jihad is
legislated to remove injustices and to introduce neathe mercy, justice and peace of Islam
as a way of life, for the interest of man’s benefitearth, and not for the interest of specific
groups of Arabs or other national groups of Mus|imisice Islam is universal and has no
geographic or limited borders. As the traditiortetathe Messenger of Allake) said:
"Help your brother, whether he is an oppressor or $ oppressed.”A man enquired: "O
Messenger of Allah! | help him when he is oppres®ed how can | help him when he is
an oppressor?" Hexf said:"You can keep him from committing oppression. That
will be your help to him."®

The message and invitation of Islam is internati@ral universal for all humanity, with a
comprehensive code of beliefs, morals and ethicev¥ery walk of life. Islam laid down the
principles of justice, fairness, equality, freedgmsperity, success and truthfulness for man
on earth. Jihad is legislated not to force peopgharest their own will to join Islam, but rather
as a tool and mechanism to help maintain the pereteallows for the peaceful spread of the
message about the religion of monotheism, justickeguality to the entire world and protect
it against attack. After people receive the messiige up to them to accept Islam or choose
otherwise. The essential purpose of Jihad is tom dpe way for peaceful propagation of the
Message of Islam to people. The Almighty Allah esaih the Glorious Qur'an:

{Let there be no compulsion in religion: Truth stand out clear from Error: whoever
rejects Taaghoot(idols, evil tyrants, etc) and believes in Allahhas grasped the most
trustworthy hand-hold that never breaks. And, Allah hears and knows all things:
(2:256)

8 Reported by Bukhari no.2312 and Muslim no.2584.
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The principle cementing intra-relationships betwemgmvernments and people is based on
justice and peace since there can be no lastingepedhout justice. Jihad is not a “Holy
War” as described in the Western media, but itrishanorable “struggle” and resistance
against oppressors and those who oppose the pkapedad of Allah’s Word and faith in
Him and His religion of Islam. “War” most often beg as a drive for personal or national
interests, for land, resources, and/or other palitor economic reasons. Islam prohibits this
“war” and allows for Jihad in the three situationamely:

1) Defense of Life, Property and National Boundarig, without transgression
Allah (&) says in the Glorious Qur'an:

{Fight in the cause of Allah those who fight you, budo not transgress limits; for
Allah loves not transgressors.
(2:190)

2) Removing oppression and championing the just rigfs of oppressed people.

The obligation of countering oppression and tyraisnyentioned in the verse of the Glorious
Qur'an:

{And why should you not fight in the cause of Allahand of those who, being weak,

are ill-treated people (and oppressed)? Men, womerand children, whose cry is:

‘Our Lord! Rescue us from this town whose people a& oppressors; and raise for us

from You one who will protect, and raise for us fran You one who will help® (4:75)
The Prophet of Allah#) said:

“The best Jihad is a word of truth before a tyrannical unjust ruler.” °

3) Defense of Faith and Religion.

Allah, the Exalted, says in the Glorious Qur'an:

{And fight them until there is no more tumult or oppression, and there prevails
justice and faith in Allah altogether and everywhee; but if they cease, verily Allah
does see all that they dg. (8:39)

A “Mujahid” (Muslim fighter for the cause of Allalthust purify his intention to please Allah
alone. He must have a clear understanding thatl Jghanly for just reasons: to protect Islam
and the Muslims, and to spread the message of latamwWord of Allah. If the enemies of
Islam who are fighting the Muslims cease theirctand accept terms for a just peace, the
Muslim fighters are commanded to cease hostilities.

Allah (&) also says{But if they incline to peace, you also incline tat,i and (put your)
trust in Allah. Verily, He is the All-Hearer, the All-Knower .} (8:61)

And He Most Exalted said:

{Therefore if they withdraw from you and cease fighing, and send you (guarantees
of) peace, then Allah has left no way for you (to ar against them)} (4:90)

Islam has permitted fighting only for the above @fied reasons and has laid down strict
rules of conduct in “warfare.” All other reasons faar” are totally prohibited in Islam, for
instance, war for land expansion, colonial intexemtd revenge, etc. Islam does not allow
fighters to kill haphazardly, but only permits théorkill military personnel and those directly

9 Reported by Ahmad no.18850 , Abu Dawood no.4344, Tirmidhi no.2174 and verified as authentic.
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supporting armed forces. Islam does not permitepicor condone the killing of elderly
people, children, women, those under medical treatpmedical staff, and monks who have
secluded themselves for the worship of Allg).(Islam forbids mutilating bodies and organs
of the deceased enemy fighters. Islam also forthiekilling of cattle or any type of animal of
the enemies, the destruction of peoples' homegtangollution of potable water resources,
including rivers, lakes, springs and wells of waikthe fighting enemies. These concepts are
based on the many verses of the Glorious Qur’atydmng this verse:

{But seek, with the (wealth) which Allah has bestowk on you, the Home of the

Hereafter, nor forget your portion in this world: b ut do good as Allah has been good
to you, and seek not (occasions for) mischief in ¢hland: for Allah loves not those

who do mischief} (28:77)

It is also based on many sayings of MessengerlahA#), for instance his statement:

“Fight for the Cause of Allah and in His Name, agaist the disbelievers in Allah.
Fight them, but do not breach your contracts or trices, do not mutilate, and do not
kill a newly born baby...”*°

And he ) said:

«_..do not kill a woman, or slave.”!

This is also in compliance with the directions ahd recommendation of the first Caliph,
Abu Bakr (&) to his military leaders upon commissioning themJihad. It was narrated that
he said,’Listen and obey the following ten commands and irtsuctions: Do not betray
any one (if you give a pledge). Do not steal fronhé war booties. Do not breach your
pledge of allegiance. Do not mutilate the body ohe killed enemy fighters or deceased.
Do not kill a child or a minor. Do not kill an elderly man or woman. Do not kill a
woman. Do not uproot a date palm tree (or any othetrees) and do not burn them
either. Do not cut or destroy a fruit tree. Do notslaughter a female sheep, a cow or a
camel except for your (required) food. You surely W pass by some people who isolate
themselves and are secluded for worship of Allai¥) as monks and else, thus leave them
alone and do not disturb them. You will, surely, stp at some people on the road, who
will bring forth for you all types of food dishes.Whenever you eat their food, recite the
name of Allah @) each time you eat. You will, surely, pass by a gup of people who
shaved the hair in the center of their heads, anceft the surrounding hair in long braids:

it is allowed to fight and kill these people as theare the warriors of the enemies who
carry their swords against you. Go ahead, with th@eame of Allah (4)."

The prisoners of war are not to be tortured, hwatatl, or mutilated. They are not to be
imprisoned in tight claustrophobic prison cellshoitit adequate food and drink thus causing
them to die.. The Glorious Qur’an states:

{And they feed, for the love of Allah, the indigent,the orphan, and the captive,
(saying), ‘We feed you for the sake of Allah aloneno reward do we desire from you,
or thanks.} (76:8)

The Islamic government has the right either tofiest such POWSs with no ransom at all, or
for an agreed ransom, or exchange them for MusfD¥VB. This is based on the verse of the
Glorious Qur’an:

10 Reported by Muslim, no. 1731.
11 Reported by Abu Dawood and Ibn Majah and verified as sound.
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{Therefore, when you meet the disbelievers (in ba#) smite their necks; at length,
when you have thoroughly subdued them, bind a firmbond (on them): thereafter (is
the time for) either generosity or ransom: until the war lays down its burdens. Thus
(are you commanded): but if it had been Allah's Wil, He could certainly have
exacted retribution from them (Himself); but (He lets you fight) in order to test you,
some with others. But those who are slain in the waof Allah, He will never let their

deeds be lost. (47:4)

The conquered people who comprise the non-Muslsideats of an Islamic state and their
families, possessions and estates are entitledqtiat by Islamic law from any violation. No
one has a right to seize the possession or thehwafathe non-Muslim residents, or humiliate
them or encroach upon their honor. No one hasigi to unjustly attack them. The belief
and religious practices of the non-Muslim resident&an Islamic state are respected to the
legal limit. For instance Allah says in the GlorsoQur'an:

{(They are) those who, if We establish them in thehd, establish regular prayer and
give regular charity, enjoin the right and forbid wrong: with Allah rests the end (and
decision) of (all) affairs} (22:41)

The non-Muslim residents of an Islamic state amuired to pay a minimal tax called
“Jizyah” which is a specific type of head-tax cotled from individuals who do not accept
Islam and desire to keep their religion while liyim an Islamic state and under Islamic rule.
For instance in the early Islamic States while WgaMuslims were paying 2.5% of their
accumulated wealth, non-Muslim residents paid Jizya three categories: the rich and
wealthy class, an equivalent to the sum of (48)yferght Dirham&® a year; the middle or
average class, such as merchants, traders andréarare equivalent to the sum of (24)
twenty-four Dirhams a year; and the working classh as bakers, carpenters, plumbers and
the like, an equivalent to the sum of (12) twelvehBms a year. The Jizyah is collected in
return for the protection of the non-Muslim resitkeaf an Islamic State and their wealth. The
Muslim leader and commander, Gend€ahlid bin al-Waleed:«) once made a pledge to the
non-Muslim residents of the Islamic state at tmeetiand said,l‘offer you my pledge of
allegiance to fully protect you against the head-tacollected from you. If we provide the
necessary protection, we are entitled for the heatix. Otherwise, you are not required

to pay it.” Then, when the Muslims forces had to vacate tka &r battle elsewhere they
returned theldizyah they had taken since they were not able to prowviue security
stipulated"?

Jizyahis not applicable to every non-Muslim residentaof Islamic state; rather, it is to be
taken from those who earn. Many categories of geapt exempt from paying this Jizyah
including the poor, minors, women, monks, blind gdepand the disabled individuals. Islam
made it obligatory on the Islamic government tovmte the full protection to these categories
of people and offer them suitable living allowandasfact, the pledge given by Genekdialid

bin al-Waleed(«:) to the non-Muslim residents of the town callecé&rah’ in Iraq, under the
Islamic rule, stated the following:

‘Any elderly person, disabled worker, terminally ill person or a rich person who went
bankrupt, and based on that deserve charity from tle fellow religious people, will not

12 A Dirham is an Islamic coin equivalent in value to 2.28 grams of silver. The name “Dirham” is still
used in some Islamic and Arab countries but the modern currency does not have the same value as the
older currency.

13 This is a famous incident in Islamic history: see for instance Baladthuri, Futuh al-Buldan, in the
conquest of Sham (Greater Syria)
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be required to pay head-tax. Furthermore, each onevill become entitled for suitable
allowances from the Islamic Treasury for himself ad his dependents**

Another example is when the second Caliph, Omarabikhattab {:), once passed by an
elder Jewish man who was begging. Omay &sked about him and was informed that he was
a non-Muslim resident of the Islamic state. Omaj) (mmediately said, ‘We have not been
fair to you! We've collected head-tax from you vehiyou were young and capable and
neglected you in your old age!” Omag) took the old Jew to his own home and offered him
whatever he found of foodstuff and clothes. La@mar () instructed those in charge of the
treasury, saying:

‘Follow up, monitor and observe the situations of isnilar people. Offer them assistance

that suffices them and their family members from tle Islamic Treasury:

Allah (¥) states in the Glorious Qur'an:

{Alms are for the poor and the needy:. (9:60)

[i.e. the beginning of the famous verse on Zakdiidatory charity)] In one interpretation
of this verse, the poor are the Muslims and thelypese the non-Muslim residents of an
Islamic state®

e The Preservation of Self

Physical Security and Protection:

Human life is sacred and a gift from Allah, the &coe. For the protection of human life
Islam has legislated capital and corporal punishesand retribution unto those transgressing
criminals who murder and physically harm otherdlikg falls into three types: intentional
and/or premeditated murder, manslaughter, and naittbke. Islam commands the execution
of anyone who commits premeditated murder of aroéent person, seeking to place as
strong a deterrent as possible to eradicate thptédion of intentional murder. Unintentional
manslaughter and mistaken killings are separatgoaes with separate lesser sentences and
blood money is paid to the close relatives of tletim. The family or the heirs of the killed
victim are given @iyyah - blood money - unless they choose to forgivekilier. The killer
must repent to Allah and make atonement by therigeef a Muslim slave, and if this is not
possible, by fasting for two consecutive monthg.sich penalties are for preservation of life.
No one has the right to tamper with people’s liygsssessions or estate without legitimate
cause. All oppressors or abusers must be warneshsaganjust killing, victimizing or
harassing other innocent members of the Islamiegga@and these strict punishments should
be made clear. If the retaliation is not similar ttee crime itself, criminals become
emboldened in their criminal activities. All otheorporal punishments have the same
rationale, wherein the punishment is proportioriatéhe crime with specific measurements of
retribution predetermined to stop all arguments aodfusion. All capital and corporal
punishments are designed for the preservation afanulife and property in an Islamic
society. Allah, the Exalted, states in the GloriQug'an:

{And there is (a saving of) life for you in al-Qisagthe law of equality in punishment),
O men of understanding, that you may become pious.(2:179)

The penalty of the Hereafter for the intentionalrdawer who does not repent will be the

14 Abu Yousuf, al-Kharaj, p.144.
15 Ibid, p.126.
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Wrath of Allah. Allah, the Exalted, states in theeus Qur'an:

{If a man kills a believer intentionally, his recomgnse is Hell, to abide therein
(forever): and the wrath and the curse of Allah areupon him, and a dreadful penalty
is prepared for him.} (4:9)

Islam has imposed certain specific duties on everya respect to protection of human life.
The following are some of these duties:

1. Man does not own his soul or his own body: rather & sacred entity entrusted to him on a
temporary basis. It is not allowed for anyone termionally torture or harm himself, or carry-
out any type of suicidal crime or reckless act iegdo his destruction. Life is only given in
sacrifice for the cause of Allah. Allah, the Exdltstates in the Glorious Qur'an:

{O you who believe! Eat not up your property among gurselves unjustly: but let
there be among you trade by mutual good-will: nor Kl (or destroy) yourselves: for
verily Allah has been to you Most Merciful! 3 (4:29)

2. Man must maintain proper nutritional care to sgtikie minimum requirements essential
for decent health. He is not allowed to deprive dethof permissible food, drink, clothing,
marriage and proper care under any pretexts, if ¢thases him harm. Allah, the Exalted,
states in the Glorious Qur'an:

{Say: Who has forbidden the beautiful (gifts) of Alah, which He has produced for
His servants, and the things, clean and pure, (whic He has provided) for
sustenance? Say, they are, in the life of this wakl for those who believe, (and)
purely for them on the Day of Requital. Thus do Weexplain the Signs in detail for
those who understand: (7:32)

Allah, the Exalted, admonished the Prophet\hen he abstained from eating honey in order
to please one of his wives, and this became anatkasson for all Muslims. Allah states in
the Glorious Qur'an:

{O Prophet! Why do you make forbidden that which Allah has made lawful to you?
You seek to please your wives but Allah is Oft-Foiging, Most Merciful. » (66:1)

Moderation is between stinginess and extravagali@ may enjoy the lawful bounties
offered by Allah to man on earth in moderation wtkthe limits of the Islamic laws and
without wastage. Allah, the Exalted, states inGha@rious Qur'an:

{O Children of Adam! Wear your beautiful apparel at every time and place of
prayer: eat and drink: but waste not by excess, forAllah loves not the wasters:
(7:31)

It is forbidden to neglect the physical needs eflthdy and cause harm through negligence or
self-torture. Allah, the Exalted, states in ther@los Qur'an:

{On no soul does Allah place a burden greater thart can bear. It gets every good
that it earns, and it suffers every ill that it eans.} (2:286)

It is reported that Anas bin Malikx) said that, “Three men came to the Prophetswives’
houses to inquire about the worship of the Progligt When they were informed, they
considered their worship insignificant and said: h&ke are we in comparison with the
Prophet £) while Allah has forgiven his past sins and futsmes". One of them said: "As for
me, | shall offer Salat all night long." Anotheaid "I shall observeSaum (fasting)

15



<< IslamLand

continuously and shall not break it". The third iagd: "I shall abstain from women and shall
never marry". The Propheg] came to them and said,

"Are you the people who said such and such thingsBy Allah, | fear Allah more than
you do, and | am the most obedient and dutiful amog you to Him, but still | observe
fasting and break it; perform Salah and sleep at m%ht and take wives. So whoever
turns away from my Sunnahdoes not belong to me.*

Peace and security:

The right of security and protection to a persod afl his family is the most basic of all
human rights. All citizens in the Muslim societgédly must not be frightened or threatened
by words, actions or weapons of any type. The ticadbf Messenger of Allah4) states:

“It is not allowed for a Muslim to frighten another Muslim.” *’

Feeling secure enables individuals of a societyatwe freedom of mobility and movement in
order to work and earn an honest living. Corporad aapital punishment have been laid
down and established in order to impose strict hesaon those who attempt to cause
disruption to the peace, security and stabilityaoMuslim society. Allah’s Messenge)
stated in his farewell speech,

‘Truly, your blood, honor, and your wealth are unlawful to one another. Theyare
unlawful to tamper with like it is unlawful to tamper with this (honorable and
sacred) Day (the Day of Arafah during Hajj), in this Sacred Month (the month of
pilgrimage “Dthul-Hijjah "), and in this Sacred Town (the city of Makkah).’*?

Sustenance and wholesome food and drink for all:

Wholesome sustenance is to be secured for all peo@n Islamic society by availing decent
and suitable work opportunities for the work folicethe society. Availability of suitable
opportunities of trades and work is crucial for pleoin order to satisfy their basic needs.
Those who cannot work due to old age, disabilitegspnic disease, or the lack of bread-
earner in the family, become entitled to public &idm the Islamic government. Zakah,
(obligatory alms and charity) given by the wealthpeople of the society, is to be made
available to the needy that cannot earn a decentrie because of legitimate reasons. Zakah
is an obligatory charity that is taken from thehriand given to specific categories of the
society. This is based on the Hadith of Allah’s Bsger £) in his advice to his companion
Muaadth bin Jabalf) while sending him on the mission to call to IslamYemen saying,

“Tell the people of Yemen that the Almighty Allah has prescribed a certain
percentage of their wealth as Zakah (obligatory chaéty) to be taken from the rich
members among them and given to the poor and needyes.™®

Other voluntary donations, gifts, financial commaémts and the like are given in good cause
to please the Almighty Allah, and extended willpngb the poor and needy members of the
society. This is also based on many scripturesiticg the Hadith of Allah’'s Messengeg)(

“One is not a believer who satisfies himself whilis neighbor is hungry.”°

16 Reported by Bukhari and Muslim as mentioned in al-Lulu wal-Marjan no.884.

17 Reported by Abu Dawood no.5004, Imam Ahmad and others, and verified as correct.
18 Reported by Bukhari, no. 6043.

19 Reported by Muslim no. 29.
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These poor and needy people are also entitledaw aght and share of the Islamic Treasury.
This is also based on the Hadith of Allah’s Messer{g),

“Whosoever leaves behind a legacy (wealth and esta) it will become the right of his
heirs. As for the person who leaves behind poor andeedy members of his family,
Allah (4), and His Messengeri) will take care of them.”!

Proper and adequate health facilities:

Islam prohibits all such reasons that may causenaettal effect to public health. Islam bans
all types of harmful drugs and intoxicants. Islaam$ eating blood, carrion, unclean animals,
unwholesome meats like swine, and all their bypetslietc. Islam bans all immoral acts such
as fornication, adultery, and homosexual activitiskam imposes a quarantine in the time of
plague for both incoming and outgoing traffic ofopke in order to make sure that no
epidemic or harmful diseases are spread in therwim@munity. Allah’s Messengets] said,

“If you hear about an epidemic in a country, do notenter it, and if you are in a place
that has an epidemic disease, do not leave it?

And he &) said,

“A sick person must not be brought to visit a recoering person.” 23

e The Preservation of Mind

Intelligence is the basis of all meaningful andpmessible actions and accountability. Islam
prohibits intoxicants that impair the activity ¢fet mind and degrade man. The word for wine
and intoxicants in Arabic iskhamr’, that which “covers” the brain. Alcohol and othagnugs
are one of the major causes of heinous crime wiglasttous results in the society. The
penalty in Islamic law for public intoxication isofging to eradicate the vice, and as a
warning to others. Almighty Allah states in the @dois Qur'an:

{O you who believe! Intoxicants and gambling, (dedation of) stones, and
(divination by) arrows, are an abomination of Satafs handiwork: eschew such
(abomination), that you may prosper. Satan's plandg (but) to excite enmity and
hatred between you, with intoxicants and gambling,and hinder you from the
remembrance of Allah and from prayer: will you notthen abstain? (5:90-91)

Islam forbids the manufacture and sale of all kinflalcoholic beverages and intoxicants. It
even discourages the promotion of such alcoholicetagies in the society, even if the
promoter or salesperson himself does not drink mse it. This prohibition is based on the
Hadith of Allah’s Messengets),

"The curse of Allah falls on ten groups of people Wwo deal with Khamr (all
intoxicants). The one who squeezes it (or distili§), the one for whom it is squeezed,
the one who sells it, the one who buys it, the oméo transports it, the one to whom it

20 Reported by Bukhari in al-Adab al-Mufrad no. 112 and others and verified as sound.
21 Reported by Bukhari no. 2268 & 2269.

22 Reported by Ahmad no. 15435

23 Reported by Bukhari no. 5437 and Muslim no. 104.
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Is transported, the one who utilizes the money front, the one who drinks it, and the
one who serves it.”**

Basic education for all:
Allah the Exalted, says in the Glorious Qur'an:

{Say: Are those equal who know and those who do n&how? It is those who are
endued with understanding that receive admonitiory. (39:9)

And He (&) says:

{And when you are told to rise up, (then) rise: All& will raise up, to (suitable) ranks
(and degrees), those of you who believe and who lealveen granted Knowledge. And
Allah is well acquainted with all you do} (58:11)

Education in the Islamic society is a right for mitlividuals and a required moral duty of
every capable person. All capable, intelligent skitled individuals in the Islamic society are
required to educate themselves in the basics ofiblegion and in necessary worldly affairs.
The government is required to provide to the béshair ability all means that help promote
adequate education. The Messenger of Aligh $aid:

“Seeking knowledge is obligatory on every Muslim (rale and female).”?®

He also stateds):

“He who travels to seek any (beneficial) knowledgés considered as a person who is
struggling in Jihad for the cause of Allah# until he returns (home).”®

Another tradition of this meaning is the sayingMiah’s Messenger:¢):

“Whosoever takes a path seeking knowledge Allah¥) will pave a path for him to
Paradise.”?’

It is unlawful for a scholar to withhold useful kmledge as the Messenger of Allah) (said:

‘W hosoever withholds knowledge will have a harness dife placed on him on the
Day of Judgment.’®

e The Preservation of Honor, Family and Lineage

The family unit is the basis of a healthy sociatd ¢his can only be maintained by upholding

the sanctity of marriage. For the preservation ofah purity among all men, women and

children in the society Islam strictly prohibitsudigry, fornication and homosexuality. Islam

concurs with previous divine religions in this pitmhion but goes further by banning many

acts that may lead to committing this sin, like iodast dress and free mixing of the sexes in
public or private quarters. These manners and ptecs cut the avenues towards

temptations. Allah the Almighty says in the GlosoQur'an:

{Nor come near to unlawful sex. Verily it is a greasin, and an evil way} (17:32)
And He, the Exalted says:

24 Reported by Abu Dawood, At-Tirmidhi no.1295, an-Nisa'e, Ibn Majah no. 3423 and al-Haakim, and
verified by Albani and al-Arna’oot.

25 Reported by Ibn Majah no . 337.

26 Reported by Tirmidhi, no. 2785.

27 Reported by Abu Dawood 3:317 and Tirmidhi, no. 2785.

28 Reported by Ibn Hibban, no. 296.
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{Say (O Muhammad): "Come, | will recite what Allah has prohibited you from":
join not anything as equal with Him; be good to you parents; kill not your children
because of poverty - We provide sustenance for yand for them - come not near to
shameful deeds, whether open or secret; take notdi which Allah has made sacred,
except by way of justice and law: thus does He conand you, that you may learn
wisdom.} (6:151)

Abdullah ibn Mas'ood£) relates that he said: O Messenger of Allah, wisichis gravest to
Allah? He said: That you make others to be equal to Allah even thah (He alone) has
created you.”| then asked: And then what? He sditb kill your child fearing that he will
eat along with you.” | then said: And then what? He saido fornicate or have adultery
with your neighbor’s wife.” Then the Messenger of Allake) recited the following verses of
the Qur’an (reaffirming what he just said):

{And those who invoke not with Allah any other godnor slay such life which Allah
has made sacred, except for just cause, nor comniidrnication - and whoever does
this shall meet (the due reward of his) sin. The tanent will be doubled to him on the
Day of Resurrection, and he will abide therein in @grace. Unless he repents,
believes, and works righteous deeds, for those AHawill change their sins into good
deeds, and Allah is Oft-forgiving Most Merciful} (25:68-70f°

The punishment of flogging is legislated for a poergly unwed male or female who commit
fornication. Allah, the Exalted, states in the Glas Qur'an:

{The woman and the man guilty of adultery or fornicdion, flog each of them with a
hundred stripes: let not compassion move you in thiecase, in a matter prescribed
by Allah, if you believe in Allah and the Last Day:and let a party of the Believers
witness their punishment} (24:2)

As for the married male or female who commits agtyltwhile being married or after
divorcing one’s spouse, the penalty for such aio@ins like in the Torah scriptures: stoning
to death. To apply this punishment, the judge naitster have the full confession, or the
testimony of four trustworthy eyewitnesses who ifesthat they clearly saw sexual
penetration.

Confession means that the crime is confessed ofmntye adulterer/fornicator before the
Muslim Judge or ruler. The confession must be regkefour times to remove any doubt. In
the case of testimony, four trustworthy, honest aodnd people must report to the Muslim
judge or ruler seeing the actual sexual penetraifahe fornicators or adulterers, a scenario
that is very rare under normal circumstances.

The early history of Islam recorded a few instancegonfession of the crime of adultery
wherein the individuals openly confessed their erioecause their strong faith in Allat)
propelled them to the desire for sincere repentamce purification. As the traditions make
clear, Allah will not punish someone twice for tsame crime, and they wanted to be
protected from having the punishment in the Heeeaflt should be noted that if sexual
penetration and intercourse does not fully takeelaif a person, for instance only kisses,
hugs or touches — then there is no applicatioh@punishment.

The penalty of false accusation for those who dopnaeduce evidence to support their claims
and accusations is eighty lashes, and a furtheslponent is that their testimony is thereafter

29 Reported by Bukhari no.4207 and Muslim no.86.
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rejected. As Allah says in the Glorious Qur'an

{And those who accuse chaste women, and produce rfotir witnesses, (to support
their allegations), flog them with eighty stripes;and reject their testimony ever after:
for such men are disobedient. (24:4)

Mockery and derogatory words and deeds that viaketehonor, dignity and respect of others
in the community are strictly prohibited, as Allsdwys in the Glorious Qur'an:

{O you who believe! Let not some men among you mockhers: it may be that the
(latter) are better than the (former): nor let somewomen mock others: it may be that
the (latter) are better than the (former): nor defame nor be sarcastic to each other,
nor call each other by (offensive) nicknames: illseming is a name connoting
wickedness, (to be used of one) after he has bekelv and those who do not desist are
(indeed) doing wrong.O you who believe! Avoid suspicion as much (as pasie): for
suspicion in some cases is a sin: and spy not orcleather, nor speak ill of each other
behind their backs. Would any of you like to eat tle flesh of his dead brother? Nay,
you would abhor it. However, fear Allah: for Allah is Oft-Returning, Most-
Merciful. } (49:11-12)

Another verse of the Glorious Qur'an sates:

{But if any one earns a fault or a sin and throws iton to one that is innocent, he
carries (on himself) (both) a falsehood and a flagint sin.} (4:112)

Islam safeguards the sanctity of reproduction lieraintenance of the human race on earth.
The human race is entrusted with the guardiandhiipeoentire earth and the representation of
divine wisdom to serve as the vicegerent of the ighty Allah on earth. Destroying the
means of reproduction by any means or tamperinly ivin any way for no legitimate reason
is an unlawful practice according to Islam. The Aty Allah states in the Glorious Qur'an:

{When he turns away his aim is to spread mischief ewywhere through the earth
and destroy crops and cattle. But Allah loves not mchief} (2:205)

Islam considers deliberate abortion of the fetbsrdbur months a premeditated act of murder
tantamount to infanticide that entitles punishmést all who participate. Unintentional
abortion may require blood-money substitution foe taborted fetus and fasting for two
consecutive months in repentance to Allah, if cduseaccident or manslaughter.

Many hadiths recommend a Muslim to get marry arek sefspring. Allah’s Messengeg:]
said,

“Marry a woman who is loving and can bear many chitliren, for verily | will display
your outnumbering of the other nations on the Day bRequital (due to the large
number of my followers).” %

Islam places special value on strong family bonu$ good relations among relatives. Since
the family is the basis and the foundation of theiety, many rules help protect this family
against break up and disintegration. Relatives lodigations and rights. One must recognize
the rights of kith and kin and consequently sati$fg rights of each relative in the most
appropriate fashion.

Mixing between the male and female members of éndly -who are permitted to marry one
another lawfully- may lead to many family sociabblems. To avoid any unwanted situation,

30 Reported by Abu Dawood, no. 2050.
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Islam commands segregation between the male analdemembers of the family who are
allowed to marry each other. A woman is allowedppear without her outer garments only
before her father, brothers, uncles, grandfathatiser-in-law and sons.

In the pre-Islamic days ofahiliyyah (Ignorance) the family system was corrupted and
decadent. Islam initiated decisive reformations andihilated all existent malpractice. Some
of the institutions banned by Islam will be mengdras examples.

Islam prohibits the kind of legal adoption wheredychild takes the family name of the
adopting father or parents and will be entitledatiorights and duties of a blood child. Of
course taking care of orphans and neglected childretrongly encouraged, and this form of
charity has special merit. The verse in the Gl@iQur'an says:

{Allah has not made for any man two hearts in his (@) body: nor has He made
your wives whom you divorce byDhihar®" your mothers: nor has He made your
adopted sons your sons. Such is (only) your (mannef) speech by your mouths. But
Allah tells (you) the Truth, and He shows the (righ) Way. Call them by (the names
of) their fathers: that is more just in the Sight d Allah. However, if you know not

their fathers’ (names, call them) your Brothers inFaith, or your Maulas®’. However,

there is no blame on you if you make a mistake theim: (what counts is) the intention
of your hearts: and Allah is Oft-Forgiving, Most Merciful. } (33:4-5)

Islam bans ascribing a child to a man as a sonowitthe man’s admission to be the father
because such a claim jeopardizes marital relatipasts well as family life. A woman is to be
protected from false accusations that blemish logroh and dignity of illegitimate sexual
activities with a man other than her husband. Meeeosuch a false claim of a man may
create doubts and in turn a rift between the réshe children of the family, not knowing
legitimate from illegitimate. Any child born who #slegitimate product of a marriage contract
Is attributed to the father with no need of anyHar proof or denial. A husband of a woman
needs not to announce that the child is his. Trastwe is based on the statement of Allah’s
Messenger),

;'SI'he child (born as a result of a lawful marriage)belongs to the (bed of) his father.”

The only exception to this rule is when it is prdvbeyond a doubt, that the wife has betrayed
her husband and is pregnant from other than hdramas In such a case, specific rules of
disowning the child will apply. After disowning, léll become as a total stranger in relation

to the husband. This means that if the disowneldl ¢hifemale, she must not appear before
such a man at her leisure, travel with him, livéhwiim or deal freely with him.

A Muslim woman, after marriage keeps her maidenenaocording to Islamic jurisprudence.
According to Islamic teachings and law, it is unfiaMfor a woman to bear the family name of
her husband after marriage. Looking at this closelg can comprehend the great honor,
dignity and respect granted to the woman in Isl&his practice preserves the equality and

31 Dhihar is the practice of saying to one’s wife, “You are declared unlawful to me like the back of my
mother .” This is an unlawful practice in Islam, which was banned from pre-Islamic (Jahiliyyah) society.
32 This is a known title in the pre-Islamic (Jahiliyyah) society given to the person, or a group of people
who surrender themselves as loyal followers to a tribe or a clan, although they do not belong to them,
for the sake of protection and seeking their support. Those individuals do not have the same class,
category or rights as the original tribe or clan members.

33 Reported by Bukhari no.2105 and Muslim no.1457.
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equal right of a Muslim woman to the Muslim man tbe right of carrying her own
independent name, especially in the event of dexorc

* Preserving and honoring the rights of the weak andhe disabled: Islam honors the
elderly members in the Islamic society and manddbesr respect and assistance. The
Messenger of Allah#) said:

“He is not considered among us Muslims, who does nhshow mercy to our
youngsters and respect to our elders™

Islamic law obligates assistance to orphans, aghAthe Most Merciful says in the Glorious
Qur'an:

{Therefore treat not the orphan with harshness: (93:9)
And He, the Exalted, says:

{Come not near to the orphan's property except to imrove it, until he attains the
age of full strength; and fulfill (every) engagemet for (every) engagement will be
inquired (on the Day of Reckoning) (17:34)

And He says:

{Those who unjustly eat up the property of orphansgat up a fire into their own
bodies: they will soon be enduring a blazing fired (4:10)

Allah (%) addressed the preservation of the rights of tim@dent children whose parents
might commit a crime against them due to poverty al ignorance by killing them. Allah
(%) states in the Glorious Qur'an:

{Say (O Muhammad): "Come, | will recite what Allah has prohibited you from":
join not anything as equal with Him; be good to you parents; kill not your children
because of poverty - We provide sustenance for yand for them - come not near to
shameful deeds, whether open or secret; take notdi which Allah has made sacred,
except by way of justice and law: thus does He conand you, that you may learn
wisdom.} (6:151)

In this fashion we can see the utmost respect aegkpration afforded to the weak, and less
affluent and ailing people in the Islamic society.

e The Preservation of Wealth

Private wealth and property are the basis of th@@ny and livelihood of the members of the
society. Islam protects personal wealth and impasgg strict penalties against banditry,
robbery, and thievery, and any violations agairt® wsanctity of property. Cheating,
embezzlement, monopoly, hoarding and many othemfudrpractices are also prohibited.
This is done with the intention of ensuring proi@ttto the wealth and personal assets of the
individuals. Islamic law imposes the corporal phm&nt of cutting off the hand of the thief
who steals the property of others, in accordingttt requirements and due process of law.
Allah, the Almighty, states in the Glorious Qur'an:

{Cut off (from the wrist joint) the (right) hand of the thief, male or female, as a
recompense for that which they committed, a punishent by way of example from
Allah. And Allah is Exalted in Power, Full of Wisdom.}

34 Reported by Abu Dawood no. 1984 and Tirmidthi no. 2091.
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(5:38)

It must be noted that the process of amputatindvéimel of a thief is only implemented with
strict conditions, which include the following:

* The stolen items or valuables must be in a predeavea whereby the thief gets into to the
private area. If a thief steals an item that it deftside negligently or not cared for, there is no
punishment by amputation. The thief in this casg beasubjected to the penalty of snatching,
wherein the authorities determine the appropriateajty or‘Ta’zeer.”

® The theft committed must not involve food for swalifrom hunger. The second Caliph
Omar bin al-Khattab <¢) during the famine of theRamadahYear” did not apply the
punishment for stealing due to the conditions afespread hunger.

* The value of the stolen items must be above thgera the value set for stealing that
obligates amputation of the hand.

These physical punishments are not to be carriediess there is irrefutable evidence (i.e.
no doubt that the crime has been committed) artdtttspunishable by Islamic law.

Islamic jurisprudence, however, while expiatingpmal punishment of a criminal for the
crime he committed, will substitute it with anothgmpe of disciplinary punishment.
Disciplinary punishment is usually less than thgoeoal punishment and is determined by the
Muslim judge according to the type, level, categamg severity of the crime and the criminal
himself and his criminal record. Disciplinary pumsent may be imprisonment, flogging in
public, reprimanding him or imposing a fine for krgme.

Other than thievery Islam has banned all typesasfsgression against private possessions,
estate and land ownership. This is based on tleemerthe Glorious Qur'an:

{And eat up not one another's property unjustly (inany illegal way e.g. stealing,
robbing, deceiving, etc.), nor give bribery to therulers (judges before presenting
your cases) that you may knowingly eat up a part othe property of others sinfully}

(2:188)

Therefore, the transgressor will be subjected teemendous and severe penalty on the Day
of Requital. This is based on the statement oftAdl&Mlessenger):

“Whosoever unjustly takes any money or the wealth foanother Muslim without a
due right, Allah will meet such a person in a statef anger.” *

Another statement of Allah’s Messeng#y) (s:

“Whosoever usurps a hand span of land, Allal%¢) will have this oppressor to be
surrounded with seven earths (around his neck) orhe Day of Requital.”®

Islamic law demands that the oppressor must réheramount he unjustly confiscated from
other Muslims’ land or property, or alternatively is forced to pay the value of such unjustly
confiscated property. Furthermore, the oppressauth a situation is subjected to a lashing
penalty determined by the Muslim judge. Islam é&sithe owner of wealth to defend all that
he owns, even to the point of killing the aggresfathat is the only means of stooping the
aggression. If the owner kills the aggressor heasto be killed for killing him, if he can
prove that he killed him while defending his prdgeltf the aggressor, on the other hand,
killed the defending owner, owner is a martyr and attacker a murderer. This is based on
the statement of Allah’s Messenget) (

35 Reported by Ahmad no. 3946.
36 Ibid. no. 9588.
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“Whosoever is killed defending his wealth is a mastr.” *’

Note on the preservation of the national resources:

Reserved national resources are public property thedincome generated from these
natural resources must be placed in the Publicslirgato finance the needs of the public.
Such resources are not to be owned privately bypexific group or class of people or
individuals for any specific merit. The revenue sefch resources is solely to be used for
public welfare. It becomes a collective respongipibf the Islamic society to be vigilant
against any intruder or aggressor against thisgutgppAny unlawful exploitation of common
natural resources is banned according to Islamaéchiegs and principles. Allah, the
Almighty, states in the Glorious Qur'an:

{...and do not act corruptly, making mischief on the egh. » (2:60)
Furthermore, this is based on the statement ohAllMessengers),
“Muslims are partners in three (natural resources):water, grazing grass and fire.®

Note on public and private rights in Islam:

Islam endeavors to strengthen the social ties antllegnembers of the Islamic society.
Islam addressed the rights of the immediate mendfdise family first, then the kindred who
have obligations and rights towards each otherrdeug to their closeness. The value and the
importance of such rights vary according to thedkand degree of relationship. Allah, the
Almighty, states in the Glorious Qur'an:

{O Mankind! Be dutiful to your Lord, Who created you from a single person, and
from him He created his wife; and from them He creted many men and women,;
and fear Allah through Whom you demand (your mutualrights) and (do not cut the
relations of the wombs). Surely Allah is ever an AWatcher over you.} (4:1)

And Allah says in the context of inheritance rules:

{You know not which of them, whether your parents oryour children, are nearest to
you in benefit, (these fixed shares) are ordainedybAllah. And Allah is Ever All-
Knower, All-Wise.} (4:11)

Other relationships were not neglected in Islarhegisince they are all part of the network
that joins people making them closer to each offegsonally and socially. More distant
people to each other also need a type of bondbtivags them together in the net in order to
help and appreciate one another and build a calesisiety. Allah, the Almighty states in the
Glorious Qur'an:

{(They are) those who, if We establish them in thehd, establish regular prayer and
give regular charity, enjoin the right and forbid wrong: With Allah rests the end
(and decision) of (all) affairs} (22:41)

Strengthening of relationships is also guided lgystatement of Allah’s Messengel)(

"Do not envy one another; do not inflate prices onone another; do not hate one
another; do not turn away from one another; and donot undercut one another, but
be you, O servants of Allah, brothers. A Muslim isthe brother of a Muslim; he

neither oppresses him nor does he fail him, he nagr lies to him nor does he hold

37 Reported by Bukhari no 2348.
38 Reported by Abu Dawood no.3477.
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him in contempt. Piety is right here - and he poirgd to his breast three times. It is
evil enough for a man to hold his brother Muslim incontempt. A Muslim for another
Muslim is inviolable; his blood, his property, andhis honor."**

And he ) said

“The example of believers in love, affection, coopation and sympathy is like that of
one body. If one organ of the body aches, the ergirbody will support the aching
body part by wakefulness and fever.”°

Therefore, there are well-established public andape rights in the Islamic society. In the
section below we will highlight the most importamiblic and private rights in the Islamic law
and teachings:

. Rights of Almighty Allah

. Rights of the Prophet Muhammag) (

. Rights of other Prophets and Messengers
. Rights of Parents

. Rights of Husband towards His Wife

. Rights of Wife towards Her Husband

. Rights of Children

. Rights of Relatives

O~NO U WN P

e The Rights towards Allah, the Almighty

The essential right of man towards Allag)(is to worship Him alone, setting up no rivals or
partners with Him, nor attributing any sons or daegs to Him €). The eternal truth of all
existence is thatA ILAHA ILAL-ALLAH  “There is no god worthy of being worshipped
except Allah,” meaning that there is no so-callgdd” or deity or entity worthy of worship
and absolute obedience. This is the testimonyitif & a Muslim that involves the following
requirements:

* Allah alone deserves to be worshiped and obeyad @mbsolute sense. None has the right to
be worshiped along with or besides Him. All statatag acts and hidden intentions must

agree with what the Almighty has designated. Aticats of man must be performed for the

Pleasure of the Almighty. The Almighty Allah stataghe Glorious Qur'an:

{And your Lord said: "Invoke Me, [i.e. believe in My Oneness] (and ask Me for
anything) | will respond to your (invocation). Verily! Those who scorn My worship
[i.e. do not invoke Me, and do not believe in My Oeness] they will surely enter Hell
in humiliation!

(40:60)

* A Muslim is required to believe in the “Names anttributes” that Allah €) has given
Himself, or those attributed to Him through reviglatby His Prophet and Messeng&).(No
one may attribute any name or quality by specutatiioAllah that neither Allah#€) nor His
Prophet and Messenger have attributed to Him. Hst mot offer any undue explanation or
similitude or to express an opinion concerning ¢hdkames and Attributes of Allak].
Allah the Exalted says in the Glorious Qur'an:

{There is nothing like unto Him, and He is the All-Hearer, the All-Seer) (42:11)

39 Reported by Muslim no. 2564.
40 Reported by Bukhari no. 2238 and Muslim no. 2586.
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* Man must submit himself to Allah in faith with &tand sincere belief, declaring with his
tongue, accepting with his heart and showing withdttions the truth of the statement that
Allah, the Almighty states in the Glorious Qur'an:

{So know thatLa ilaha ill-Allah (none has the right to be worshiped but Allah), ad

ask forgiveness for your sin, and also for (the se;of) believing men and believing
women. And Allah knows well your moving about, andyour place of rest (in your

homes); (47:19)

* Human beings are obligated to give full and totddreission to the Will of Allah .This is
based on the instruction of the verse of the GlmiQur'an:

{It is not for a believer, man or woman, when Allahand His Messenger have decreed
a matter that they should have any option in theirdecision. And whoever disobeys
Allah and His Messenger, he has indeed strayed ingain error. » (33:36)

* A Muslim must have pure love of Allal) as well as His Prophet and Messengey. (
This love should dominate the love of other beiagd his own self in times of conflict and
contradiction. Allah the Exalted says in the veskthe Glorious Qur'an:

{Say: If your fathers, your sons, your brothers, youwives, your kindred, the wealth
that you have gained, the commerce in which you fea decline, and the dwellings in
which you delight...are dearer to you than Allah ad His Messenger, and striving
hard and fighting in His Cause, then wait until Allah brings about His Decision
(torment). And Allah guides not the people who areAl-Fasiqun (the rebellious,
disobedient to Allah)} (9:24)

* Man must worship Allah only in the manner and folegislated by Allah through his
Messenger and Prophet)( It is not allowed to invent an act of worshipdhgh speculation
and then ascribe it to the true religion. All thership should be in line with the revealed
religion of Islam. For example to offer th8alah” prayer. One of the fruits of offering and
maintaining such prayer is that it helps to enjgood and stop all evil acts. Allah, the
Almighty states in the Glorious Qur'an:

{Recite what has been revealed to you of the Bookhé& Qur'an), and perform As-
Salah. Verily, As-Salah (the prayer) prevents fromAl-Fahsha' (i.e. great sins of
every kind, unlawful sexual intercourse, etc.) andAl-Munkar (i.e. disbelief,
polytheism, and every kind of evil wicked deed, ettand the remembering of Allah is
the greatest indeed. And Allah knows what you dg. (29:45)

The payment ofZakah (obligatory charity) to the destitute and needynegates self-
purification and elimination of miserliness and gagdliness, as well as alleviating the pains
and trials of the less fortunate. Allah, the Alntigktates in the Glorious Qur'an:

{He who spends his wealth for increase in self-puitfation. And who has (in mind)
no favor from anyone to be paid back. Except to skehe Countenance of his Lord,
the Most High. He surely will be pleased (when heilventer Paradise).} (92:18-21)

Observing Saum (fasting) enables man to have better control aelddsscipline over
temptations and passions. Man becomes more cossobthe sense of piety and God-
fearing, and the needs of the poor and less fomunehe Almighty Allah states in the
Glorious Qur'an:

{O you who believe! Observingas-Saum(the fasting) is prescribed for you as it was
prescribed for those before you, that you may becoeAl-Muttagun (the pious)}
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(2:183)
Hajj (pilgrimage) has many benefits, as Allah, the Ajimy states in the Glorious Qur'an:

{That they may witness things that are of benefit tahem (i.e. reward of Hajj in the

Hereafter, and also some worldly gain from trade, t&.), and mention the Name of
Allah on appointed days, over the beast of cattlehait He has provided for them.
Then eat thereof and feed therewith the poor who heae a very hard time} (22:28)

All these and other acts of worship in Islam aremdor man’s own benefit. There is never
undue hardship when performed under normal circamesis. Allah, the Almighty states in
the Glorious Qur'an:

{Allah intends for you ease and He does not want tmake things difficult for you.}
(2:185)
The Messenger of Allah) said in support of this concept:
“If | command you to do anything, do as much as yowan.
And he ) said:
“Religion is easy...

n 41

n42

In the event of sickness and other legitimate Hapds worships are either completely
exempted or sustained with some concessions. Btarnice, standing is required to perform
daily-prescribed prayer but if one is unable he ro#gr it sitting down, and if that is not
possible, by lying down on the side of the bodyoorhis back, or in any other way that is
suitable and comfortable to his situation. If a s\opper is not able to maintain his prayer in
any of the above situations, he may pray by theianstof his hands or even eyes. It is
incumbent to perform ablution prior to offering eaper but this requirement is waived if a
Muslim cannot find water or there is some harmtéuse. In place of water, he performs
Tayammum(Dry ablution) instead and offers his prayer elaets if he had performed
ablution with water. A woman in her menstrual perar one who is experiencing post-natal
bleeding is exempted from performing prayer ungit bleeding completely stops, and she is
not required to make up the prayers she missed.usliM, male or female, who does not
possesdNisab (the requisite minimal amount on the basis of whicis obligatory to pay
Zakah), is not required to pay any Zakah. An oldspe who is unable to observe fasting, and
a sick person who also cannot observe fasting @meeniently exempted from fasting. They
have to pay its atonement if they are able. Atomgrnseto feed a needy person one meal for
each day not fasted. Similarly, a traveler may bres fast while traveling, as traveling
involves hardship and fatigue. A woman in her mermeafter childbirth is not to fast until
her bleeding completely stops, whereupon she magethose missed days of fasting. The
Hajj is not obligatory on any person who is incdpatiue to physical inability or financial
constraints since the person intending Hajj musthsufficient funds to satisfy himself and
his family’s needs beyond the expenses of pilgrien@dlah, the Exalted, says in the Glorious
Qur'an:

{In it are manifest signs (for example), the Stationof Ibrahim (Abraham);
whosoever enters it, he attains security. And Hajjpilgrimage to Makkah) to the
House (Ka'bah) is a duty that mankind owes to Allah those who can afford the
expenses; and whoever disbelieves [i.e. denies Higen he is a disbeliever of Allah],
then Allah stands not in need of any of His creatws} (3:97)

41 Bukhari, Hadith No. 1337.
42 Bukhari, Hadith No. 39.
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Another example of the mitigation of hardshipsstaim is when a person faces the shortage
of lawful food and is on the brink of death; indtuase, he is allowed to take even unlawful
food items like blood and meat of dead animalsughao keep him alive. This rule is also
based upon the instructions of the verse of thei@le Qur'an:

{He has forbidden you only the dead animals, and btal, and the flesh of swine, and
that which is slaughtered as a sacrifice for otherghan Allah. But if one is forced by
necessity without willful disobedience nor transgresing due limits, then there is no
sin on him. Truly, Allah is Oft-Forgiving, Most Mer ciful. 3 (2:173)

The Rights towards Prophet Muhammad(&)

Allah sent His Messenger to guide mankind and ifhielieves and obeys him giving him all
his due rights, Allah has promised success inliféisand the Hereafter as a reward. These
rights are summarized in the following testimonyra with the above testimony (There is no
god worthy of being worshipped except Allah), “Muafmaad ) is the slave and Messenger
of Allah (4)”. This declaration requires the following:

* A Believer must comply with the commands of theghet (£) and must strive to avoid
acts of disobedience as Allah, the Exalted, saysdarGlorious Qur'an:

{So take whatsoever the Messenger gives you, and @is from that which he
forbids you. And fear Allah, verily Allah is severein Punishment} (59:7)

* A Muslim must follow the authentic traditions ofetfSunnah (way of the Prophet) to
the best of his ability. No one has any authomtyalter, add or omit any of the Sunnah
traditions of the Messenger of Allatx). Allah, the Exalted, says in the Glorious Qur'an:

{Say: ‘If you really love Allah, follow me: Allah will love you and forgive you your
sins. And Allah is Oft-Forgiving, Most Merciful.} (3:31)

* A Believer must honor the special status and dygméistowed by Allah to His Prophet)
No one must adulate or degrade this status. ThehBt@z) said:

"Do not adulate me as the Christians adulated thea of Maryam; gas) | am no more
than a slave (of Allah)...so say: Allah's slave and id Messenger.™

And he ) said:

"O people! Say what you have to say, and do not allv yourselves to be seduced by
Satan. | am Muhammad, the slave and Messenger of |lAh. | do not like you to
elevate me above the status assigned to me by Alldife Almighty.” **

And he ) is reported to have said:

“Do not praise me more than | deserve. Allah(3) created me as a slave before
calling me a Prophet and Messenger.*

*A Muslim must show acceptance and satisfactionnyf \eerdict passed by the Prophet of
Allah (#) as Allah, the Exalted, says in the Glorious Qur'a

{But no, by Your Lord, they can have no (real) Faith until they make you judge in all
disputes between them, and find in their souls noesistance against your decisions and
accept them with full submission: (4:65)

43 Reported by Bukhari, Hadith No. 2330.
44 Reporterd by An-Nisa’e and verifed as good.
45 Tabranee.

28



<< IslamLand

* Belief in the universality of the Message of Praphihammad to all humanity. Islam is
not designated for a specific category of peopdt was the case with previous Prophets and
Messengers#). This is derived from the verse of the Glorious'@n:

{Say: "O mankind! Verily, | am sent to you all as the Messenger of Allah - to Whom
belongs the dominion of the heavens and the eartha ilaha illa Huwa (there is no
god but He); It is He Who gives life and causes déa So believe in Allah and His
Messenger, the Prophet who can neither read nor we, who believes in Allah and
His Words, the Taurah (Torah) and the Injeel (Gospel) and also Allah's Word: "Be!"

- and he was, i.e'lesa (Jesus) son of Maryam (Mary)], and follow him (Mulammad

#) so that you may be guided. (7:158)

* Belief that Allah’s Messenger and Prophet, Muhamr@@dhas been protected by Allah
against possible human errors in relation to hissian to mankind. This includes the belief
that the Prophet4) never ommitted or added anything to the compWtesage of Allah#).
This is based on the verse of the Glorious Qur'an:

{Nor does he speak of (his own) desirg (53:3)

* Belief that Prophet Muhammagk) is the final Prophet and Messenger of Allah) (to
mankind, and that no Prophet or Messenger will cafter him ). Allah says in the
Glorious Qur'an:

{Muhammad is not the father of any of your men, buihe is) the Messenger of Allah,
and the Last of the Prophets: (33:40)

And the Messenger of Allak] said:

«... and there is no prophet after me.”*®
* Belief that the religious duties and divine comnawdlah sent to mankind are complete,
and that the Prophets] has delivered the Message of Allal)(in its entirety, and gave the
best advice to his Ummah (nation) and the bestagusie to do all good and to avoid all evil.
This is based on the verse of the Glorious Qur'an:

{This day, those who rejected Faith have given up ldhopes of your religion, so fear
them not, but fear Me. This day | have perfected yar religion for you, completed
My favor upon you, and have chosen for you Islam agour religion.} (5:3)

* Belief that the laws legislated in Islam are appby Allah §), and that all the various
types of worship are based upon and revolve ardbeske divine laws. Independent human
actions will not be accepted, Allah knows besteaaland until they are in conformity with
these divine laws. This is based on the verseeo@iorious Qur'an:

{And whoever seeks a religion other than Islam (subission to Allah), never will it
be accepted of him, and in the Hereafter he will bamong the losers:. (3:85)

* A Muslim must offer the proper greeting to AllalPsophet and Messengeg)(when his
name is mentioned as a form of respect, as instluntthe verse of the Glorious Qur'an:

{Allah and His Angels send blessings on the Prophe® you who believe! Send your
blessings on him, and salute him with all respegt.(33:56)

* A Believer must have true love and affection fog ®rophet and Messenger of Allab) (
above the love of all others, since information anactices of the true religion of Allak

46 Reported by Bukhari no. 4416, and Muslim no. 2404, and others.
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and the many blessings that the Prophkgt frought as guidance, are the only means of
salvation by the will of Allah. This is based oretimstruction of the verse of the Glorious
Qur'an:

{Say: If your fathers, your sons, your brothers, youwives, your kindred; the wealth
that you have gained; the commerce in which you fea decline; and the dwellings in
which you delight -are dearer to you than Allah andHis Messenger, and striving
hard and fighting in His cause- then wait until Allah brings about His decision. And
Allah guides not the rebellious; (9:24)

* A Muslim must devote every possible effort and apyaty available to him to call, with
wisdom and patience, all others to the Messageufdvhmad ). He should strive to inform
those who are unaware and misinformed and stremgtiwe faith of people with weak,
wavering faith. As Allah, the Most Wise, says ie fBlorious Qur'an:

{Invite (all) to the Way of your Lord with wisdom and beautiful preaching; and
argue with them in a way that is better and most gacious. Truly, your Lord knows
best who has gone astray from His Path, and He ik¢ Most Aware of those who are
guided} (16:125)

This is also based on the statement of Allah’'s Febpnd Messenget,
“Propagate, on my behalf, even one verse?*

e Rights towards Other Prophets and Messengers

A Muslim’s belief in Islam is not complete or acta&ple unless he declares belief in the truth
of all the previous Prophets and Messengers ohA#&). A Muslim must believe that all the
previous Prophets and Messengers were sent foifispgroups of people during a specific
time, whereas the Message of Islam is universalfandll times and places until the Day of
Requital. Allah says in the Glorious Qur'an:

{The Messenger believes in what has been revealedhion from his Lord, as do the

men of faith. Each one (of them) believes in Allahiis angels, His Books, and His
Messengers. “We make no distinction (they say) beaen one and another of His
Messengers.” And they say: ‘We hear, and we obeywé seek) Your forgiveness, our
Lord, and to You is the return .» (2:285)

Muslims are required to deliver the Message ofnista others, but never to force or compel
others to accept it, as Allah, the Exalted, sayb@enGlorious Qur'an:

{Let there be no compulsion in religion: (2:256)
e The Rights of Parents

The rights of parents include respect, love anddigmee. This obedience is conditional in

that it does not contradict obedience to the contwar Allah and His Messenger. It involves

care and kindness to both parents, and provisioreoéssities for elder parents. Humility and
respect to both parents equally is an obligatiowl, @ny arrogance or insolence is forbidden.
Patience and perseverance are required when sepangnts, no matter what the

circumstances. Allah says in the verse of the GlmiQur'an:

{And your Lord has decreed that you worship none butdim, and that you be kind to
your parents. Whether one or both of them attain al age in your life, say not to

47 Bukhari, Hadith No. 3461 and Tirmidthi, Hadith No. 2669.
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them a word of contempt, nor repel them..and address them with good words.
(17:23)

The Messenger of Allahl) instructed us saying:

“Allah’s Pleasure (on someone) is based on the pkae of his parents. The Wrath of
Allah is based upon the anger of his parents.#®

Both parents are entitled to this right even ifytlaee not Muslims so long as they do not
command their children to do any act of disobedketacAllah (). Asmaa -the daughter of
the Abu Bakr- said: ‘My mother came to visit me lghstill not a Muslim. | asked Allah’s
Prophet £) concerning her visit (and how to treat her whikdting me) and said, My mother
is eager to visit with me. Should | (or should bnextend my courtesy (as a host) to her? He

() said:“Yes, extend courtesy*”

The mother must be given priority in terms of kieds, sympathy, good feelings, love and
affection as mentioned by Allah’s Prophet)( “A man came to Allah’s Prophets] and
asked him, ‘O Prophet of Allah! Who is the most thgrand deserving person of my good
treatment and companionship? H8 (eplied “Your mother.” The man asked, ‘who is next
worthy person of my companionship?’ Allah’s Messengeplied,'your mother.” The man
asked ‘ who is next?’ Allah’s Messenger repligghur mother’. The man asked ‘who is
next?’ Allah’s Messenger repliedyour father.” And in another version there is the
ending®...your father, and then the next nearest and next sarest.”™°

Allah’s Messenger %) assigned the mother with a three-fold portion tké right of
companionship. The father, in comparison, receordg one share. This is due to the fact that
mothers suffer more hardships during pregnancy durthg the delivery and care of their
children. Allah says in the Glorious Qur'an:

{And we have enjoined on man kindness to his parenti pain did his mother bear
him, and in pain did she give him birth} (46:15)

This in no way demeans the rights of the fath@gesthe Prophet4) said:
"No son can repay (the right of his father) unles$ie finds him a slave, buys him and
then emancipates him."**

e The Rights of Husband towards His Wife

A husband has the right of ultimate authority af ttome management since he is responsible
for them and is accountable for all aspects ofr timgiintenance. His leadership should be with
justice, patience and wisdom. As Allah says in@harious Qur'an:

{Men are the protectors and maintainers of women, lmuse Allah has made one of
them to excel the other, and because they spend (8wupport them) from their
means} (4:34)

One reason among many for this degree of respdihsiisi that men are generally stronger
and rational whereas women are generally weakenard emotional, traits given to them by
their Creator to serve their complementary rolelfénand in the family. A wife is required to

obey the commands and instructions of her husbsaiohg as these do not involve any act of

48 Tirmidthi, Hadith No. 1962.

49 Muslim, Hadith no. 1003

50 Bukhari, Hadith no. 2227 and Muslim, Hadith no. 2584.
51 Reported by Muslim no.1510.
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disobedience to Allah’s command and the Prophetsructions. Aishah, the wife of the
Prophet €&) questioned him:

“Whose right is the greatest on a woman? Hé¢g) replied, ‘A woman’s husband’s.’
The Messenger(#) was asked: ‘whose right is the greatest on a man?He (%)
replied, ‘His mother’s.” *2

A wife must not demand from her husband things tlgatannot afford, that he is not capable
to produce, or tasks beyond his ability. A wiferégjuired to protect the children and the
lineage of her husband by protecting herself andgoeompletely chaste. She should be a
trustworthy guardian of his wealth. She shouldlaate her husband’s home without his prior
knowledge and approval, nor allow any person whohusband dislikes to enter his home.
This is to protect the honor and harmony of theiljgnas instructed by the Messenger of
Allah :

“The best of women is the one, who, if you look dter you will be pleased with her, if
you command her [to perform any lawful action] shewill obey you, and if you are
absent she will protect and preserve your wealth ahlineage.”®®

¢ The Rights of Wife towards Her Husband
The rights of wives concerning their husbands ameyrand may be summarized as follows:

Dowry: A wife is entitled to receive a dowry from her basd which a marriage contract is
void without it. The dowry is not to be forfeitedutbafter the completion of a marriage
contract she may forfeit her right as Allal)(says in the Glorious Qur'an:

{And give to the women (whom you marry) theirMahr (dowry) with a good heatrt,
but if they, of their own good will, remit any part of it to you, take it, and enjoy it
without fear of any harm (as Allah has made it lawl). 3

(4:4)

Financial Support: A husband is required to provide, within his meams limits, all
essential and basic requirements of his wife ,dcbil and entire household. Allah, the
Exalted, says in the Glorious Qur'an:

{Let the man of means spend according to his meansdthe man whose resources
are restricted, let him spend according to what ABh has given him. Allah puts no
burden on any person beyond what He has given hinAfter a difficulty, Allah will
soon grant relief} (65:7)

To encourage generosity towards the wives, Islasnniaaned this financial support as charity
which is rewarded greatly by Allah. The Prophe} ¢aid to Sa’ad ibn Abi Waqgas:

“No amount you spend on your family seeking rewardrom Allah but that He will
reward you even if it is a bite of food that you ptiin your wife’s mouth” >*

A wife has a right to take a reasonably requiredam from her husband’s property for
herself and her children without her husband’s Kedge if he spends miserly on them
according to the hadith wherein Hind bint ‘Utbahdsa@ Messenger of Allah: verily Abu
Sufyan is a miser and doesn’t give me enough faseffiyand my child except what | take
from his wealth without his knowledge, so kg 6aid:

52 Al-Haakem no.7244.
53 Ibn Majah, Hadith no. 1862.
54 Bukhari, Hadith no. 3721.
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“Take what is reasonably enough for you and your s *°.

Companionship and intimate relationship: One of the most important rights of a wife is to
secure from her husband a satisfactory level ahete relationship and a fair amount of time
with him. This right of the wife and family memisemust be fully maintained since a wife
needs an affectionate husband to take care ofrieefudfill her basic needs. As related by
Jabir when the Prophet] said to Jabir‘Did you marry O, Jabir?” | said: Yes. He said:
“Virgin or matron (i.e. woman previously married)?” | said: a matron. He saidWhy
didn’t you marry a virgin so that you could play with her and she could play with you or
you make her laugh and she makes you laugh®?

Protection of all the secrets of the wifeA husband must not disclose any of his wife’s
deficiencies or shortcomings, keeping all what éessand hears from his wife as a secret that
should not ever be disclosed. The intimate relatigm between a husband and wife in Islam
is cherished and protected. Marital relationshiges sacred relationships according to Islam,
as we read in the instructions of Allah’s Messer{ggr

“One of the worst positions in the sight of Allah o the Day of Requital is that of a
man who will have an intimate relationship with hiswife, and then spread the secrets
of his spouse to the public?’

Equality and Fairness: The husband who is married to more than one wiBstnprovide
equally to all of his wives, offering them the sawrecomparable housing conditions and
clothing. He is to spend equal time with each ohéhem. Any injustice in this regard is
strictly prohibited as the Messenger of Allak) caid:

“He who has two wives and does not treat them botaqually will appear on the Day

of Requital while he is half paralyzed.®®

Fair and kind treatment: A husband must extend just treatment to his wifé laousehold.
A husband must demonstrate care, kindness and aolv@roblem within his means, while
forbearing the deficiencies and shortcomings ofwife seeking the Pleasure of Allak) in
both worlds. A husband should consult with his watcerning their life and future needs
and plans. He is required to secure and providéhimmwife and household all means of a
peaceful environment at home and outside. The Mgssds) of Allah said:

“Those believers who have the most complete faithhwo possess the best of character,
and the best among you are those who are the besttheir wives.”®

Protection and Preservation: By all the abilities available, a husband must plaice or
expose his wife or family members to any immoraliaion or evil environment. This is
based on the instructions of the verse of the GlriQur'an,:

{0 you who believe! Save yourselves and your famiigrom a Fire whose fuel is Men
and Stones, over which are (appointed) angels sterfand) severe, who flinch not
(from executing) the Commands they receive from Adh, but do (precisely) what
they are commanded: (66:6)

55 Bukhari, Hadith no. 5049.
56 Bukhari, Hadith no. 6024.
57 Muslim, Hadith no. 1437.
58 Nisa'i, 7:63.

59 Trimidthi, Hadith no. 1162.
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He must protect the private wealth and properthisfwife and must not use any of her
personal funds or possessions without her priorreyah He must not engage in any
transaction concerning his wife's finances, withoeit consent.

e The Rights of Children

The rights of the children are numerous, beginnwith the entitlement to be given
honorable names. The Prophg) 6aid:
“Verily you will be called by your names and your fithers’ names on the Day of
Requital, so give yourselves good name§&®

Their rights include provision of all the necesstiof life like affordable housing, lawful
food, beneficial education and proper upbringinge Messenger of Allah) said,
“It is a sufficient sin to lose and waste those whmo you are obligated to support [i.e.
by not providing proper care and upbringing].” ®*

Parents should teach them good moral behavior eotdgh them against bad habits such as
lying, cheating, deception, selfishness, etc. Tlesd¢nger of Allahi) said:
“Each one of you is a shepherd and is responsiblerfthose under his care.®?

Children are entitled to receive just and equahttreent without being preferred one over
another in terms of dealings and treatment, ggtants, inheritance etc. Unfair treatment to
the children may result in bad behavior towardsegior both parents and the other siblings.
Nu'man b. Basheer said that my father offered gt &rom his wealth so my mother Umrah
bint Rawah said: | would not agree to that untd Messenger of Allah&) witnesses it. So
my father went and asked him to witness my gifte Messenger of Allah¥) asked:*Did

you offer the same to all of your children?"The man replied, ‘'NoAllah’s Messenger)
said to him:*Fear Allah and be just in dealing with your children.” So my father returned
and placed back that gfft.

e The Rights towards Relatives

Relatives have specific rights entitling them teespl attention, visits and support. A
wealthier Muslim is obliged to assist his or hdatiges, with priority given to the nearest in
kin, and then in order of nearness in relationsipMuslim supports his brothers and
relatives in times of need and shares their coscénnthe Glorious Qur'an we find the saying
of Allah the Almighty:

{O Mankind! Be dutiful to your Lord, Who created you from a single person, and
from him He created his wife; and from them He creted many men and women,;
and fear Allah through Whom you demand (your mutualrights) and (do not cut the
relations of the wombs). Surely Allah is ever an AWatcher over you,} (4:1)

Islam encourages a Muslim to be kind to his reéstieven when they are unkind to him,
and asks him to continue his relations even wheg tlut them off. Boycotting relatives and

60 Abu Dawood, no. 4948.

61 Abu Dawood, no. 1692.

62 Bukhari, no. 853 and Muslim, no. 1829.
63 Muslim, Hadith no. 1623.
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family members falls into the category of a major is Islam, as Allah says in the Glorious
Qur'an

{Then, is it to be expected of you, if you were pun authority, that you will do
mischief, in the land, and break your ties of kithand kin? Such are the men whom
Allah has cursed for He has made them deaf and blited their sight.} (47:22-23)

A Word on Public Rights and Duties

. Rights of a Ruler towards the Public

. Rights of the People towards the Government
. Rights of Neighbors

. Rights of Friends

. Rights of Guests

. Rights of the Poor

. Rights of Employees/Laborers

Rights of Employers

. Rights of Animals

10. Rights of Plants & Trees (and the general envirent)
11. Miscellaneous Rights

Islam instructs a believer to share the conceruastla@a trials of his Muslim brethren all over
the world and assist them according to his abilitye Messenger of Allah) said:

“A Believer to the other is like the bricks of onebuilding: each one strenghtens the
other.” Upon saying this, the Messenger of Alla}) {ntertwined his fingers*

Islam teaches a Muslim to respect the reputatiora dellow Muslim and avoid undue
suspicion. The Messenger of Alla)(said:

“Avoid suspicion. Suspicion is the worst lie. Do no follow the bad news,
shortcomings and deficiencies of your Muslim brethen. Do not spy upon your
Muslim brethren. Do not compete [with evil minds aml intentions] against your
Muslim brethren. Do not hate your Muslim brethren. Do not turn away from your
Muslim brethren [when they are in need of your helpand assistance]. O slaves of
Allah! Be brethren to one another, as Hg%) commanded you to be. A Muslim is a
brother to another Muslim. A Muslim must be just to his Muslim brother. A Muslim
must not let his brother down and forsake him. A Mwslim must not discern or expose
his Muslim brother [in any possible way or mean]. Eerything that a Muslim
possesses is unlawful for other Muslims to use [vabut prior approval of the owner]
or abuse [for no due right]. Piety [and righteousnss] is here, pointing out to his chest
[i.e. the hear. Piety is here. It is a sufficient evil for a Mudim to expose his Muslim
brother. Everything that a Muslim owns or possesseis unlawful for another Muslim
[to tamper with]; his blood [i.e. killing one another], his protected items [in terms of
dignity, honor and family members], and his wealthor possessions. Truly, Allah(3)
does not care to look at your bodies, shapes or fos, but rather He (4) is concerned
with your hearts, deeds and actions.®®

Another guideline for this is contained in the woaf Allah’'s Messenger):

64 Bukhari, Hadith no. 5680 and Muslim, Hadith no. 2585.
65 Muslim, Hadith no. 2563.
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“A Muslim will not become a true believer until helikes for his Muslim brother what
he likes for himself.”®

The public rights that are common to all Muslimsle# Islamic society are as follows:

1. The Rights of a Ruler towards the Public
This right is simply based on the contents of teesg of the Glorious Qur'an:

{O you who believe! Obey Allah, and obey the Messemg and those charged with
authority among you.» (4:59)

The following are some of the directives requiredd Muslim to observe:

°* Obedience to the ruler in that which is not fodad. This is based on the instructions of
Allah’s Messenger#):

“Listen and obey, even if a slave man from Ethiopidhas been appointed [as a ruler]
so long as he acts according to the Book of Allat§”

* Obedience of a Muslim ruler who is acting in adesrce with the Divine Book of Allah is
an extension to the obedience of Allak)(and vice versa. Any act of disobedience to the
commands of a ruler who is acting in accordancé wie Book of Allah ) is, in reality,
an act of disobedience to Allaf]).

* A Muslim leader must be offered sincere advicat tfenefits him, the community and the
entire nation. A Muslim ruler must be reminded @& duties and exhorted to remain
faithful to his pledge. This is based on the dikes in the Glorious Qur'an:

{But speak to him mildly; perhaps he may take warnig or fear (Allah).} (20:44)

And the Prophet#) said:“The Religion is advice.” We said: For who? He saitfor
Allah and for His Book and for His Prophet and for the leaders of the Muslims and
for their public”.

The followers must support a Muslim ruler duringses. Muslims are commanded to
comply with their leader/governor and not forsaka lor provoke people against him in
order to instigate troubles and evil. This is bagedhe instruction of Allah’s Messenger
(#),“If a person comes to you, while a single leader isading you, attempting to split
your unity, then kill him.” ©8

2. Rights of the People towards the Government

Muslims in an Islamic state have certain rightsamig their government. These rights may be
summarized as follows:

Absolute Justice: This entails that every person is to be giverfdiistreatment in the Islamic
society. All individuals who are entitled for spiecirights must be given their due rights. All
individuals who are required to perform certainiegitmust be treated fairly and without any
bias. Responsibilities among individuals must als® distributed justly and fairly. No
individual, class or category of people, or sectibrthe society must be given any priority or
preference over the others. Allah says in the Gl®iQur’an:

66 Bukhari, Hadith no. 13.
67 Muslim, Hadith no. 1838.
68 Muslim, Hadith no. 1852.
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{ O you who believe! Stand out firmly for justice, aswitnesses to Allah, even though
it be against yourselves, or your parents, or youkin, be he rich or poor, Allah is a
Better Protector to both (than you). So follow notthe lusts (of your hearts), lest you
may avoid justice, and if you distort your witnessor refuse to give it, verily, Allah is
Ever Well Acquainted with what you do (4:135)

And Allah’'s MessengerX) said:

“The most beloved to Allah () on the Day of Requital, and the closest to Him ia
just ruler/governor . And the most hateful to Allah and the most distant from Him
is an unjust and tyrant ruler.” ®

Consultation: People have the right to be consulted on issudsctivecern their economic
and social affairs. This process of consultatioousth be done in an ordinary form. The public
must be given the opportunity to express their piewts and ideas concerning issues related
to the Islamic community and society. Such viewppmay be accepted if they serve public
interest. Allah says in the Glorious Qur’an:

{And by the Mercy of Allah, you dealt with them genly. And had you been severe
and harsh-hearted, they would have broken away fromabout you; so pass over
(their faults), and ask (Allah's) Forgiveness for hem; and consult them in the
affairs.} (3:159)

On many occasions Allah’'s Messeng#),(followed the advice of his companions. During
the Battle of Badr one of his Companions suggestedhange the site of the Muslims’
fighting camp. One of the Muslims asked the Mesesemyring the Battle, ‘O Prophet of
Allah! Is this a place that Allah¥) commanded you to camp at, and we have no chdice o
changing it, or is it a war strategy and plan? WBaMessenger#) replied promptly, ‘No.
Rather it is my war strategy.” The man who askedggssted, * O Prophet of Allah! This is
not the right choice of place for the fighting camyet us search for the closest water
reservoir to our enemies and camp there. We shmuilg all other water resources then build
a basin or a water reservoir for our party. Whenlihttle starts we will have access to water
but our enemies will not. Thus we’ll be able tonttriand use the available water while our
enemiesY\évouId not; Allah’s Messenge) (commented;You have certainly given the best
advice.”

Islamic ruling: The basis for the Islamic ruling and legal judgmsestShari‘ah, Islamic law.
The constitution of a Muslim State must be base@orian and Sunnah, which are the agreed
upon Islamic judicial sources. There should be wonr for personal opinion if an
authenticated text is available. Islamic law is @amprehensive system of jurisprudence
including personal and family law, criminal law tiomal and international law, which fulfills
all requirements of man in the most upright marsnece it is based upon the revelations from
Allah to His Messenger for the guidance of man.

Open door policy: A Muslim governor must not be aloof and distamnr his people nor
assign middle-men who are partial permitting somesde the governor, while preventing
others. This is based on the instructions of ABailessenger):

“Whosoever is entrusted with leadership over Muslins’ affairs, yet hides away from
them and does not respond to their needs, Allal#) would not respond to the

69 Thirmidthi, Hadith no. 1329.
70 Ibn Hisham Biography of the Prophet ().
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supplications of such a governor on the Day of Redal, causing him to suffer from
his own poverty and need.”*

Mercy for people: A Muslim ruler must be kind and merciful to his opée never
overburdening them beyond their abilities. He nfastltate all means for his people to live
and survive in the society in the best possiblemaanA Muslim governor must treat an elder
man like a father, a youngster like a son and agueof equal age as a brother. A Muslim
governor must be respectful to the elders, kindcrhg to the youngsters, and considerate to
individuals of his age group. The Glorious Qur'aforms us about the characteristics of
Allah’s Messenger who was the first leader of thesMn Nation:

{Verily, there has come unto you a Messenger (Muhamma #) from amongst
yourselves. It grieves him that you should receivany injury or difficulty. He is
deeply concerned about you. (9:128)

Allah’s Messenger), also advised:

“Those who are merciful [and kind to one another] nay Allah be Merciful [and
kind] to them. Be merciful to people on earth, Alld (4) will be merciful to you.” "2

Omar bin al Khattab ) the second Muslim Caliph, was so concerned aljost
responsibility before Allah that once he said, Bjah! Had a female mule tripped in Iraq, |
would be afraid that | would be asked about it dialA () [on the Day of Requital].”.O
Omar! Why did you not pave the way for the sheariul

3. Rights of the Neighbors
Allah (4) ordained in the Glorious Qur'an:

{Worship Allah and join none with Him in worship, and do good to parents,

kinsfolk, orphans, the poor, the neighbor who is na&r of kin, the neighbor who is a

stranger, the companion by your side, the wayfare(you meet), and those (slaves)
whom your right hands possess. Verily, Allah doesat like such as are proud and

boastful.} (4:36)

Islam classifies neighbors into three categoridsclvare as follows:

A relative neighbor. This type of neighbor has three rights over yin right of kin, the
right of neighbors and the right of Islam.

A Muslim neighbor has two rights: the right of a neighbor and tightriof Islam.

A non-Muslim neighbor enjoys the right of being a neighbor. Abdullah @mar (), came
home once and found that his family members hadghklered a sheep. He immediately
asked: ‘Did you offer some of the sheep’s meat aseaent to our Jewish neighbor?’ for |
heard Allah’s Messengeg] saying,

“Angel Jibreel (x8) continued to advise me to be kind to my neighborntil | thought
that he was going to give him a share in inheritare” "

Causing inconvenience to the neighbor is agaitetlsThe ProphetX) said:“By Allah he
does not believe, by Allah he does not believe, Bylah he does not believe!"lt was said:

71 Abu Dawood, Hadith no. 2948.
72 Abu Dawood, Hadith no. 4941 and Tirmidhi, Hadith no. 1924.
73 Tirmidthi, Hadith no. 2007.
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Who O Messenger of Allah? He saitfhe one whose neighbor is not safe from his

harm”. "

It is reported that Allah’s Messengeg)(illustrated the rights of a neighbor as follows:

“Do you know what are the rights of a neighbor? [Tley are as follows], If a neighbor
seeks your help, extend it to him. If a neighbor &s you for a loan, lend him [if you

have it.] If your neighbor becomes poor, then helfpim financially and attend to his

poverty if you can. If your neighbor becomes ill, hen visit him [checking on his
health and well-being.] If your neighbor is happy @ certain gain, then congratulate
him. If your neighbor is suffering a calamity, then offer him condolences. If your
neighbor dies, then attend his funeral [if you cafj.Do not raise your building over

his building, so that he would have no sun exposum@ wind passage. Do not bother
your neighbor with the smell of your cooking, unles you intend to offer him some [of
the cooked food].”"

Even when the neighbor causes harm, good behasi@dvised. A man complained to
Abdullah ibn ‘Abbaas: “My neighbor harms me andsas me!” So he said to him: “He
disobeyed Allah in your affair, so go and obey Alla his affair”.

4. Rights of the Friends

Friends enjoy certain rights according to Islarhis is based on the guiding directives of
Allah’s Messenger),

“The best companions in the sight of Allah is the e who is best to his companions
and the best of neighbors in the sight of Allah ighe one who is best to his
neighbors.”"®

5. Rights of the Guests

A host is obliged to honor his guest in Islam. Hrephet £) said:

“Whoever believes in Allah and the Last Day, he shlhonor his neighbor. And
whoever believes in Allah and the Last Day, he sHalonor his guest according to his
right”.

The man asked: “And what is his right O Messendéllah?” He said:

“One day and one night and hospitality for three dgs and whatever is more than
that, then it is charity on the host’s part. And wloever believes in Allah and the Last
Day, he shall speak good or stay quiet”

The manners of honoring the guests include warncame¢ with a happy face. Similarly it is
obligatory on the guest to be considerate abouhdis€s condition and not to overburden him
as the Prophet) said:

“It is not allowed for a Muslim to stay with his brother until he causes him to sin”.
They said: O Messenger of Allah! And how does heseehim to sin? He said:

“He stays with him and he does not have anything toffer”.”®

74 Bukhari, Hadith no. 5670.
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6. Rights of the Poor and Needy

Allah (4) praises those who spend for His cause in ordeelpthe poor and the needy in the
Islamic society. This is based on the instructiofhe verse in the Glorious Qur'an:

{And in their wealth is a recognized right. For the(needy) who asks and the one who
is deprived} (70:24-25)

As a matter of fact Islam regards the charity giterihe poor and the needy as one of the
most virtuous deeds. Moreover, Islam warns those ednceal and save up their wealth and
do not spend for the cause of Alla)( Allah says in the Qur'an:

{It is not righteousness that you turn your faces twards East or West. But the
righteousness is to believe in Allah and the Lastdy, and the Angels, and the Book,
and the Prophets, and to give of your wealth out ofove for Him, to your kin and
orphans and the needy and the wayfarer and those whask, and for the ransom of
slaves.; (2:177)

The ones who accumulate the wealth without givimg due right of the poor and needy as
commanded by Allah, are promised by Allah that tiaely receive a severe punishment on
the Day of Requital. Allah says in the Qur’an:

{...And those who hoard up gold and silver and do nospend in the Path of Allah
then warn them of the painful torment} (9:34)

For this reason Zakah was prescribed as one obdlse tenets of Islam. Zakah is a set
percentage (2.5%) of the accumulated wealth oveeraod of one year. Muslims willingly
offer the due amount in obedience to Allah’s ComdsanThey pay it to the poor and the
needy. Zakah is obligatory upon those who poss$esappropriate amount on which Zakah is
due. Allah ) states in the Glorious Qur'an:

{And they were commanded not except to worship Allahoffering Him alone sincere
devotion, being true (in faith); to establish reguhr Prayer; and to give calculated
Charity; and that is the right Religion.} (98:5)

Zakah is prescribed with the following principlesaconditions:

1. The person to pay Zakah must posshiésab’ (the appropriate amount as stipulated in
the Islamic Shari‘ah).

2. A period of one-year must pass while the ownaintains this amount in his possession.
If less than a year passes, Zakah will not be redui

Islam defines the types of people who are entittedeceive Zakah. This is based on the
verse in the Glorious Qur'an:

{Verily alms are for the poor and the needy, and thee employed to administer (the
funds); for those whose hearts have been (recentlygconciled (to the truth); for
those in bondage and in debt; in the cause of Allatand for the wayfarer: (thus is it)
ordained by Allah, and Allah is All- Knower and All-Wise } (9:60)

Islam imposesZakahin order to uproot poverty from the Islamic sogjdteat the resulting
problems stemming from poverty such as: theft, rayrdttacking people and taking their
property unjustly. In addition, it revives the mailtusocial welfare and support among
members of the Islamic society. Furthermore, Zakalsed to fulfill the needs of the needy,
the destitute, and to pay the debts of those wke dabts and are not able to pay their debts

78 Muslim, Hadith no. 48.

40



<< IslamLand

due to a sound and legitimate reason. Moreoverp#yment of Zakah purifies one’s heart,
soul and wealth as well. An owner of a wealth viicome less selfish and greedy when
he/she pays this charity with a pure heart. Theigity Allah states in the Glorious Qur'an:

{And those saved from the covetousness of their owaouls; they are the ones that
achieve prosperity} (64:16)

Zakah purifies the hearts of those who are less afflmnte they will have less hatred,
jealousy and bitterness against the rich and wealtss of people of the society because they
see that they are paying their just dues and ¢iesrito their poorer brethren.

The Almighty Allah warns those who refuse to pagithdue Zakah against a severe
punishment. The Almighty Allah states in the GlosdQur'an:

{And let not those who covetously withhold of that Wwich Allah has bestowed on
them of His Bounty (wealth) think that it is good br them. Nay, it will be worse for

them; soon shall the things which they covetouslyithhheld be tied to their necks like

a twisted collar on the Day of Resurrection. To Alh belongs the heritage of the
heavens and the earth; and Allah is well-acquaintedith all that you do.} (3:180)

7. Rights of the Employees/Laborers

Islam has defined a set of rules on labor and &herl force. An employer, according to
Islamic teachings, must establish a just and cbréiationship with his employees and labor
force. Such a relationship must be based on egugbbdwill and the brotherhood of Islam.
This is based on the Haditli Allah’s Messenger#):

‘Your workers and slaves are your brothers whom Aldh has placed under you.
Whosoever has one under him he should feed him ohat he eats, clothe him of what
he clothes himself, and must not burden them oveheir ability. But if you do burden
them, then help them.’”®

Furthermore, Islam upholds the honor and the digrfithe workers. Allah’s Messengeg)
is reported to have said,

“The best of income is that which results from honé$abor.” &

Moreover, Islam requires an employer to declarevibges to the worker before the worker
embarks on the required worfk.’

Allah’s Messenger#) has assured the rights of the worker and his svdgeis going to
receive. Allah’s Messenges] is reported to have said,

“I am the adversary of three people on the Day of Bguital: one who gave in my
name and then was treacherous, one who enslaveddrman and consumed the price
and a man who employs a worker but does not pay himnis rightful wages.”?

Allah’s Messenger #%) has instructed the employer to pay the wagesisfworker
before his sweat dries ofit.

79 Bukhari, Hadith no. 5702.

80 Musnad Ahmad, Hadith no. 8419.

81 Baihaqgi and Abdul Razzaq in al-Musannaf.
82 Bukhari, Hadith no. 2114.

83 Ibn Majah, Hadith no. 2468.
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8. Rights of the Employers

Islam equally requires workers to maintain gooatrehs with their employer. Islam requires
workers to fulfill their duties towards their empér to the best of their abilities and talent.
Workers must not neglect or harm their employehisrwork in any way. Allah’s Messenger
(%) is reported to have said,

“Allah likes a worker to be perfect in his work.” %

In order to encourage sincerity in work and to @cobt one's dignity, Islam made the earning
of a laborer the best of all earnings if he weneaie in his work. The Prophet)said:

“The best earning is what is earned against the laly of the hand with sincerity”.°

9. Rights of Animals

All pet animals must be well fed, decently cared dad kindly treated. Allah’s Messenger
(%) is reported to have said,

“A woman was made to enter the Hell-fire because & cat which she locked up until
it died. The woman did not feed the cat, nor did sk offer it water to drink, nor did
she permit it to roam to eat from the insects of ta earth.”®°

Animals must not be over-loaded when hauling gqodstheir backs) in such a manner that
they cannot bear the load. Animals must not beited, hurt or beaten for any reason. Allah’s
Messenger) is reported to have said,

“Allah curses a person who burns an animal for markng and tattooing” &’

Islam prohibits people to set an animal as a kwgdt. It is reported that Ion Omag) passed
by a group of the Quraish young-men who set admrdn aiming target. lbon Omag) asked
about the person who did so and then commentethtiAurses the person who does ¥o.”

Islam condemns people who mutilate animals afténgithem.®

Islam also forbids abusing or harming animals astioeed in the Hadith reported by Ibn
Mas'ood £): ‘We were traveling in the company of Allah’'s Mesger £). He (&) went
away to answer the call of nature. While he wasyawee saw a female bird along with its
two little babies. We took the little birds so timther bird started hovering over us. When
Allah’s Messenger#) returned back, he noticed what we had done #jagked,

“Who has agitated this (bird) by taking its babies,return its babies to it!” And he
saw a colony of ants we had burnt so he said: “Whiournt this? We said: We did. He

said: “Verily nobody should torment with the fire except the Lord of the Fire”.%°

Islam, furthermore, commands mercy while slaughtganimals for eating. It is not allowed

to sharpen the knife in front of the animal to baughtered or in presence of the other
animals. Nor is it permitted to kill them by breadgitheir necks, striking them, electrocuting
etc. or start skinning them before they are completead. The Propheg] said:

84 Abu Ya'la Hadith no.4386. and Baihagi in al-Shuab Hadith no.5312.
85 Ahmad, Hadith no.8393.

86 Bukhari, Hadith no. 5702 and Muslim, Hadith no. 1661.
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“Verily Allah ordains that you be kind to everything. So if you Kill, kill in a good
manner, and if you slaughter, slaughter in a good anner. So sharpen your knife to
make the slaughtering process easy and fast”

At the same time Islam commands us to kill dangeemd harmful animals and/or insects in
order to protect humans from the harm of the arsrbatause man'’s life is sacred in the Sight
of Allah (4) as Allah has made him the most honorable creatnrthe earth. Therefore, if
the animals’ rights are important in the Sight dfaA (4), the rights of the human beings are
more so! The Almighty Allah states in the Glorid@ar'an:

{We have honored the sons of Adam; provided them wittransport on land and sea;
given them for sustenance things good and pure; andonferred on them special
favors, above a great part of Our Creationt (17:70)

Not only this kind and just treatment is orderegtotect the animals from any cruelty but it
also expiates the sins of a Muslim and becomesasorefor him being admitted into the
Jannah(Heavenly Gardens). Allah’s Messengg) (s reported to have said:

“While a man was on his way, he suffered from a tnmendous thirst. So he found a
well and descended down the well, drank his fill ashcame back up. At the top of the
well he saw a dog panting and licking the dirt oubf severe thirst. The man thought
to himself, ‘this dog must be suffering from the sae thirst | suffered from. So he
descended down the well again, filled his shoe withater and holding the shoe with
his mouth climbed back up and had the dog drink thewater. Allah, the Exalted,

praised him and accepted his deed (for this act ahercy) and forgave him his sins.”
They asked: O Messenger of Allah! Are we rewardedixhat we do for animals?’ Hez)

replied:“Yes, indeed. In every living soul there is reward %2

10. Rights of Plants & Trees

Islam permits benefiting from the fruits of treest borbids cutting them or breaking their
branches without a genuine reason. On the contlglegn commands to preserve trees and
encourages any reproduction process or activiti@shwhelp in growing more trees. Allah’s
Messenger#) said,

“If the Hour [of the Last Day] took place while one of you is holding a palm-tree

seezgling [to plant in the dirt], then if he can plant it before standing up, he should do
it.”

Islam considers planting of useful plants and hersftrees as charity for which a Muslim is
rewarded. Allah’s Messengeg) said:

“Never a Muslim plants something or cultivates it,of which birds, human beings or
animals eat, but a reward is given to him for thiharity.” %

11. Miscellaneous Rights

Islam regulates certain rights for roadside andlipybmassages. Allah’s Messengeg)(is
reported to have said:

91 Muslim, Hadith no. 1955.
92 Bukhari, Hadith no. 5663.
93 Musnad Ahmad, Hadith no. 12901.
94 Muslim, Hadith no. 2195.
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‘Avoid sitting on roadsides [or sidewalks].’

The Companions who were present at the time conmedenl© Messenger of Allah!
Roadsides are outlets for us where we can sityemal talk.” Upon hearing this comment
Allah’s Messenger:#) replied, ‘If you cannot avoid sitting on sidewalks then givethe
sidewalks their due rights.’ The Companions then inquired, ‘O Messenger of rAlN/hat
are the rights of the sidewalks?’ Allah’s Messenggrreplied,“Lowering your gaze [when
a female crosses or passes by], clearing the pattorh harmful stuff, returning the
salaam [Islamic greetings], enjoining good and forldding evil.” *°

Allah’s Messenger#) is reported to also have sai®emoving any harmful items of the
road is a charitable act [which is rewarded and cheéshed by Allah.].”

Besides this, Allah’s Messengeg)(is reported to have instructed, ‘Fear the twcs dbat
cause you to be cursed.” The Companions, who weeeept at the time, inquired: ‘O
Messenger of Allah! What are those acts that asecfuse to be cursed?’ Allah’s Messenger
(&) replied:
“The person who answers the call of nature on theyblic passages or in the shades
where people seek rest’

In general Islam makes it obligatory on the Muslitnde considerate and caring with each
other, no matter where they are. The Prophgsgid:

“The similitude of the believers in their mutual cae, love and kindness to one
another is like one human body: if one organ acheshis prompts the entire body to
become feverish and to remain awake

And he ordered Muslims to work towards the betternoé their brother Muslims:

“None of you is a true believer until he loves fohis Muslim brother what he loves
for himself.” %

In the times of need, the Proph&) said:

The believers one to another are like a firm struaire, supporting one another.” He
then intertwined his fingers?

Muslims are prohibited to abandon each other, @a®tbphet:) said

“Anyone who does not support another Muslim when I8 sacred rights are attacked
and his honor is demeaned; Allah will forsake him ta time when he needs His help.
No one helps a Muslim when his honor is demeaned @ris sacred rights are

attacked except that Allah will help him when he wald need His help”*®*

However, if these rules or rights were not enforabey would have remained ideals and
dreams only in the minds of people. If there isanthority to enforce, they will remain only
utopian ideals. It is reported that Allah’s Messemgg) said,

"You should stop an ignorant person from doing evil You should force such an

95 Bukhari, Hadith no. 2121 and Muslim Hadith no. 2333.
96 Bukhari, Hadith no. 2827.

97 Muslim, Hadith no. 269.

98 Bukhari, Hadith no. 5665.

99 Bukhari, Hadith no. 13.

100 Bukhari, Hadith no. 5680.

101 Abu Dawood, Hadith no. 4884.
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ignorant person to enjoin good, or else, Allah(#s) shall soon expedite a speedy
punishment against you.*%

The Almighty Allah therefore, in order to preser@ed maintain such human rights in the
Islamic society, has revealed unto His Messengetineat commandments. Allahi)
commands not to exceed these limits and sets pueists and laws, which are known as
Hudood (prescribed punishments) or capital punishments.niry also impose a specific
punishment in the Hereatfter.

We will list below only a few of the commandments'Bo’s” and ‘Don'ts” that Islam has
ordained:

Islam bans killing or murdering any human beingars categorizes such an act as one of the
major sins. This is based on the verse in the @lgrQur'an

{Nor take life, -which Allah has made sacred-, exceéfor just cause. And, if anyone is
slain wrongfully, We have given his heir authority(to demand Qisasor to forgive):
but let him not exceed bounds in the matter of takig life; for he is helped (by the
law).} (17:33)

Islam prohibits all acts of aggression againsthieor, the dignity and the privacy of people.
In fact, such acts of aggression are known as nsajarin Islam. The Almighty Allah states
in the Glorious Qur'an

{Say (O Muhammad): "Come, | will recite what Allah has prohibited you from":
join not anything as equal with Him; be good to you parents; kill not your children
because of poverty, We provide sustenance for youn@ for them, come not near to
shameful deeds, whether open or secret; take notdi which Allah has made sacred,
except by way of justice and law: thus does He conmand you, that you may learn
wisdom.} (6:151)

Islam, further, bans all types of actions that @ategorized as shameful acts, or a means to
promote indecency in a society. Therefore, all Htés lead to indecent acts are also banned
in Islam. Allah, the Exalted, states in the Glos@ur'an:

{And come not near to unlawful sex. Verily it is a geat sin, and an evil way (that
leads one to Hell unless Allah forgives him). (17:32)

Allah (%) prohibits all types of aggression against theltivesnd property of others. Therefore,
all forms of theft and cheating etc. are bannel$laom. This is based on the Hadith of Allah’s
Messenger£):

“Whosoever cheats us is not one of ug®

Usury and all monetary interest is banned in Islanthe injustice it spreads in the economic
system harming all, especially the poor. Allah, Bxalted, states in the Glorious Qur'an:

{That is because they say: "Trade is like usury," btiAllah has permitted trade and
forbidden usury.} (2:275)

Allah (4) forbids all kinds of deception and betrayals.afll@¢&) states in the Glorious
Qur'an:

{O you who believe! Betray not the trust of Allah ad the Messenger, nor
misappropriate knowingly things entrusted to you} (8:27)

192 Abu Dawood, no.4336 and Tirmidhi no.2169.
103 Muslim, Hadith no. 164.
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Islam forbids monopoly. Allah’s Messengef)(said:
“No one monopolizes except a wrongdoer®*

Islam bans all types of bribery and kickbacks. e Hadithof Allah’'s Messenger) tells
us:

“May Allah (4) curse those who pay out bribes and the ones wheceive it.”*%

Similar prohibitions are imposed on the devious alegal means through which money is
taken. Allah §) states in the Glorious Qur'an:

{And do not eat up one another’s property among yotselves for vanities, nor use it
as a bait for the judges, with intent that you mayeat up wrongfully and knowingly a
little of (other) people's property.} (2:188)

Islam condemns the abuse of power, position andoaity to obtain personal gains. In fact,
Islam empowers the ruler to reclaim all assetsrtakeough abusive means and deposit them
into the Islamic treasury. Allah’s Messenges) @ppointed a man callddn-ul-Lutbiyyah as

a Zakah collector. When the collector brought th&ah amount, he said: This is for you (the
Islamic Treasury) and this has been given to mgifes Allah’s Messengeri) became very
upset upon hearing this from the collector. Allalfessengeri) said:

“Were he sitting in his father’'s or mother’s house,would he have received any of
these gifts? By Him in Whose hands is my soul, notp would take anything from
this except that he would be carrying it on his ndcon the Day of Resurrection, even
if it be a camel.” Then he raised his hands until we saw the whiteagbgs armpits and
said:“O Allah! Bear witness that | have conveyed the Mssage three times*®°

Islam prohibits all forms of intoxicants that affethe minds or brains of users. It is
commanded in the Glorious Qur'an:

{O you who believe! Intoxicants and gambling, (dedation to) stones, and
(divination by) arrows, are an abomination of Satafs handiwork: eschew such
(abomination), so that you may prospet (5:90)

All types of injuries to a person or animal suctbaating and other vices such as backbiting,
tattle-telling, false testimony, etc. are also [bdked. The verse in the Glorious Qur'an warns:

{O you who believe! Avoid much suspicion, indeed s@rsuspicions are sins, and spy
not, nor backbite one another. Would any of you lik to eat the flesh of his dead
brother? Nay, you would abhor it. And fear Allah, for Allah is Oft-Returning, Most-
Merciful. } (49:12)

It upholds the dignity and honor of others and idslslandering them. The Almighty Allah
states in the Glorious Qur'an:

{And those who annoy believing men and women undesedly, bear (on themselves)
a calumny and a glaring sin} (33:58)

In Islam great importance is given to the privadyaoperson and any type of intrusion is
prohibited. Allah €) states in the Glorious Qur'an:

104 This Hadith is reported by Muslim no.1605.
105 Abu Dawood, no.3580 and Tirmidhi, no.1336.
106 Bukhari, Hadith no. 6772 and Muslim, Hadith no. 1832.
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{If you find none in the house, enter not until pernssion is given to you; if you are
asked to go back, go back: that makes for greaterypity for yourselves and Allah
knows all that you do} (24:27)

Justice is one of the basics of the Religion @ rislIt is not allowed to be unjust with anyone,
even to one's own self. Allalis) commands in the Glorious Qur'an:

{Allah commands justice, the doing of good and libality to kith and kin, and He
forbids all shameful deeds and injustice and rebaethin, He admonishes you that you
may take heed. So fulfill the Covenant of Allah whe you have entered it, and break
not your oaths after you have confirmed them, indest you have made Allah your
surety; for Allah knows all that you do.} (16:90-91)

In addition, in a Hadith QudsAllah (4) says,

“O My slaves! | have banned injustice for Myself. Ihave declared in!')ustice unlawful
among you. Therefore, do not do any act of injusteto one another.*®’

In fact, Allah () disapproves injustice done even to those whadiifith Muslims in faith
and religion. Allah ) has demanded Muslims to be kind and fair to narsliivh residents in
an Islamic State. Allah¥) states in the Glorious Qur'an:

{Allah forbids you not with regard to those who figt you not for (your) Faith nor
drive you out of your homes, from dealing kindly aml justly with them: Verily Allah
loves those who are just. (60:8)

Islam forbids abusing the beliefs of non-Muslim$en it provokes the other party to respond
with reciprocal abuse. The Allal] says:

{Revile not you those whom they call upon besideslah, lest they revile Allah out of
spite in their ignorance} (6:108)

Instead, Allah ) instructed Muslims to use a fair and well-matudédlogue with such
people: Allah ) says:

{Say: “O People of the Book! Come to common terms begeen us and you: that we
worship none but Allah; that we associate no partres with Him; that we erect not,
from among ourselves, Lords and patrons other tharhllah. If then they turn back,
say you: ‘Bear witness that we are Muslims (submiitg to Allah's Will). 3 (3:64)

Islam, further, bans all types of social, politiGaid moral corruption and mischief. It is
commanded in the Glorious Qur'an:

{Do no mischief on the earth, after it has been set order, but call on Him with fear
and hope, for the Mercy of Allah is near to those o do good} (7:56)

Islam forbids the conversion of non-Muslims to msldy force. Allah ) states in the
Glorious Qur'an:

{If it had been your Lord's Will, they would all have believed, all who are on earth!
Will you then compel mankind against their will to believe® (10:99)

This does not mean that Muslims should not cakegho join the Islamic monotheistic faith
by delivering the Message of Allah to people buticates that Muslims should call to Islam
in a wise, kind and comely manner. Islam has aermattional mission and it is neither a
regional nor ethnical call. But the guidance igha Hands of Allah#) alone and not in the
hands of people.

107 Muslim, Hadith no. 2577.

47



<< IslamLand

Islam commands people to run their governments wibhsultation. The principle of
consultation is operative in situations where theeeno clear scriptures from the Qur'an and
Sunnah. Allah¥) states in the Glorious Qur'an:

{...their affairs are conducted by mutual consultatn...}
(42:38)

Islam commands that all relative rights be givethtr deserving people. Islam also calls for
full justice among people. The Almighty Allah staia the Glorious Qur'an:

{Allah does command you to render back your Trustsd those to whom they are
due; and when you judge between man and man, thaby judge with justice: verily

how excellent is the teaching which He gives youloF Allah is He Who hears and
sees all things: (4:58)

Islam commands people to assist an oppressed persan with the use of force when
necessary. This is based on the verse in the @®r@ur'an, the meaning of which is
translated as

{And why should you not fight in the cause of Allahand of those who, being weak,
are ill-treated (and oppressed)? Men, women, and ddren, whose cry is: Our Lord!
Rescue us from this town, whose people are oppressoand raise for us from You
one who will protect; and raise for us from You onevho will help!}

(4:75)

Islam establishes an executive system or authfmityhe common good. In light of the fact
that there are certain categories of people, astgmiout earlier, who will never be good
without applying force against their criminal adii®s...this system works to assure that all
individuals are enjoying their relative rights. dtso works to monitor and govern the
execution of such rights, to prevent any aggressama to apply appropriate punishment
against violators of the laws. The following is @msnary of some of the various Islamic
systems that are the components of the overallutixecsystem:

The Judicial System in Islam

The judiciary is an independent administrative esysin the Islamic government designed to
resolve all types of legal disputes among varidaisnants. The system is structured to assure the
establishment of justice among people, stop oppresand punish the oppressors. The Islamic
system follows the directives of Allalis] and the Prophets) from the Quran and the Sunnah
(traditions).

There are specific criteria for a judge applying doposition in the Islamic judicial system. The

applicant must be a mature, sane, mentally capafdke healthy in order to surmount the

difficulties and challenges of his job. He must Wwell educated and informed about the

Shari’ah (Islamic rulings and the principles of falvand unlawful in Islam), as well as be

well aware of mundane affairs so not to be deceimednisinformed. He should have the

ability to give verdicts in both worldly and relais spheres. He must be honorable, dignified,
honest and with high moral character. He shouldab®wan of upright conduct so that his

judgments are well accepted by the parties in déspu

48



<< IslamLand

Islam prescribes a specific code of conduct foggsithat should be observed. The following
letter sent by the second Caliph, Omar bin al-kKdimtfs:) to one of the assigned judges
provides the guidelines for all Muslim judges:

“From the second Caliph, Omar bin al-Khattab, the $ave of Allah to Abdullah bin Qais,
Assalamu Alaikum Judgment among [disputing] people is a precise dnobligatory act
that should be followed and executed properly. Yoshould [try your best to] understand
the people present before you. Furthermore, none Wibenefit from a right that is not
executed. Give equal consideration and seating amgements to people in your court so as
an influential person may not think to take advant@ge because of his status. Moreover, a
weak person will not lose hope of justice in youraurt. The plaintiff must present a proof
of evidence. A defendant must take an oath if he jerted and denied the claim of the
plaintiff. Disputing people may choose to compromes between one another. However, no
compromise is acceptable if it renders an unlawfutem lawful or vice versa. If you pass a
judgment one day, but upon reviewing it on the nextyou discover that you made a
mistake and the right sentence is not what you pass as a verdict, then [reopen the case]
and pass the right sentence. You should realize theeturning to the right sentence and
judgment is [much] better than indulging deeper infalsehood. Try to understand the
confusing matters that have no text of scripture tasupport them either from the Qur'an
or the Sunnah (way of the Prophet&) and study the resembling rulings, sentences and
cases, and after obtaining the proper knowledge asss your cases. Then choose the most
beloved judgment to Allah and closest to the truthin your eyes. Offer a chance to a
plaintiff who claims a matter that is not currently present by setting a definite time for
him to prove it. If such a plaintiff produces his poof of evidence, adjudicate the case in his
favor. If not, then judge against his case. All Musns are trustworthy insofar as the
testimony is concerned except for a person who hdseen lashed for committing any
shameful act in the Islamic society, or a person whis known for false testimonies, or a
person who is either a relative or distantly relatd to the plaintiff. Allah (%) takes care of
all hidden secrets of people and helps you [to juéd by providing evidence. Furthermore,
you must not worry, become intolerant, or complairabout disputing people in the rightful
matters where Allah rewards you for being patient ad is pleased with the results. If a
person has a good and pure soul with Allah#), Allah will [surely] improve the relations
of that man with the public.”*®

Every individual in the Islamic society, regardlegshis faith or religious affiliation, position
or social status, has certain immutable rightscivimclude the following:

1. The right to seek judgment against oppressorsndinidual may sue his oppressor in the
judicial court.

2. The right to have an equal hearing before the juddms is based on the Hadith of
Allah’s Messengeri), instructing Ali (&) when he commissioned him as a judge, saying:

“Surely, Allah (%) shall guide your heart and fasten your tongue [tahe truth].
When the plaintiff and the defendant sit before youdo not issue a verdict for one
until you hear the statement of the other as you fzd the first.” *%°

3. The right to be considered innocent unless and praven guilty. The Messenger of
Allah (i) said:

108 Tirmithee, Hadith no. 3472.
109 Abu Dawood, Hadith no. 3582.
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“If people are given [judgments] based on their clams, you will see people claiming
for thelltglood of others and their wealth. However,the defendant must offer an
oath.”

And in Baihagi's version of the tradition, it ends:

‘The evidence must be produced by the plaintiff andan oath must be offered by the
defendant.’

4. The right that mere suspicion does not deprivestispect from his due process of law
and specific rights. For instance, a suspect moisba tortured by any means, nor subjected
to violence, cruelty or hardship in order to forhen to give any confession. Allah’s
Messengeri) forbade this, by extension, when he said:

“Allah (%£) absolves my Ummah [nation] from the following: eror, forgetfulness and
whatever they are forced to do.***

The second caliph, Omar bin al-Khattab) (stated,"A person would not be responsible
for his confession, if you inflicted pain upon himor scared him or imprisoned him [to
obtain the confession].**?

5. The right that only the guilty will be punishedrfavhat is within their personal
responsibility. This means that no one is to bed helsponsible for the faults of others.
Accusation, suspicion, and punishment must be gedfito the guilty person and not
extended to his family members.

Allah, the Just, says in the Glorious Qur'an:

{Whoever does righteous deed, benefits his own selfhd whoever does evil, it is
against his own self and Your Lord is never unjusto His Slaves; (41:46)

Allah’s Messengeri) said:

“No one should be taken [guilty] for the wrong doimy of his brother or father.”**?

(Hisbah) Accountability System in Islam

Hisbahis the voluntary accountability system in Islamendby a Muslim enjoins good and
forbids evil to enforce the laws &hari’ahand to discipline those who publicly commit sins,
do shameful acts and practice immoral activitieshsas selling, promoting, and trading with
illegal items, monopolization of basic needs of gemple, cheating and many other illegal
activities. This is done to implement the commahAltah in the Glorious Qur’an:

{You are the best of Peoples, evolved for mankindnining what is right, forbidding
what is wrong, and believing in Allah} (3:110)

According to this system investigators and inspsctoonitor voluntarily the public law and
order situation and the maintenance of public ifiesl to protect the individuals against
physical injuries in public places.

A Muslim should fear accountability and the punigminof Allah (). Many examples of
those who proceeded before us are mentioned iBlbréous Qur'an:

110 Bukhari, Hadith no. 1711 and Muslim, Hadith no. 4277.

111 Ibn Majah, Hadith no. 2053.

112 This statement is reported by Abu Yusuf in his book al-Kharaj
113 Nisa'i, 8:53.
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{Curses were pronounced by the tongue of David and desus, the son of Mary, on
those among the Children of Israel who rejected F#i because they disobeyed and
persisted in excesses. They did not forbid one amar from the iniquity: evil indeed
were the deeds which they dig. (5:78-79)

In the light of the hadith of the Messenger of Allg) every individual in the Islamic society
is required to take an active role in the dutyHigbah according to his abilities. The
Messenger of Allah#) said:

“Whosoever from among you sees an evil act, musta@hge [stop] it with his hand. If he
cannot, he should stop it with his tongue...if he carot then he should abhor it in his
heart, and that is the weakest [level] of faith.*'*

Correcting any criminal act or vice is not allow#dhis causes more harm than good and
amounts to making the situation worse. One mustwsg@om and discretion in enjoining good
and forbidding evil.

The Messenger of Allah Muhammagk)( articulates human rights in a single eloquent
sentence:

“Truly, your blood, your wealth and your honor are sacred to one another like this
sacred Day, in this sacred Month and in this sacretbwn.” ***

Most of the human rights mentioned in declaratifatisunder the above statement, which was
delivered in the Farewell Pilgrimage speech of khessenger of Allah#) to the largest
gathering of Muslims at that time. The laws andutations of Islam were legislated to
preserve and defend the rights and deal sternly wiaators.

Islamic Declaration on Human Rights ''°

The following is a Declaration issued in Cairo abéluman Rights in Islam. It is worth
pointing out that the rights listed in this Declava are only guidelines and general rules,
since obligations and rights, according to Islame, iaterconnected with one another as rings
that support one another. The general principlesstiae rules of the human rights in Islam are
divided into different categories and further irgab-categories. Therefore, we will only
summarize since delineating the details would meqgai lengthy discourse. It is safe to say
though that ‘Islam came to preserve all the hunigints and to make human beings happier in
this life as well as in the Hereafter.’

| begin with the Name of Allah, the Beneficent, Moslerciful
Allah (¥&) states in the Glorious Qur'an:

{O Mankind! We created you from a male and a femaleand made you into nations
and tribes, that you may know each other. Verily tle most honorable in the Sight of
Allah is (he who is) the most righteous of you. And\llah has full Knowledge and is
well-acquainted (with all things),; (49:13)

114 Muslim, Hadith no. 78.
115 Bukhari, Hadith no. 105.
116 Dr. Muhammad al-Zuhaili, Human Rights in Islam, p. 400.
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The member countries of the Islamic Congress Orgdion, have full faith in Allah#) the
Creator of all beings, the Grantor of all Bountiel® Who created man in the best form and
shape and honored him. Allah has entrusted mamitd, seform and maintain the land He
created. Allah ¥) entrusted man to abide by the Divine teachingd abligations and
employed everything in the heaven and on the darttine service of man.

Believing in the Message of Muhammag) (Wwho was commissioned with the Guidance and
the True religion as a Mercy to mankind, a liberdto all enslaved people, a destroyer of all
tyrants and arrogant people. Allah’s Messenggrdeclared real equality among all types of
people. There is no preference for a person ovethan person except with piety. Allah’s
Messenger#) abolished all differences between people whomAmmighty Allah created
from a single soul.

Based on the pure monotheistic faith on which Isiafuilt, where all mankind is called and
invited to worship none besides AllaBs)Y not to associate anything else with Allah’s
worship, and not to set up rivals other than Allatbe worshiped; that monotheistic belief is
the one that built the real foundations of peopfegedom, dignity and integrity and declared
the freedom of man from the slavery of another man.

Based on what the eternal Islan§ibari’ah brought forth for man in terms of the preservation
of the faith, religion, soul, mind, honor and progeand based on the comprehensiveness and
moderation of the Islami€hari’ahin all rulings, verdicts and sentences, wherestind and

the material matter are miraculously harmonized #rel heart [emotions] and the mind
[intelligence] are both respected and honored.

We believe, according to Islam, that the basictagind public freedoms are an integral part
of the Islamic belief and religion. None has thghtj initially, to stop them fully or partially.
We also believe that none has the right eitheridtate these rights or ignore them. These
basic rights are divine and heavenly having beeealed to the Prophets of Allah in all
Scriptures. In fact, Allah#€) commissioned the last of His Prophets to mankiviadhammad
(#) who completed the missions and the Message qdrallious Prophets and Messengers,
with these essential rights as well. Observingdhessential rights is a type of worship while
neglecting such rights or infringing them is anl @et, according to Islam. Every individual is
responsible, individually, to adhere to these s8ghithe Ummah (nation) collectively is also
responsible for these rights.

Based on the above, the member countries of tamislCongress Organization declare the
following:

® Article One

The entire humanity is like one big family. They amited under the banner of all being
slaves to Allah#¥) and they are the children of Adarss() the Prophet. All people are equal
in terms of human dignity and honor. All people alg equal in terms of responsibility. No
race, color, language, sex, religious belief, pmit belonging, social status or any other
serves as a factor that differentiates them. Tine and sound belief is the only assurance and
guarantees to ensure the growth of this humanntgeigr human integration.

The best humans are the best to all. There is efen@nce for one over the other except for
piety [righteousness] and good deeds.

® Article Two

Life is a gift from Allah. It is assured for evelnyman being. All members of the society, and
all states and countries must act to protect tilist mgainst all types of aggression. No life
shall be claimed without a due legal reason.
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It is unlawful to use means and tools that wipetbathuman race.

Maintaining and preserving human life is a legdlgaiion.

Man'’s physical safety is respected. None has tite to attack his safety. None also has the
right to touch this safety without a legal reasbine state must assure this right.

® Article Three

While using force, or in event of armed fightingjd illegal [unlawful] to kill those who do
not partake a role in the actual fighting. Eldgsgople, women, children, wounded persons
and the sick all have the right to be treated. Gdyatives [prisoners of war] have the right to
be fed, sheltered and clothed. It is illegal to ifate the bodies of the killed war victims.
Prisoners of war must be exchanged. Families tleas@parated due to wars are entitled to
reunite.

It is forbidden to cut [or pull] trees, destroy tt®ps and dairy animals, and destroy buildings
and other civil facilities for the enemies by shngjlor blowing them up, etc.

® Article Four

Every human being is entitled to his integrity, boand reputation, during his life and after
his death. The State and society must protecteimains and the burial places [cemeteries] of
the deceased.

°® Article Five

The family is the basic unit in the society. Mageais the basis for building and forming a
family. Men and women are entitled to marriage.rigtrictions should be set to restrict them
from marriage based on race, color or nationality.

The society and the state must act to remove aftleba for marriage. Further, they should
attempt to make it easy and protect and care &ofaimily.

® Article Six

Men and women are equal in terms of human integrity honor. She is entitled for equal
rights and duties. She is entitled for her ownlgrerrsonality, financial independence and she
has the right to maintain her name and surname.

Men must take care of all financial needs of tfi@milies and must provide all possible care
and protection.

® Article Seven

Every child born has the right upon his parentsjetp and the state, of custody, upbringing,
material care, educational care and moral attenfite fetus and the mother must also be
provided special care.

Parents and guardians have the right to choosgpkeof up-bringing they like [or prefer] for
their children. However, the interest and the ftwf the children must be taken into
consideration in the light of moral and Shari’atuea and principles.

Parents have their own rights towards their childi@elatives also have their own rights
among themselves in accordance with the Sharilak &nd principles.

* Article Eight

Every individual has the right to practice his frtihts in terms of all commitments. If the
individual is no longer qualified to practice hights, fully or partially, awali [guardian]
must be assigned instead.
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® Article Nine

.Education is an entitlement afforded to all andks®g it is a duty. Offering and providing
education is a duty that is incumbent on the spaed the state. The state must secure the
means of education and assure variety of educéatioedia to serve the interest and the
welfare of the members of the society. Educatiarukhalso enable man to learn about Islam
(as a religion and way of life) the universe anavho utilize the materialistic means for the
benefit and welfare of humanity.

Every human being is entitled to education fromuwheous educational organizations such as
the family, school, universities, the media etceytshall offer the suitable worldly and
religious education and training in an integrated &#alanced fashion that strengthens his
personality and his faith in the Almighty Allah aht$ respect to rights and duties of man.

® Article Ten

Man must follow and obey Islam (submission to A)Jlavhich is the natural innate religion
(revealed to all messengers of Allah). Therefocepne has a right to force others or compel
them to do anything against their nature. Furtheemno one has the right to exploit one's
poverty, weakness or illiteracy to change his refigor to become atheist.

* Article Eleven

Man is born free. None has the right to enslave, tiomiliate, conquer or exploit. There
should be no slavery other than the slavery toAlh@ghty Allah. All types of colonization and
imperialism are fully banned. Colonization is therst type of slavery. Suffering people have the
right to liberate themselves from colonization. ISpeople have the right to determine their own
destiny. All other people must support the fair gust cause of fighting against all types of
colonization and occupation of all types. All peoplve the right to preserve their independent
state and personality and have the control overaaliral resources.

°® Article Twelve

Every human being has the right to move aboutyrbglchoosing the suitable residence for
himself within his own country or state, or evertsode his country. However, if a man is
unsafe [in his country] he has the right to seghuas to another country. The country that is
providing asylum must protect such a person unieesreason of this asylum involves a
punishable crime.

® Article Thirteen

The state and society must ensure work for evepglda person. Every individual must enjoy
the freedom to choose the most suitable job thataguees his interest, and the interest of the
society. A worker must enjoy his right in safetydasecurity, and all social welfare insurance
and guarantees. A worker must not be assigned tehab he is unable to do. A worker must
not be forced against his will to do certain thingsvorker must not be exploited or harmed.
A worker, male or female, without any distinctias entitled to fair wages. No delays should
be made in the payment of wages. A worker mustyefgonual] vacation, promotions,
incentives and other monetary items he is entittedeceive. A worker is obliged to devote
his time and effort with perfection to his job. df dispute between the worker and the
employer arises, the state must intervene to resseh dispute, remove the oppression, do
justice, and force the disputing parties to take arcept the just judgment without any bias.

® Article Fourteen

Each individual has the right to an honest and lawfcome. No monopolization of goods,
cheating or any act of deception, harming himselbtbers and usury are allowed. In fact, all
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above items are legally forbidden.
* Article Fifteen

Each individual is entitled to lawful ownership.dddition, and individual is allowed to enjoy
the rights of ownership provided no harm is causeaine’s own soul or others of the society
members or the society at large. [Private] Ownershinot to be removed except for public
interest and for an instant and fair substitutida.wealth [or ownership] confiscation is done
without a legal and lawful reason.

® Article Sixteen

Each individual is entitled to benefit from his @t material production, literal production,

artistic production or technical production. Alsach individual is entitled to protect his

literary or financial interests resulting from lpgoduction, provided that this production does
not contradict the laws of Shari’ah.

® Article Seventeen

Each individual is entitled to live in a clean eviment in terms of pollution and moral
corruption. Such environment must permit the indlingl to morally build his character. Both
the society and the state must ensure and provisleight to the individuals.

The society and the state must provide every iddad with [suitable and necessary] health
care and social care by availing all public fa@ht within the available means.

The state must ensure decent living conditiongHerindividuals and their dependents. This
right encompasses boarding, decent and properimipthroper education, medical care and
all other essential or basic needs.

® Article Eighteen

Each individual is entitled to life and securitythre society as relates to his self, religion and
faith, family honor, dignity and family members amd financial belonging.

Each individual has the right to be independenhwhits own affairs in terms of housing,
family, finance and communications. No spying orvsillance may be maintained against
anyone. No defaming is allowed to anyone. In addjtiothers must protect individuals
against all unlawful inferences.

The privacy of houses and dwellings are insuredkyHo private homes must be with consent
of their occupants. Private housing should not bmalished, confiscated or their tenants
evicted without any legal reason.

* Article Nineteen
All individuals -the ruler and the ruled- should@nequal legal rights.

All individuals have access to seek judicial judgtfer their complaints.
Crime and punishment are based on Shari’ah injonsti

Every accused is innocent until proven guilty. A faal is necessary where all assurances
are given for full self-defense.

* Article Twenty

No one is to be arrested or his freedom be restii@xiled or punished without adequate legal
action. Individuals must not be subjected to plalsar psychological torment or any other
humiliating treatment. No one may be subjected rfadical experimentation without his

consent, provided that it does not amount to thendent of his health. Furthermore, it is not
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permitted to empower executive authority to issteeptional laws.
* Article Twenty-One
It is forbidden to take any person as a hostagargrpurpose and in any form.

* Article Twenty-Two

Each individual is entitled to express his opinidrit does not contradict Shari’ah laws and
principles.

Each individual is entitled to enjoin good and fdrlevil in agreement with Shari'ah laws
and principles.

Media and information are vital for the society. diie must not be exploited, or abused or
used attack the dignity of the Prophets of Allaht@rpractice any immoral or corruptive
things. In addition, all issues that cause disumwiithin the society, moral decay, danger or
disbelief are also banned.

It is not allowed to generate national hatred octa#anism or any other type of
discrimination.

*® Article Twenty-Three

Guardianship is a trust that must not be betrayéds is fully forbidden to ensure the basic
human rights.

Each individual is entitled to participate in thabfic administration of his country, either
directly or indirectly. Similarly, all individualsare entitled for public offices based on
Shari’ah laws and regulations.

* Article Twenty-Four

All rights and freedoms listed in this Declaratam® comprehensible within the framework of
Shari’ah laws and principles.

* Article Twenty-Five

Shari’ah laws and principles are the only souraettie interpretation or clarification for any
article of this Declaration.

Cairo, 14 Muharram, 1411 H.
Corresponding to: 5/8/1990

Accepting and determining the above stated rightthe correct path to erect a true Islamic
society that maybe described as follows:

A society which is developed on the concept ofigest.no one is superior on the basis of
origin, race, color or language. Man must be sg#rst suppression, oppression, humiliation
and slavery. Allah, the Creator of all the creati@s honored man over all his creation:

{We have honored the sons of Adam; provided them wittransport on land and sea;
given them for sustenance things good and pure; andonferred on them special
favors, above a great part of Our Creationt (17:70)

A society, the roots of which are in a strong fansystem, serves as its nucleus and basis. It

117 The following are adapted from The Islamic International Declaration for Human Rights.
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provides stability and progress. Allah says in@erious Qur'an:

{O people, verily we created you from a male and &male...}

A society where the governor and the governed ayealebefore Shari'ah (Islamic
jurisprudence). Since the Shari'ah is divinely aned, no discrimination is allowed in such a
society.

A society in which authority and power are a trushich the ruler assumes to attain goals
within the framework of Shari’ah.

A society in which every individual believes thaetAlmighty Allah is the true Owner of the
entire creation and everything in His creationngp®yed for the benefit of all the creatures
of Allah (4). All that we have is a gift and grant from Allalithout one having a better right
over another. The Almighty Allah states in the Glas Qur'an:

{And He has subjected to you all that is in the heans and all that is in the earth; it
is all as a favor and kindness from Him..} (45:13)

A society in which all policies governing publicfafs are based on the principle of
consultation. The Almighty Allah states in the Géars Qur'an:

{Those who listen to their Lord, and establish regar prayer; who (conduct) their
affairs by mutual consultation; who spend out of wiat We bestow on them for
sustenance: (42:38)

A society which grants equal opportunities to alflividuals according to their skills and
potential. Such individuals will be accountable dvef their Ummabh (nation) about their
performance in this world and before their Creatothe Hereafter. Allah’s Messengeg)(
said:

“Each one of you is a shepherd and is responsiblerfthose under his care. A leader
is a shepherd, and is responsible for his citizens man is a shepherd of his family,
and he is responsible for them. A woman is a shepteein her husband's home, and
she is responsible for whatever is under her caréA servant is a shepherd of his
master's wealth, and he is responsible for whatevas under his care. Each one of
you isllgl shepherd and each one of you is respongblor whatever is under his
care.”

It is a society, in which, both the ruler and théed stand equally in judicial courts during the
judicial procedures.

It is a society where every person reflects thescmusness of thEEmmah(nation). Each
individual has a right to file a legal suit agaiasty criminal who commited a crime against
the general population. He may also solicit thepsupof others in this process and it is an
obligation on all the witnesses of the crime tophblm and not to shy away during the
proceedings for justice.

The characteristics of human rights in Shari'alaflsc Jurisprudence) are as follows:

a. Human rights according to Islamic Shari'ah areiri2. These do not stem from other
human beings who are influenced by whims, desinésrests and personal ambitions.

b. Human rights are correlated with the Islami¢hfand belief. They are protected and
preserved by Divine judgment. Therefore, any violatof these rights is, in the first
place, a violation against the Divine Will of Allaland entails punishment in the

118 Bukhari, Hadith no. 853 and Muslim, Hadith no. 1829
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Hereafter, as well as worldly punishment.

c. These human rights are comprehensive and commat@sto the nature of human
beings. They agree with human innateness and daneith his weakness, power,
poverty or richness, dignity and humiliation.

d. These human rights are applicable to each pewaer the Islamic jurisdiction,
regardless of color, race, religion, language cradtatus.

e. These human rights are constant. These aralaptable at any time or place and under
any condition or circumstances. Neither individua¢s society can alter these human
rights.

f. These rights are sufficient to establish a dgdieat grants its individuals a decent and
honorable life. These rights are a mercy from thaighty Allah, the Lord of all worlds
and they are for the entire humanity at large. Humghts also serve to preserve
political, social, moral and economic rights of ramity.

g. Human rights, however, are restricted and neblabe. These rights are compatible
with the basic Shari'ah laws and principles. They ot detrimental to the interest of
the society and its welfare. For instance, the doee of opinion and speech is
guaranteed for every individual. All individualseaentitled to speak out and speak up
saying the truth without hesitation. All have thght to provide and offer a reasonable
advice to others, so long as this advice is inptnglic's interests. Advice may be given
in the spheres of worldly affairs or religious affaalike. There are certain restrictions,
however, that must not be exceedeaatherwise it will result in a chaotic situationtime
society. The following are some of these restritio

*® This freedom for an objective dialogue should be lsd on wisdom and good advice.
The Almighty Allah states in the Glorious Qur'an:

{Invite (all) to the way of thy Lord with wisdom and beautiful preaching; and argue
with them in ways that are best and most graciousfor your Lord knows best, who
have strayed from His Path, and who receive guidaeg (16:125)

* Adhere at all cost to the essential principles starhic faith such as the belief in the
existence of Allah, the reality of the Message dfla®s Messenger#) and all other
related issues.

* Avoiding the use of such freedom in any way thatffensive to others.egardless
whether the offense is worldly or religious, suchdefaming people, scandalizing them
and revealing their secrets. Such unlawful acté spifead harm and evil among people in
the Islamic society or any other society per see Almighty Allah states in the Glorious
Qur'an:

{Those who love (to see) scandal published/ broadtasnong the believers, will have
a grievous penalty in this life and in the Hereafte Allah knows, and you know not.
(24:19)

Misconceptions on Human Rights in Islam

The following are some of the noteworthy misconimes about the religion of Islam and it's
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principles of human rights. One should note thasthod the accusations against Islam could
be directed to the Jewish, Christian and othegiais as well, since they have religious codes
that are deemed unacceptable by modern seculansystf life. Our clarification here is only
of Islamic principles since Islam is absolved angeffrom the falsehoods and injustices
perpetrated in the name of other religions thatehphayed the major role in the backlash
leading to modern secularism. There has never bagrconflict in Islam between religion
and rational science and development of civilizatiwithin the framework of faith in the
Creator, His Messengers, and His revealed Law.

e First Misconception:

Some claim that the Islamic Law is restrictive of ssential liberties and incompatible to
the advanced civilizations of the world with modernconcepts of human rights.

Reply to the Misconception about Shari'ah (Islami@aw)

Part of this widely propagated misconception hasnba&ddressed in the foreword. We note
here that Muslims believe that the Islamic Law isomplete and comprehensive code of life,
fully adaptable and suitable in its principles dans for every age, location and people. True
liberty is liberty from subservience to oppressighether it comes from one’s own selfish
desires or of a ruling oligarchy or hierarchy. TlWerst subservience is to worship others
besides the One Lord, Creator and Sustainer of meEm does not accept the liberty of the
libertine who thinks he may do whatever he desigesatter what. Islam is not only a religion
of the spiritual bond between a person and his laord Creator, but includes temporal and
worldly commandments from Allah, the Wise for afipacts of life. Islam organizes the
relationship between man and His Creator as wethagelationships between man and his
society and other peoples and nations. Unlike 3udslam is universal and is not limited for a
specific race of people. Although Christians claimversality, they apparently have digressed
from the path which was revealed unto Jestt§ (vho said that, as reported by Christians:

“| am not sent but unto the lost sheep of the housef Israel. **°

Jesus ¥2) also is reported to have said to his twelve gissi, who were selected to match
the twelve Jewish tribes,

“To these twelve, Jesus sent forth, and commandetidm, saying, go not into the way
of the Gentiles, and into any city of the Samaritas enter not. But go rather to the
lost sheep of the house of Israel:*

The Prophet of Islam¥) has been sent as a mercy for all mankind. AltehExalted states in
the Glorious Qur'an:

{We did not send you but as a mercy for all creature[worlds].» (21:107)

The Islamic Shari'ah has two aspects. One aspetudes faith, belief, various acts of

worship and the laws that are constant, never sutgeany changes regardless of differences
of time or place. For instance, Salah (prayer) stamh is a ritual that has standard

specifications: recitations from the Majestic Qut’dowings and prostrations, whether in
Nigeria or Arabia or Indonesia. Similarly, Zakalbljgatory charity) has standardized and
unalterable rates and amounts for various categofievealth. Laws of inheritance are set and
no one in the society has the right to modify tHiemsome advantage of his or out of spite..

119 Matthew 15:24.
120 Matthew 10:5-6.
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These permanent laws reinforce the underlying @gubktween all men since they are
basically the same wherever they live. The secapba of the Islamic Shari'ah are laws,
especially those that regulate the relationshipnah with his fellow man and other people
and nations, which are in a general form whereedetails are left to be adapted according
to the needs that arise in the constantly changorglitions of the society. Such rules and
regulations maybe amended, altered and adaptethveitgeneral framework. These changes
or modifications, however, are to be supervisedcialists and jurists who understand well
the principles of Islamic law and all developmeintsthe current society. The principle of
consultation, $hurg, for instance is one example. This principle sntioned in the Majestic
Qur'an in a general form without giving detail keetmechanics. No binding information was
given in the Qur'an that explains exactly how tplgpexecute and implemefhurain the
Islamic society, although the Sunnah (Way) of thepRet ) does give some guidance. This
trait of adaptability allows the Islamic scholacsinterpret the details ddhurato serve the
requirements of every age and place. What is agdkcfor one generation or society can be
made applicable for another with minor alteratiaasording to the need of the time. This
flexibility illustrates the validity, comprehensivess, and universal scope of Islam.

e Second Misconception:

Some who do not know basic truths about Islam; whéer, pseudo scholars, Orientalists
or enemies of Islam, claim that Islam does not reggt the legal rights of non-Muslims in
the Islamic State.

Reply to the Misconception about Rights of non-Munss

The Islamic Shari'ah provides a different set ofigdtions and rights of the non-Muslim
residents in the Islamic society. It may be suéintiin rebuttal of this misconception to quote
the general ruling mentioned in the books of Istajarisprudence: “The non-Muslims are
entitled to that which Muslims are entitled. Theg also obligated to do that which Muslims
are obligated.” This is the general rule and frommanates the just and equitable laws giving
the non-Muslim residents in an Islamic State; thaights to security, private property,
religious observance, etc.

Islam permits religious discussions and dialoguégh won-Muslims, commanding Muslims
to adhere to the best methodology in any discussamd dialogues with the non-Muslims.
Allah the Exalted and Majestic states in the GlasiQur'an:

{And dispute you not with the People of the Book, &ept with means better (than
mere disputation), unless it be with those of thenwho inflict wrong; but say, ‘We
believe in the Revelation which has come down to asd in that which came down to
you; our God and your God is One; and it is to Himwe bow (as Muslims): (29:46)

Allah (4#) addresses those of other faiths and religiongngan the Qur'an:

{Say: ‘Do you see what it is that you invoke besideSllah? Show me what it is they
have created on earth, or have they a share in theeavens? Bring me a Book
(revealed) before this, or any remnant of knowledgdyou may have), if you are
telling the truth! 3 (46:4)

Islam forbids forceful measures to convert peopbenfother faiths, as stated in the verse of
the Qur'an:
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{If it had been your Lord's will, they would all have believed, all who are on earth!
Will you then compel mankind, against their will, o believe? (10:99)

Both the Qur'an and the Sunnah, (prophetic trawitiof the Prophet#) illustrate that
freedom of religion is available to members of #oeiety under Islamic Shari’ah. Muslim
history has numerous examples of the tolerance shhowon-Muslim subjects, while many
other societies were intolerant towards Muslims eweh their own people.

Muslims must deal justly with all other humans wieve not begun any hostilities with the
Muslims. Allah states in the Glorious Qur'an:

{Allah forbids you not, with regard to those who fidit you not for (your) Faith nor
drive you out of your homes, from dealing kindly anl justly with them: for Allah
loves those who are just. (60:8)

Those who wage war against Islam, show enmity ancefthe Muslims into exile, have a
different treatment according to Islam. Allah thealed states in the Glorious Qur'an:

{It is only as regards those who fought against yoan account of religion, and have
driven you out of your homes, and helped to drive gqu out, that Allah forbids you to
befriend them. And whosoever will befriend them, tien such are the cruel people
(those who disobey Allah) (60:9)

Interactions between Muslims and non-Muslims areetlaon cordial and just manners.
Commercial transactions are permitted with residem non-resident non-Muslims of the
Islamic society. A Muslim may eat the food of Jesrsd Christians. A male Muslim may
marry a Jewish or a Christian woman as will be axgd below. We must remember that
Islam gives special attention and importance osingia family. Allah the Sublime states in
the Glorious Qur'an:

{This day are (all) things Good and pure made lawfulunto you. The food of the
People of the Book is lawful unto you and yours iwful unto them. [Lawful unto
you in marriage] are [not only] chaste women who a Believers, but chaste women
among the People of the Book, revealed before yotime, when you give them their
due dowry, and desire chastity, not lewdness, noeseret intrigues. If anyone rejects
faith, fruitless is his work, and in the Hereafterhe will be in the ranks of those who
have lost [all spiritual good]} (5:5)

e Third Misconception:

Some claim that the Islamic punishments Hudood) are cruel and barbaric, and
transgress human rights.

Reply to the Misconception about Hudud (Prescribednishments)

All societies have a system of punishment for serioriminal offences. The modern system

uses prolonged prison terms, but many criminalsowal science experts have observed that
jail time is not a successful deterrent, and thamnost often leaves a sense of loss and
uselessness for the criminal, and general malioess towards the system perceived as
unjust. Also the victims often do not believe thate justice has been served. Many

controversies exist about appropriate terms anteseimg. Not to mention the expenses in

maintenance of a huge system of prisons and reflatddies.
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To begin, we must mention that the system of crahpunishments in Islam is part and parcel
of the entire just and equitable Islamic systemifef which allows equal opportunity and
provides for the welfare of all the citizens, neding any pretext for criminal activity.

Crime in Islam is divided into two categories:
1) Crimes that have prescribed punishments acaptdirfshari’ah laws. These crimes include
apostasy and blasphemy, murder and manslaughsaylggornication and adultery, robbery,
theft, drinking alcohol and intoxicants, false asaion of adultery or other immoral acts,
aggression against people, etc.

2) Crimes that do not have a definite punishmemb@ing to Shari'ah laws. The legal
authority sets the punishments for such crimesrdaug to the public interest of Muslims and
the Islamic society. These types of punishmentkmaog/n as Ta'zeet (reprimands).

Crimes that have a definite punishment accordin§hari'ah laws are further divisible into
two categories. The first category refers to thhaictv involves the victim’s personal rights,
such as murder, manslaughter, assault and slaflderpunishments of these offenses maybe
reduced if the plaintiff drops the charges, or fay mccept the blood money in cases of murder,
manslaughter, and assault. The second categorys réde punishments for violating the
Commands of Allah and other prescribed Shari'almtjons. These crimes include drinking
alcohol, fornication and theft. Penalties for sucimes once brought before the authorities
and confirmed, cannot be dropped even if the pfaohops the charges.

The rules in application of thdudood (capital and corporal punishments) of the Islamic
Shari’ah are to ensure justice. For instance, tpeséshments are applicable only for crimes
committed seriously violating the five essentiatessities of human life (religion, life, mind,
honor and progeny and wealth). They are only applec upon a competent and sane adult
confirmed by confession or trustworthy and competestimony. The punishments may be
dropped in case of suspicion or insufficient evimewf the crime, as it is reported from the
traditions:

“Stop the Hudood punishment when there are suspicions (about evidee and
mitigating circumstances).” *#

The objective of executing these harsh punishment® teach exemplary lessons to the
criminal elements of the society. They act as pnosad successful deterrents against the
temptations towards committing criminal acts, armréfore protect the rights of all
individuals consequently; the entire society enjgmeace and security. For example, if
someone knows that he may be struck with the same fcutting the skin and breaking the
bone in return for his crime, would he be inclinedo ahead with his assault?

In addition to the worldly temporal penalties, drials are also advised to beware of the
eternal punishment of Allah in the Hereafter fomenitting crimes. All individuals in the
Islamic society who break the laws and Islamic latgons would be subjected to such severe
penalties. There are certain individuals in evamnhn society who would not be disciplined
except with corporeal punishments. We notice tektnt determines a suitable penalty for
every crime because Allah the Wise and OmniscieoiMs intimately all realities about the
human soul and various types of His creatures.

Hiraabah includes highway robbery, killing as a result obbery, breaking into residential
or commercial areas with weapons and intimidatingocent residents with weapons. It

121 Reported by Dthahabi and others with an unreliable chain of narrators, and more probably it is
the saying of Abdullah ibn Mas’ood («) as al-Baihaqi mentioned.
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literally means waging warfare within the society.
The stipulated punishment fbliraabahis based on the verse of the Qur'an:

{The punishment of those who wage war against Allaland His Messenger, and
strive with might for mischief through the land is: execution or crucifixion, or the

cutting off of hands and feet from opposite sidesyr exile from the land: that is their

disgrace in this world, and a grievous punishmentsi theirs in the Hereafter; Except
for those who repent before they fall into your powr: in that case, know that Allah

is Oft-Forgiving, Most Merciful. }  (5:33-34)

This punishment is applied variously accordinghe hature and intensity of the crime, with
leeway for the authority to apply the punishmentstit the crime. If the robber kills and
seizes the money, the punishment may be killing emifixion. If he takes money and
threatens but does not kill or assault, the pun&tirmay be amputation of his hand and leg.
If he Kills the victim but does not take his monbg, may be executed as in murder. If he
frightens innocent residents but does not kill ahthem, he may be exiled, which is actually
imprisonment according to some scholars.

Murder and manslaughter: The punishment ofQisas (execution) is legislated for
premeditated murder as a just and suitable pefaityaking life unjustly.Qisasacts as a
successful deterrent to prevent murder. Allah tk@lted says in the Glorious Qur'an:

{O you who believe! The law of equality is prescribdto you in cases of murder: the
free for the free, the slave for the slave, and th@oman for the woman..} (2:178)

If the family of the victim pardons the killer, tloapital punishment will be dropped. If they
accept the blood money, the punishment is alsopgrdpAllah says in the Glorious Qur'an:

{But if any remission is made by the brother of theslain [his heir or guardian], then
grant any reasonable demand, and compensate him Wwithandsome gratitude}
(2:178)

Robbery and Theft: Allah (4) set the penalty of cutting the hand as a peffiaityheft. This
is based on the verse in the Glorious Qur'an:

{As to the thief, male or female, cut off his or hehands; a punishment by way of
example from Allah for their crime: and Allah is Exalted in Power. Full of Wisdom}

(5:38)

The amputation of the hand is based on very speminditions and circumstances. First, the
item stolen must be over the set limit of valuecd@wl, the stolen item must be under proper
protection. Third, if the accusation of theft islypma suspicion, or if the reason for theft is
hunger due to acute poverty, in such a case the diatime thief will not be amputated and his
case for welfare and assistance will be assesdeglt iE a very serious crime which if left
without proper punishment may become a widespréad@menon threatening the social and
economic life of the community. Thieves may confragsistance, prompting them to commit
other crimes like manslaughter and assault. Ifief tiealizes that his hand would be cut off
because of his theft, he will definitely either iteg® or desist from his crime

Fornication and adultery: Islam prescribes the punishment of flogging farsth that have
never been previously married and are guilty ofiimation. Allah commands in the Glorious
Qur'an:
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{The woman and the man guilty of fornication flog eah of them with a hundred
lashes: let not compassion move you in their case & matter prescribed by Allah, if
you believe in Allah and the Last Day: and let a pady of the believers witness their
punishment} (24:2)

As for the previously married male or female whaneoait adultery, the punishment applied to
them is stoning to death. This punishment is omdpliaable and executed when specific
conditions are met. A married male or female imatbto death in either of the following two
cases: confession or the testimony of four eyewgas. Open and clear confession entails
that no compulsion or force is exerted to obtaicoafession. The sentence is not executed
after the first admission of guilt. The confessisifi become effective only if it is repeated
four times or in four different meetings or cowgssions. The judge may say something to the
effect, ‘It could be that you just kissed, hugged aouched without penetration. This is to
leave the door wide open for withdrawal of the mrdd) confession. This practice is based on
the Sunnah of the Prophet)(when the various confessors insisted repeatédiythey had
actually committed adultery, and when one was m@regnant as a result.

The second situation requires four just witnes$bgse four just and fair withesses must be
known as truthful in their statements and condudte four witnesses must confirm
observation of the actual intercourse directly, nireg that the four witnesses testify that they
actually saw penetration of the male’s penis ih®female’s vagina. Such a situation is truly
rare and only observed when the two parties aralppmmitting such an illegal act of
indulgence, showing no respect to the laws, homor dignity of the society. Adultery and
fornication (from a purely Islamic perspective) aret considered, as in secular law, to be
merely a personal prerogative and private affais tonsidered an infringement on the rights
of the society (especially honor of the family bétwoman) because there are many harmful
effects and consequences. It demoralizes the sealaés and principles of the society in
general. It leads to the spread of venereal diseétsieads to abortion. It leads to illegitimate
children without proper care from parents. Mixinfytbe lineage occurs when a child is
attributed to a person other than his real fatherhild maybe deprived of the honor of being
attributed to his real father. It causes problemsnheritance whereby those who are not
entitled to inheritance may become heirs and thdse are entitled may not get any of the
inheritance. Furthermore, a person may even martyobignorance someone permanently
forbidden to him to marry, such as a sister, aenmcan aunt, etc. It is truly a crime to these
innocent children to deprive them of the guardigmsif parents and family as well as an
honorable identity, which may lead to physiologieald social illness and instability. For a
child a mother and father are essential for pedceniad, shelter, security, support and
happiness.

Slander. Public flogging is the prescribed punishment flse accusation of fornication or
adultery. Allah the Almighty states in the GlorioQsir'an:

{And those who slander chaste women, and produce nfuiur witnesses, (to support
their allegations), flog them with eighty lashes; ad reject their evidence ever after:
such are wicked transgressors. (24:4)

The purpose of establishing and executing this gfument is to protect the honor and
reputation of the innocent. Unpunished false adowsas a vice that generates retaliatory
behavior, vengeance and even assault or murderlsldraic Shari’ah prescribes this severe
punishment against the offender if he does not ywedconfirmed evidence as a proven
deterrent to eradicate this from the society. Isthvas not stop at the physical punishment for
this crime but requires that the future testimohga@meone confirmed for false accusation is
not to be accepted since he or she is a confirmaedli the slanderer fully repents to Allah
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(%) and improves his entire behavior, then the siuanay be reviewed.

Intoxicants Man is free to eat and drink of the wholesome Idgatl and drink within the
confines set forth by Allah¥). All types of intoxicants are prohibited since oaly that they
harm the person’s body, mind and family but alsarhéhe moral fabric of the society at
large. Intoxicants are called, ‘the mother of ailsor vices’ because they lead to other sins.
Islam sets the punishment of flogging for publitokication and traffickers. Lashing is the
prescribed punishment in Islam in order to eradi¢he use of such harmful substances and
ensure the protection of wealth, and mental angiphlhealth. Some of the negative effects
and the consequences resulting from the abusecohal and drugs include the tendency
towards other crimes like murder, assault, formacgt adultery, rape and incest under
influence of the abused substances. An alcoholdrwg addict becomes a useless member in
the society, unable to hold productive employm@émt.addict may do any immoral act to get
the illegal drugs by stealing or committing a crirBerious health hazards and epidemics may
be caused by alcohol and drug addiction, as suisteh by medical and labor studies. Much
wealth, resources and time is wasted with seri@umé to the community and the society in
general. Since the alcoholic or addict tempordages his mind, under the drugs or alcoholic
influence he may become criminally dangerous,wsin Islam does not tolerate.

All the above punishments in Islam are to presénwaman rights and dignity of law-abiding
citizens and they are a demonstration and illustmabf the absolute divine wisdom and
justice. A general ruling in Shari’ah is that thengshments should be commensurate to the
size and type of the sin. For instance Allah stateke Glorious Qur'an:

{The recompense for an injury is an injury equal theeto (in degree)} (42:40)
Allah also states in the Glorious Qur'an:

{And if you punish then punish them with the like ofthat with which you were
afflicted. But if you endure patiently, verily, it is better for the patient ones:
(16:126)

The just punishment of the crime is an equal meadwt as a mercy Islam leaves the door
open for either acceptance of blood money as a eosgtion or pardon and forgiveness
insofar as the personal rights and injuries areeored. Allah explains in the Quran

{And We ordained therein for them: "Life for life, eye for eye, nose for nose, ear for
ear, tooth for tooth, and wounds equal for equal."But if anyone remits the
retaliation by way of charity, it shall be for him expiation. And whosoever does not
judge by that which God has revealed, such are th®halimlin (polytheists and
wrong-doers -- of a lesser degreg).(5:45)

Pardoning is encouraged as Allah the Most Meragfates in the Glorious Qur'an in one case:

{Let them forgive and overlook, do you not wish thatllah should forgive you? For
Allah is Oft-Forgiving, Most Merciful. 3 (24:22)

And Allah the Most Forgiving says in the Gloriousr@n:

{But if a person forgives and makes reconciliationhis reward is due from Allah.}
(42:40)

Islam does not aim to retaliate from a sinner mopases severe punishment just for the
sake of being harsh and severe. The objective eptmishment is to protect human rights
and preserve respect for law and order througbtgtrstice and exemplary deterrents. The
overall aim is to maintain the peace and tranqudiid to warn everyone to think twice before
he or she begins to commit their evil crime. If arderer realizes that he will be killed for
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killing a person, and a thief realizes that hisch&going to be cut off for his theft, and a

fornicator realizes that he is going to be lashebliply, and an adulterer realizes that he is
going to be stoned, and a slanderer realizes #hag oing to be also lashed publicly, they
will all think seriously before they commit themtended crimes. The fear of the punishment
holds the perpetrator back from the crime and aunsetly the society becomes more secure,
safe and peaceful. The Almighty Allah states in@erious Qur'an:

{And there is (a saving of) life for you in Al-Qisas (the Law of Equality in
punishment), O men of understanding, that you may &comeAl-Muttaqln.}

(2:179)

The answer to the objection that these stipulatedspments in Islam are exceptionally cruel
is simple. Since all agree that crimes are extrein@tmful to the society, that strict measures
must be taken to counter them, and that the pemsptecommit them must be punished, the
only problem remains in determining the best, most and effective punishments for

reducing the crime rate. This entails a comparisetween Islamic law and the man-made
secular laws, between the punishments mentionedeadiod the system of lengthy terms of
imprisonment with all their negative consequenaeshe victims, criminals and the society in

general. Islamic punishments are just, easy, usaepractical and logical when examined
closely because they give the criminal the exatetaf the pain he inflicted on the victim and
against the moral basis of the society. Allah knbest His creation and what is truly the just
punishment and effective deterrent to crime. Lagid justice demand significant recognition
of the rights of the victims. Their rights shouldtrbe made insignificant through being

lenient to the criminals. A cancerous organ mustdmoved if it cannot be cured, as is the
case with the physical body in order to save tkeakthe entire body.

It may be noted that often the media propagatesstorted image about Islam, Muslim
society, and the Shari’ah law. By this propagandga may think that Islamic punishments are
applied and executed on a daily basis. The trutthas throughout the Islamic history the
instances where the punishment of execution, sjaiwimeath and amputation, were recorded
and applied are not many. For instance the case®ing were rare and usually based on the
request of the sinners who confessed their crimesexpressed their desire to receive the
punishment in order to purify themselves from timetsey committed, in this world and meet
Allah sinless in the Hereafter. The case with tteppunishments is similar.

e Fourth Misconception:

Many claim that the punishment prescribed in Islamfor apostasy is a violation against
human rights. The modern concept of human rights esures freedom of religion to all
people. This punishment, they claim, contradicts wdit Allah the Exalted and Almighty

said in the Glorious Qur'an:

{Let there be no compulsion in religion: (2:256)

Reply to the Misconception about Apostasy

Islamic Shari’'ah decrees execution for the persbo apostatizes after accepting Islam as a
way of life, and rejects Islamic beliefs and lawke well known tradition of the Propheg)(
states,

“The blood of a Muslim may not be legally spilt otler than in one of three
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(instances): the married person who commits adultgr;, a life for a life; and one who
forsakes his religion (of Islam) and abandons theaenmunity.” 22

The Prophet) also said:

“Whosoever changes his religion (of Islam) kill hini'**

Rejecting Islam as a way of life after its acceptammplies malicious propaganda against
Islam and a disgrace to the immediate Muslim comtgumhere the apostate lives. Such
rejection will not only discourage people from guiteg Islam as a way of life, but will
encourage all varieties of criminality and blasplerithe example of rejecting Islam
indicates that the person who joined it was ontibg it, but was not serious about his
commitment to this way of life. Therefore, this aefion will tend to attack Islam and
attempt to rebel from within. Therefore, such a iphment was prescribed, Allakls}
knows best.

Declaring general disbelief and rejection is unptaiele in Islamic Shari’ah because such a
person does not honor the sacred commitment torhier faith. He is more dangerous and
worse than an original non-believer who never waduslim. Allah states in the Glorious
Qur'an:

{Those who believe, then reject Faith, then beliey@gain) and (again) reject Faith,
and go on increasing in disbelief, Allah will not érgive them nor guide them on the
way.; (4:137)

We should take the following points into considenaiconcerning apostates from Islam.

The Killing of an apostate from the Islamic faithglies that such a person has violated the
basis of Islam and attacked Islam openly and plybilicth treachery and blasphemy. As
such, he threatens the very basis of the moral sowal order. This treachery may
precipitate the beginning of internal revolutiondasiangerous rebellion within the Islamic
society. This kind of crime is the most seriousany society, and therefore is called 'High
Treason'. A convicted apostate is given a chancéhfee consecutive days to return to the
fold of Islam. Qualified Islamic scholars sit withim and explain to him the major sin he is
committing, against his own soul, his family, am& tommunity, and to remove whatever
misconceptions he had been subjected to. If thisopereturns to the fold of Islam he will be
let free without punishment. Execution of such aostate is, in reality, a salvation for the
rest of the society members from the maliciousraess violence he would spread if left to
propagate his disbelief and blasphemy among ther attembers of the society. If such a
person confines his disbelief and apostasy to Himsed does not proclaim and propagate
it, he is left to Allah ) and the punishments of the hereafter. Allg) knows best who
believes and who rejects faith, who is sincere &whad is a hypocrite. Muslim authorities
only base their judgments and sentences upon aogemal matters and leave the internal
realties to Allah ).

On the other hand, this ruling illustrates that #oeeptance or rejection of Islam is a very
serious matter. Any potential convert must takeetim study, research, evaluate and examine
all the aspects of Islam as a way of life priorjdming it and committing to its rules and
regulations. Such a severe punishment will not gme slim chance to those who would like
to play around, experiment with Islam, and actdhesously in the ultimate treason.

122 Reported by Bukhari no. 6935 and Muslim no. 6524.
123 Reported by Bukhari no.2854.
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Islam does not treat rejection of the faith as mqeal matter but rather a rejection that harms
the entire system. This rejection is a seed ofrmaterevolution and instigation towards
rebellion in the society. Islam does not condora thich leads to mischief and confusion in
the society.

This law for apostasy in Islam is somewhat simélad yet more moderate than many modern
political systems which treat any activities to dkieow an existing regime or government as
illegal and ultimate treason, punishable by execytexile, imprisonment and confiscation of
personal wealth of these individuals. Even thetirgda of such persons are often subjected to
the harassment and punishment. Islam only punigiespostate himself with the simple,
direct and very effective deterrent.

e Fifth Misconception:

Some claim that the prohibition of a female Muslimto marry a non-Muslim is an
infringement against her human rights and her persoal freedom, which is permitted in
the modern secular law; any individual may marry wlomsoever they desire. It is
important to note here that the Muslim male isalso prohibited from marrying a
polytheist such as a Hindu or Buddhist women. Ishis then an infringement against his
human rights and personal freedom? Clearly the anger to this question and the
aforementioned misconception is that these prohikiins do not in any way infringe on
the human rights of either the male or the femalen Islam, as will be explained below;
rather it is to ensure the harmony of the marriage.

Reply to the Misconception about Marriage to a néuslim***

The Islamic rationale behind this restriction is Fer protection and for the preservation of
the family values and nucleus family unit. Most raod secular laws permit any and all
sexual relations between consenting adults, evemokexuality. All this is unacceptable in
Islam since sexual relations are only allowed thholegal and honorable marriage between a
male and a female. Since Islam seeks all meansoteqb the morality of the human race and
guard the family unit against dissolution by divar¢he potential spouse is encouraged to
seek harmony, security, and compatibility with tvee chosen for marriage, for personal
happiness, and for the success of the future faamtl generation. Anything that would be a
cause for serious potential conflict would be asosafor not allowing the marriage.
Difference in religion between the two spouses asurally a known potential cause. The
following three possible cases exist:

1% Case: A Muslim male is prohibited from marrying a polgikt, idolater or atheist female
because the Islamic Faith does not condone or cegmdytheism, blasphemy and idolatry.
Islam prohibits the marriage where a spouse will sltow consideration to the primary
principles of other spouse. The entire family iis ttase would be in a continuous dispute and
confusion. Such a problematic marriage most likebuld end up in divorce leading to the
dissolution of an existing family, affecting theildnen of the family the most.

2" Case: A male Muslim is allowed to marry a Christian odewess because Islam accepts
Moses and Jesus, may Allah exalt their mentionrander them safe from every derogatory
thing, as true Prophets and Messengers from Aligdh Regardless of certain differences in

124 Quoted with paraphrasing from Symposium on Islamic Shari’ah and Human Rights in Islam,
Beirut, Dar-al-Kitab-al-Lebnani, 1973.
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some principles of faith, belief and religion, thearriage does not have the problematic
nature mentioned above, and may continue and prokpd other factors are satisfactory
between the two spouses, God willing.

3 Case:lslam bans the marriage of a non-Muslim man wituslim female because a Jew,
Christian or polytheist denies the Message of Muhanh ) and his prophet-hood. By
natural and historical precedent, men dominate womenon-Muslim husband may possibly
take advantage of his strength and dominance, antbustrate in the private confines of the
home disrespect to the wife’s Islamic faith andnpiples. He may talk with derogatory
language about the Prophet)(and Islam, a situation that would cause intersteed and
problems between the two spouses. Naturally thiklead to a dispute between the two
spouses, or tempt her from her faith. If she dedeher faith vigorously, this may lead to
unjust subjugation and physical violence against gerson. As the weaker sex, she may
accept this dire situation of maltreatment andesuffy to protect herself and her children.
Islam bans this kind of marriage that inevitablgde to maltreatment, conflict, severe trials,
or near certain divorce for those concerned, smtitathe first case. This third case, in
summary, is the worst-case scenario for potentiaflict, and therefore prohibited.

e Sixth Misconception:

The system of slavery in Islam contradicts Islamiconcepts of equality and full personal
freedom. This, too, is an encroachment upon humanghts.

Reply to the Misconception about Slavery

The slavery system among Muslims in many aspectsdiféerent from other societies, and

what many people envision about slavery accordingractices among the Greeks, Romans
and European colonialists. Islam initially acceptbé slavery system because it was an
accepted and necessary part of the economic aml soaditions in those times. The system

of slavery was a worldwide phenomenon with mangl\sectors of livelihood dependent on

slave labor. Slavery was accepted and recognizéideimprevious religions. As it is stated in

the Bible:

“10. When you come neigh unto a city to fight agast it, then proclaim peace unto it.

11. And it shall be, if it make thee answer of pe&¢ and open unto thee, then it shall be,
that all the people that is found therein shall bdributaries unto thee, and they shall

serve thee. 12. And if it will make no peace withhee, but it will make war against thee,

then thou shall besiege it. 13. And when the Lord Ay God has delivered it into thine

hands, thou shall smite every male thereof with thedge of the sword. 14. But the
women, and the little ones, and the cattle, and athat in the city, even all the spoll

thereof, shall you take unto yourself, and you shhleat the spoil of thine enemies,
which the Lord thy God has given thee. 15. Thus sliayou do unto all the cities which

are very far off from thee, which are not of the dies of these nations. 16. But of the
cities of these people, which the Lord thy God doegive you for an inheritance, you

shall save alive that breathes. 17. But you shallterly destroy them.” [Deuteronomy
20:10-17]

And a master in the Judaic Law could even beaslhie to death as this next text states:

“And if a man smites his servant, or his maid, witha rod, and he die under his hand;
he shall be surely punished. Notwithstanding, if h¢the slave] continues [to live] a day
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or two, he [the slave owner] shall not be punishedfor he [the slave] is his money
[property].” [King James Version Exodus 21:20-21]

Nowhere are there any indications in the Bible altbe prohibition of slavery and this lead
many to boldly proclaim, as Jefferson Davis thesjplent of the Confederate States of
America said:

"[Slavery] was established by decree of Almighty Ga...it is sanctioned in the Bible, in
both Testaments, from Genesis to Revelation...it Baexisted in all ages, has been found
among theéoeople of the highest civilization, andhinations of the highest proficiency in
the arts.”*?

Considering this world environment, Islamic lawldéated a long-term and gradual plan to
eliminate slavery from society. We do not find atiyect command to abruptly stop all
dealings with slavery but, rather wisely, the sesrof slavery were gradually restricted and
diminished and emancipation of slaves encouragedre®er, strict rules of fair and
honorable conduct were applied in dealing with etaand allowing them to buy their own
freedom. The first stage was liberating themsefua® within their hearts and minds. They
were instructed to feel strong, healthy and capaitlein, and discouraged from feeling weak
and inferior. Islam reconstructed the human feeling integrity in the hearts and minds of
the slaves by calling them brethren to their masd@d owners. Allah’s Messenge) (said,

“Your workers are your brethren. The Almighty Allah placed them under you [for
your services]. Whosoever has one [of his brethrenjnder him [working for him], he
must feed him of what he eats, clothe him of whatehclothes himself and do not
assign them to do what they cannot do. If you dohéen help them.™2°

Slaves have established rights. The commandmerttedur'an and Sunnah order Muslims
to be kind and good to their male slaves and masdewants. The Almighty Allah states in
the Glorious Qur'an:

{Worship Allah, and join not any partners with Him; and do good to parents,
kinsfolk, orphans, those in need, neighbors who argour kin, neighbors who are
strangers, the companion by your side, the wayfarefyou meet) and what your right
hands possess (slaves): for Allah loves not the agant, the vainglorious} (4:36)

The Prophets longstanding concern about the sls/essidence by the fact that on his
deathbed, the Messenger of Allak) (ordered the Muslims as a dying request to guaed t
prayers and the rights of the slaves.

He (&) is also reported to have said:
“Whosoever castrated a slave we will castrate him'#’

Slavery, according to Islamic teachings, is limitedphysical slavery only and there are no
forced conversions to the way of the master. Aeslaas the right to maintain his own faith.

Islam sets forth the best example in human equiajitgnaking the superiority based on piety
and righteousness. Islam made brotherhood or ohityes between slaves and their masters

125 [Dunbar Rowland quoting Jefferson Davis, in “Jefferson Davis”, Volume 1, Page 286, see also
Jefferson Davis’s "Inaugural Address as Provisional President of the Confederacy, Montgomery, AL,
1861-FEB-18, Confederate States of America, Congressional Journal, 1:64-66.Available at:
http://funnelweb.utcc.utk.edu/~hoemann/jdinaug.html]

126 Bukhari no.2406 and Muslim no.1661.

127 Mustadrak al-Haakim 4/409 no. 8100.
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by the excellent example of Allah’s Messengg) (when he offered in marriage his cousin,
Zainab bint Jahsh#() a noble Quraishi lady, to his freed slave, Zaid Barithah. The latter
was also designated as a leader of the army tmetisted of some leading and well-known
Companions of Allah’s Messengek)(

Islam followed two main methods to eliminate slgviEom the Islamic society to avoid any
confusion or chaos in the society. These methodsndt create animosity, hatred between
various classes of the Islamic society, or caugendent to the prevailing socio-economic
situations.

The first method: Eliminating and restricting the sources of slgyevhich were very vast at
one point during the Islamic history. The sourcésslavery before Islam were many and
included warfare whereby the defeated fighters weaetured and consequently enslaved.
Piracy, kidnapping and abducting people was anatbermon source wherein the kidnapped
people were taken and sold like slaves. If a pergas in financial debt he could become a
slave to the debtor. Another source was the pedidathers selling their children, male or
female, into slavery. A person could sell his owgetlom against payment of a certain sum.
Many crimes were punishable by imposing slaverytlom accused. The criminal person
would become a slave to the victim or his familynmbers or heirs. Reproduction of slaves,
even if the father was a freeman, was another safrslaves

Islam blocked these sources with only two excejgtias legitimate sources of slaves, which
was entirely logical given the circumstances oftthes.

(1) War captives, or prisoners of lawfully declaredwvars by a Muslim ruler: Notice that
not all such prisoners of war were declared aseslasome were set free while others were
allowed to pay ransom. This is based on the versiee Glorious Qur'an:

{Therefore, when you meet the unbelievers (in wargmite at their necks; at length,
when you have thoroughly subdued them, bind a bonfirmly (on them): thereafter

(is the time for) either generosity or ransom: unti the war lays down its burdens.
Thus (are you commanded): but if it had been Allals Will, He could certainly have
exacted retribution from them (Himself); but (He lets you fight) in order to test you,
some with others. But those who are slain in the weof Allah, He will never let their
deeds be lost. (47:4)

The enemies of Islam used all means to stop pregaed spread of Islam in the early era.
Non-Muslims at that time held Muslims as prisongisvar, and thus the Muslims in
retribution did the same.

(2) An inherited slave born from two slave parentsSuch a child is considered a slave as

well. However, if the master of a slave girl toodrlas a legal concubine, the product of this

relation is a free child who is also attached med#ige to his free father. In such case, the slave-
girl is called “a mother of a child” who cannot seld and cannot be given as a gift and must
be freed upon the death of her master.

The second method of eliminating slavery involvedairaging and expanding the ways of
liberation of slaves. Originally the only way faeédom was the will of the master to free the
slave. Prior to the advent of Islam, a slave wassitiered a slave throughout his life and the
master who liberated his slave sometimes had toap@ye. Islam introduced the practice of
self-liberation of slaves, whereby they could paégit masters a contracted amount to
purchase their freedom. The master was also ghefatitude to liberate his slave at any time
and without any obligation or financial fine. Somiethe prescribed means for liberating the
slaves are mentioned below:
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1) Atonement for sins: The atonement for killing mystake was set to be the liberation of a
believing, faithful Muslim slave, in addition toghblood money to be given to the affected
family. This is based on the verse in the GloriQus'an:

{Never should a believer kill a believer; but (if it so happens) by mistake,
(compensation is due); if one kills a believer, its ordained that he should free a
believing slave, and pay compensation to the deceds family, unless they remit it
freely.} (4:92)

2) Atonement foDthihaar oath!?® This is based on the verse in the Glorious Quran

{But those who divorce their wives byDthihaar, then wish to go back on the words
they uttered, (it is ordained that they) should fr@ a slave before they touch each
other: this is an admonition to you: and Allah is vell-acquainted with (all) that you
do.} (58:3)

3) Atonement for breaking an oath: This is basetherverse in the Glorious Qur'an:

{Allah will not call you to account for what is unintentional in your oaths, but He

will call you to account for your deliberate oaths:for expiation, feed ten indigent
persons, on a scale of the average of the food fgour families; or clothe them; or

give a slave his freedom. If that is beyond your nams, fast for three days. That is the
expiation for the oaths you have sworn. And honor qur oaths. Thus does Allah
make clear to you His Signs, that you may be gratef } (5:89)

4) Atonement for breaking the fast during the moofttiRamadan: An example of this is the
incident of the man who came to Allah’'s Messenggrtélling him:

‘O Prophet of Allah! | have destroyed myself!” Allah’s Messenger() asked the man,
‘Why?’ The man informed Allah’'s Messenger(4) that he had an intercourse with his
wife during the fasting hours of the day of RamadanAllah’s Messenger() asked
the man, ‘Do you have a slave to free?” The man amwsred negatively. Allah’s
Messenger (%) asked the man again, ‘Do you have the means to teaixty poor
people?’ The man replied negatively. While the mamnd the rest of the people were
sitting, Allah’s Messenger (i) was presented with an amount of fresh dates. Allah
Messenger(#) asked about the man who committed that sin, and heame forward.
Allah’s Messenger() said to the man, ‘Take these dates and give thera the poor
people in charity [atonement for your sin].” The man replied, ‘O Prophet of Allah! By
Allah! There is no poorer family in the entire city of Madinah than my family.” Upon
hearing this, Allah’s Messenger(#) smiled in such a way that his cuspid teeth
appeared, saying, ‘Then, take the dates and feed yofamily.’ *2°

A person who is required to pay atonement for imsasd is financially capable and does not
possess a slave to liberate can purchase a digpassible, and liberate it in atonement for his
sin.

5) Liberating of slaves was declared one of thetrheboved charitable acts of worship in the
Sight of Allah ¢£): Allah the Exalted says in the Glorious Qur'an

{But he has made no haste on the path that is steefnd what will explain to you the
path that is steep? (It is :) freeing a slave. (90:11-13)

128 Dthihaar is a type of oath where a person used to say to his wife, “You are unlawful for me to
touch, like the back of my mother’. This was a practice during the pre-Islamic era and Islam
banned it.

129 Bukhari, Hadith No. 1834.
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Moreover, the statements of Allah’s Messenge)y élong with his actions, in this regard,
encouraged people to liberate slaves for the caiua#ah (4). Allah’s Messenger#) said,

“Whosoever frees a Muslim slave, Allah will free egry organ of his body from the
hell-fire against every organ of the freed slave,ven his private parts against the
freed slave’s private parts.™*°

In addition, Allah’s Messengegs is reported to have said, Allah’'s Messengeér gaid,

“Visit the ill, feed the hungry and release the sive.”*!

6) Liberating a slave by a will: One of the meah$h®rating a slave is through the death-will.
The will may be written, announced verbally, or tike. If a master declares in any form that
his slave will be a freeman upon the master’s dehthslave has secured his freedom after the
death of the master. As a precautionary measuaelblans selling or giving away of such a
slave after this declaration. If a slave-girl isegi such a promise and the owner takes her as
concubine, the child who is a product of that calivadp is born as a freeman also. Similarly,
the slave girl, in such a case, is not to be solgiven away as a gift to a third party, but rather
liberated as well.

7) Slave liberation is one of the proposed chanokKakah: This is based on the verse in the
Glorious Qur'an:

{Alms are for the poor and the needy, and those emmpjed to administer the (funds);
for those whose hearts have been (recently) recoled (to the truth); for those in
bondage and in debt; in the cause of Allah; and fothe wayfarer: (thus is it)
ordained by Allah, and Allah is full of knowledge ad wisdom}  (9:60)

8) Atonement for undue beating and slapping ofsthee on the face: Islam requires freeing a
slave if the slave master beats -unjustly- or slapsslave on the face. This is based on the
Hadith of Allah’s Messenger):

“Whosoever slaps his slave or hits him/her on theate must pay an atonement by
freeing him/her.” 1%

9) Contracting freedom by a slave: This involvestaation when a slave requests his master
to buy his freedom for a sum of money they botleagrpon. If a slave requests his master to
issue him such a liberation contract, it becomasdibg on the master to grant the slave such a
contract. In such a case the slave will have therty to buy, sell, trade, own and work in
order to accumulate the needed money against éesidm contract. Even working for his
master will be for a specific wage against his fabo fact, Islam went a step further by
asking donations, assistance and support for sedpl@ from the wealthy people in the
Islamic society. Even the master is urged to dist@@me of the money agreed upon, or to
give him some easier payment facilities to helmwbhis freedom. This is based on the verse
in the Glorious Qur'an, the meaning of which is&lated as:

{And if any of your slaves ask for a deed in writing(to enable them to earn their
freedom for a certain sum), give them such a deed you know any good in them;
rather, give them something yourselves out of the eans which Allah has given to
you.} (24:33)

In brief, we can say that Islam did not legalizel @mcourage slavery but rather established
laws and regulations that contributed significarthd effectively to help restrict the sources

130 Bukahri, Hadith No. 6337 and Muslim, Hadith No. 1509.
131 Bukhari, Hadith No. 2881.
132 Muslim, Hadith no. 1657.
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of slavery and liberate slaves once and for all.
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Conclusion

In closing we will cite the incidence in recenttbry. The Ministry of Justice in Kingdom of
Saudi Arabia held three symposiums during the maittSafar 1392 H (1982 G). The
Minster of Justice and eminent scholars and uniyepsofessors attended along with four
eminent European canonists and scholars: the estgfoAffairs Minister of Ireland and the
Secretary of the European Legislation Committeayedl-known scholar of Oriental and
Islamic Studies Professor; an eminent professdawof and the Director of the Human Rights
Magazine published in France.

The Muslim scholars in attendance explained thecephnof Islam as a way of life in
comparison with other competing concepts, illugtgatthe main rules of Islam and the
Shari'ah and the details of such general rules jmaciples. They explained the value,
benefits and effectiveness of the Islamic capitahighments that are prescribed against
serious crimes committed against innocent peoptesaciety. They explained in detail that
such capital punishments are rational penaltiespreserve the peace, safety and security of
the society at large. The Europeans expressed ddeniration of the detailed explanations
given by the Muslim scholars on these types of ghumients and admired the concept of the
human rights in Islam. Mr. McBride the head of theropean delegation, declared: “From
this place, and from this Islamic country, the hamghts must be declared and announced to
people all over the world and not from any othasrtoy. Muslim scholars must declare these
unknown human rights to the international communiityfact, due to the ignorance about
these human rights and lack of proper knowledgeitath@m, the reputation of Islam and the
Islamic ruling and governing is distorted in thegwf the rest of the world>?

This booklet is an introductory discourse on thiject of the human rights in Islam. | hope
and pray that this discussion will open avenueghose who are keen to know more about
the truth of Islam that has been deliberately agwkely misconstrued and misinterpreted,
especially by some secularists, modernist Muslamsyell as the enemies of Islam.

| urge the readers to explore more about Islam aay of life through reliable and sound
sources, without any preconceived notions. | fdaiged to offer any assistance to the
individuals who are keen to learn and know moreuabgdam as a way of life.

Muslims calling others to Islam should be sincemetheir intention, seeking only the
pleasure of the Almighty Allah in this life and ihe Hereafter to enjoy the permanent abode
in Jannah and purifying their motives from any personalngaiOne of the Companions of
Allah’'s Messenger#) once said when he was asked about the reasdmsfgarticipation in
the fight for the cause of Allal3):

‘We came in order to liberate people from worshipig other people and the injustices
caused by other religions, to let them into the juge of Islam.’

As for the divine reward in the Hereafter, we Moslibelieve that there are two permanent
abodes in the Hereafter, without a third: either Yannah of bliss and eternal happiness, or
else the Hellfire of eternal torturdannahis the graceful reward from Allah to those who
obeyed His Commands. The Almighty Allah statesienGlorious Qur'an:

{If anyone desires a religion other than Islam (subiission to Allah), never will it be
accepted of him; and in the Hereafter he will be irthe ranks of those who have lost
(all spiritual good).} (3:85)

This is also based on the verse of Qur'an:

133 Taken from 'Islam and Human Rights' by Abdullah b. Abdul-Muhsin at-Turki.
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{As to those who believe and work righteous deedshey have, for their
entertainment, the Gardens ofJannah, Wherein they shall dwell (forever): no
changes will they wish for themselves. (18:107-108)

Furthermore, the Almighty Allah promised Hellfire those who disobey His commands and
set partners with Him. The Almighty Allah stateghe Glorious Qur'an:

{Allah forgives not that partners should be set up \Wh Him; but He forgives
anything else to whom He pleases; to set up partremwith Allah is to devise a sin
most heinous indeed. (4:48)

The Almighty Allah states in the Glorious Qur'an:

{Those who reject (truth), among the People of thedk and among the Polytheists,
will be in Hell-fire, to dwell therein (forever). They are the worst of creatures:
(98:6)

Since the advent of Islam, the enemies of Islameha&ged wars against Islam, and the wars
continue to today. The anti-Islamic elements haxglaited all possible means in this war.
People with sanity and maturity will remain unaftést since they successfully differentiate
between truth and falsehood. Eminent religious [eeofjom other Faiths continue,
increasingly, to join Islam as a way of life, arfdstin itself is an evidence to prove the
magnificence of Islam as a religion and way of. [fee Almighty Allah assured us that He will
preserve His religion of Islam for mankind. The Adimty Allah states in the Glorious Qur'an:

{We have, without doubt, sent down the Message [Quah and Islam]; and We will
assuredly guard it (from corruption).} (15:9)

Let us end our booklet with a beautiful quote frattah’s Messenger's¥) Hadith,

‘The most beloved people to Allah are the most usdf[or beneficial to others]. The
most beloved action to Allah €) is a pleasure you bring to [a broken hearted,
suffering] Muslim, or to relieve such a sufferer flom his suffering, or to pay his debt,
or to dismiss his hunger [by offering him a decenineal to eat]. It is even better for
me to walk with a Muslim brother to accomplish hisneed than to enter seclusion in a
Masijid for an entire month. Whosoever controls hisanger [in this world] Allah (%)
will cover his vices. Whosoever suppresses his angehile he is capable of harming
others (with it), Allah (4£) will fill his heart with satisfaction and happiness on the
Day of Judgment. Whosoever walks to support the edeénce of a Muslim brother,
Allah (%) will fasten his footsteps on the Day when footgie are flinching and
stumbling. Surely, evil character and behavior willspoil the good deeds and pious
actions as vinegar spoils honey***

134 Reported by Tabarani and ibn Abi-Dunya, and al-Albani declared it sound in Sahih al-Jam'i.
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