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Introduction to the First Edition

Praise to God, the Lord of the universe, and peace and
blessings be upon His Messenger Muhammad and his family and
companions.

Here are some moments of contemplation over some of the
bright episodes of the life of Prophet Muhammad. They were
presented and re-presented by Sheikh Salman bin Fahd al-Uda on
television, and quickly gained the appreciation of the public.

Given the importance and beauty of these contemplation
pauses, the Scientific Bureau of the institution of Islam Today has
decided to publish this work, revising with special scrutiny its
content, references, phrasing in some cases, for the sake of more
clarity of ideas, without affecting the essence of the original text in
any way.

Thus, by presenting this work in this image, we hope to give
the reader a chance to approach a Prophetic text in a novel way.
This, it is hoped, will lead to a more thorough appreciation of the
guidance power of each of the situations portrayed in the work.

Moreover, we are happy to announce to the public that this is
but the beginning of a whole series of the works of the honorable
Sheikh, which the Scientific Bureau will be publishing.

We wish our Sheikh a long and prolific life. And may God
guide us to the right path.

Signed:

Abdul Wahhab bin Nasser al-Tariri,

General Deputy Supervisor at the institution of Islam Today,
Rabia Awwal, 1428
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A Spread Out Page

God has selected Muhammad as the finale of the divine
message. He said, ‘...he is the Messenger of Allah and the Seal of
the Prophets’l. As such, God made him a model for people: “Truly
in the Messenger of Allah you have a good example for him who
looks to Allah and the last Day, and remembers Allah much.’2 It is
not surprising, therefore, that the Prophet’s biography be so
apparent to those who lived during his time, both friends and
enemies, men and women, young and less young, those nearby and
those at a distance. They knew every detail about his life; nothing of
his personality was hidden from them. And that which they could
not see about his private life was reported to them in detail by his
wives.

So much so that we know of his private life — his ways of
eating and drinking, traveling and home staying, while he was awake
or sleeping, and other everyday activities, more than we know about
any celebrity. We know more about him than we know about our
parents or teachers. I would not be exaggerating if I said that we
know more about him than we know about our own selves: some
of us do things that we may pay little attention to. But once others
have commented on us, we may say that we were not aware of what
we were doing if what is said about us is really true. However, we
know about the life of our Prophet down to the smallest detail. And
what an exalted and fascinating biography it is!

A Well-Preserved Biography

It is with the will of God that this biography was preserved in
minute detail. When you read such books on the Prophet’s special
features as al-Shamail al-Muhammadiya, by al-Tirmidhi, or its
simplified version al-Mokhtassar, by al-Albani, as well as other
similar works, you see a very detailed portrayal of the Prophet. For

! Chapter of al-Ahzab: 40.
2 Tbid: 21
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example, they would talk about the white hairs in his hair and beard.
Anas reported that ‘I did not count in the Prophet’s hair and beard
more than fourteen white hairs.” Or, in another report, ‘...and
there were less than twenty white hairs in his hair and beard”.*

In another report, a Companion states that ‘Allah had the soul
of His Apostle without betraying his age with white hair: there were
hardly thirty white hairs in his hair and beard’.’Even the number of
white hairs in the hair and beard of the Prophet was documented.
Not only that, the very location of those hairs was specified.

One of the most attractive features of this biography is that by
preserving it and making it a model for mankind, God left no
excuse to humans. This biography has been carefully preserved by
scholars and historians like no other biography has been. And none
of the other prophets’ lives has been documented the way this
prophet’s life has.

For example, if asked about the life of Moses, the Jews will give
scattered accounts from parts of his life, with little historical
evidence based on scientific facts. The Muslims, however, have paid
attention to the smallest details about him, with utmost rigidity as to
the credibility of the reporters of the accounts as well as their
names.

The discipline of ‘a/ Jarh wa al-Ta'dee/’ (Criticism and
Commendation (of reporters)) enumerated about five hundred
thousand names at the time, although people had no printers,
computers, or other assisting machines. However, they reached
exceptional levels of memorization and accurate distinctions of
names and people which surpassed many of the machines which
technology has produced today. All this was done for one purpose
— the conservation of the Prophet’s biography, tradition, and
guidance.

3 Reported by Abdul-Razzaq (20185); Ahmad (12713); Abd bin Humaid (1243); Ibn
Hibban (6293); cf. also Mukhtassar al-Shama'il (31).

4 Reported by Abdul-Razzaq (6786); Ahmad (11983, 13543); al-Bukhari (3547; 3548;
5900); Muslim (2346); al-Tirmidhi (3623); Ibn Hibban (6387).

5 Reported by Ahmad: (12496); cf. also Kashf al-Mushkil (3/222).
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An Exalted Biography

God — the All Wise — did not choose His Messenger at
random. He made pure his interior and exterior, his speech and
acts, his body and his heart.

But when you read his biography — when you read about his
biography, every aspect of his life stirs further admiration in you for
him. When you read about the details of his look, his face, hair,
stature, clothing, etc. you feel more love in your heart for him, and
your soul bolsters in faith.

His behaviour, his manners, and the way he treats all people are
all the more amazing! In a word, the more you discover about him,
the more you love him. This is why loving him is a sign of faith. It
is a condition of believing in him as a messenger to find in your
heart a great place of sincere love for this noble prophet.

A Love which Grows with Reading

The love of Prophet Muhammad certainly grows with the
reading of his biography. Therefore, programming a portion of
reading of his biography occasionally would certainly rekindle his
love in your heart every time it may subside. Take a short version of
his biography to tighten that love so that, eventually, emulating him
is not a mere idea void of any meaning to you, but a real experience
of his spirit. Go into a real imitation of his daily behaviour; only
then can you really concretely appreciate his life — his daily activities,
his conditions, etc., and only then can you really understand him.

Under the unabating and overwhelming influence on the youth
of the satellite channels and the internet as well as other media, the
latter now know too many things about artists, athletes, and
television stars, thinking that they still know too little! They rush for
anything new about them and endeavor to mimic them as best they
can.

It is not unlikely to find a girl from a very religious background,
living in a conservative family, who copies an actress, a television
announcer, or any kind of artist, in her look, hair style, behaviour,
way of dressing and speaking — even the very expressions she
chooses. She may impersonate that television announcer, actress,
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etc. as her ideal model. In fact, a number of Muslim youths would
behave along the same lines.

Connecting the Youth with the Prophet’s Biography

It is high time we rehabilitated our youth and reconnected
them with the Islamic history, particularly with Prophet
Muhammad’s life. And if we were to present it to them as we
should, they would certainly never turn to other sources of
inspiration for their behaviour.

Spontaneity

Whoever reads the Prophet’s biography notices its simplicity
and spontaneity. God addresses him thus: ‘Say (O Muhammad): 1
ask of you no fee for this, nor am I a pretender.”

His biography is not characterised by any difficulty,
overstatement, or arbitrariness. In the biographies of some leaders
or scientists, you find that the latter are keen on special protocol or
agenda, to the extent that their behaviour and character are too
difficult to adopt as a model. Meanwhile, the Prophet’s example is
not so hard to copy, his conduct being so simple and candid, and
his character so straightforward.

I have read biographies of many scholars, including the four
great Imams and others, including the Companions of the Prophet
and the generation after them. I have found them to possess many
special features and distinctions in some areas. Nevertheless, while
reading the biography of this or that scholar, you realize it is
somehow hard to emulate them. It is often just impossible to follow
in their steps in many respects.

When you read the Prophet’s biography, on the other hand,
you find it within reach, and anybody can copy it: This is not a life
for a special class or type of people. It is for all to read and emulate.

6. Chapter of Sad: 86.
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A Biography for All

For rulers, this biography is a reference of justice, equity, and
humility. It is a model for those of them who want to protect the
people’s rights and listen to the voice of reason. For scholars, it is a
road map on how to deliver knowledge most efficiently. For
preachers, it shows the methodology of how to patiently proceed in
their task and how to appeal to the others. Fathers also have a good
reason to refer to it: it is rich in lessons on how to deal with the
children, depending on their age, level, conditions, etc. Similarly,
husbands can use it as a basis for the ideal treatment of their wives,
such as patience with their shortcomings. Wives can also rely on it
for the best kind of relation with their husbands — the Prophet’s
guidance on how to deal with one’s spouse is exemplary.

Thus, whether one is poor or rich, healthy or diseased, staying
home or traveling, one finds guidance in the biography of the
Prophet, for he went through all vicissitudes of life. And at each of
those states and episodes, the beloved Prophet was always acting as
a model servant of God who was supposed to act as a prototype
noble servant and prophet whom God designed to be the best
exemplar of good behavior.

This noble apostle is a grace from God, as is said in the Koran:
‘We sent you not save as a mercy to all people”’. So he was not only
a mercy to Muslims, or to a specific ethnic group, such as the
Arabs, but a mercy to all mankind, bringing truth, guidance, and
light. As a result of this mercy, blood was spared, rights were
preserved, and the welfare of humanity throve consistently — all
with the grace of God, and with the mission of this noble illiterate
messenger.

Civilization Makers

This Ummd’, which once scarcely knew how to read, write, or
count, has constructed one of the greatest civilisations in the history
of mankind. It built its civilisation on those of previous nations, and

7 Chapter of al-Anbiya: 107.

8 The concept ‘Umma’ refers to all the people who follow Muhammad, or who lived at his
time and after.
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recycled and refined them, then produced a new version for the
world. Humanity then witnessed great openings which did not rely
on cruelty, arbitrariness or injustice. This civilisation used mercy to
open the hearts before opening the lands.
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Conspicuous Even to the Foes

There was nothing mysterious about the life of the Prophet.
His conduct was an open book with infinite clarity. While he was in
Mecca, the pagans were living side by side with him. In Medina,
there were Jews, hypocrites, and pagans. In fact the whole of Arabia
was infected with idols, as if it were a playground for gods.
Different deities were installed in and around the Ka’ba. Under
these conditions, the Prophet was constantly the subject of
conspiracies by his enemies.

The Koran Records the Admonition

What is particularly amazing is that some of his private and
family occurrences are disclosed in the Koran. God says in the
Koran: ‘And when you said to him on whom Allah has conferred
favour and you have conferred favour: Keep your wife to yourself,
and fear Allah. And you did hide in your mind that which Allah was
to bring to light, and you did fear mankind whereas Allah had a
better right that you should fear Him.” Imagine your father or your
teacher said to you in public: ‘Hey, you are concealing things which
God is disclosing, and you fear people while God is more worthy of
your fear’. What would be your reaction? You would certainly feel
embarrassed, annoyed, even disgusted. You would find that remark
most inappropriate. And you would wish it were never said more
loudly than as a whisper in your ear!

This was not the case with Muhammad and the Koran. This
came in a revelation to be recited until the Day of Judgment. God
says to him: ‘And you did hide in your mind that which Allah was
to bring to light, and you did fear mankind whereas Allah had a
better right that you should fear Him’. Then the Prophet went
reciting these verses in public: there were the young and the eldetly,
the new converts, and so on. These were verses to be recited in
prayers until the end of the world, verses to be learned and

9 Chapter of al-Ahzab: 37.
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exchanged, to be read by Muslims and non-Muslims alike, such as
the hypocrites, the idol worshippers, and the Jews who were
conducting relentless conspiracies against him. Yet none of this
worried him. It did not bother him in the least that those foes might
use these verses to tarnish his reputation. The life of the Prophet is
plain. And he never hid anything which was revealed to him, as
Aisha recounted."

One day a blind man came to him to inquire about Islam. He
said: ‘O Messenger of Allah, teach me of that which Allah has
taught you.” At the time the Prophet was busy talking to the
chieftains of Mecca. He was embarrassed, not because of any
personal matter. He was not eating, drinking, sleeping or anything
he was otherwise allowed to do. He was preaching for the sake of
Islam. It was all in the benefit of the mission itself, and nothing
personal. Yet, the rebuke was not to be delayed. Down came the
revelation from Heaven with Gabriel, onto the heart of
Muhammad. He would recite those verses loud and clear with no
reservation in the least. He would read it in loud prayers, and chant
it so that everyone could hear it — those in the vicinity and those
distant:

He frowned and turned away

Because the blind man came to him.

What conld inform you but that he might grow (in grace)
Or take heed and so the reminder might avail him?

As for him who thinks himself independent,

To hint you pay regard.

Yet it is not your concern if he grow not (in grace).

But as for hime who comes to you striving earnestly

And has fear,

10 Aisha said: If Muhammad had willed to conceal anything, it would have been the verse:
‘And you did hide in your mind that which Allah was to bring to light, and you did fear
mankind whereas Allah had a better right that you should fear Him’; (reported by Ahmad:
26083; 26338; Muslim: 177; al-Tirmidhi: 3207; al-Tabarani in a/-Kabeer (24/41): 111; and its
meaning on the authority of Anas in al-Bukhari: 7420).
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From him you are distracted.”’

And God referred to that as ‘distraction’ although it was not a
leisure activity — never could that be the case. He was busy with
others as part of the mission. But his God did rebuke him, teaching
him that people are all equal, and that whoever accepts the Truth
and his heart harmonises with it and loves it, that is the person who
deserves the priority of attention. It is he who has to be turned to
and listened to."

Even more challenging was a theft which occurred in Medina.
‘Who stole?’, ‘Who stole’ people went on wondering with
amazement. Some people thought of the Jews, others pointed at the
hypocrites. The Prophet thought the latter were innocent. But soon
the Koran came: ‘We reveal to you the Scripture with the truth, that
you may judge between mankind by that which Allah shows you.
And be not a pleader for the treacherous; And seck forgiveness of
Allah. Allah is Oft-Forgiving, Most Merciful. And plead not on
behalf of (people) who deceive themselves. Allah loves not one who
is treacherous and sinful.””

Let us pause at this instance in the Medina, where the
community was made up of different sub-communities: the
Muslims, the Jews, the hypocrites, the pagans, and representatives
of different tribes. With all this kaleidoscope, the commitment to
the truth and the staunch belief in it remain the principles which
God wants to breed in His Messenger regardless of the
circumstances. The Koran came down to admonish the Messenger
on his position. The Koran did acquit the Jews and put the blame
on those hypocrites who feigned to be among the believers.'*

This clarity and directness in the persona of the Prophet is one
which fits the man whose conduct is for all mankind to emulate.

11 Chapter of ‘Abassa: 1-10

12 Cf. al-Muatta’ (476); al-Tirmidhi’s A/-Jami* (3331); al-Tabari’s A/-Tafsir: (30/51); Abu
Ya'la’s AFMusnad: (3123; 4848); Ibn Hibban’s A~LSabib: (535); al-Mustadrak: (2/558); al-
Qottobi’s A-Tafsir (19/212-213); Ibn Kathit’s AFTafsir. (4/471).

13 Chapter of al-Nissaa: 105-107.

14 Cf. al-Tirmidhi’s A/-Jami* (3036); al-Tabati’s A/-Tafsir (5/268-270); al-Tabarani’s A/
Mujam al-Kabeer. (19/9; (15)); al-Mustadrak: (4/426); Ibn Kathit’s A~ Tafsir (1/551-552).
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The Description of His Hair

One feels amazed by the degree of detailing in the description
of the Prophet’s physical features. The scholars talked about his
external traits in the minutest way. Thus, they described the hair on
his head. It was neither tightly curly nor completely straight, but
between the two.” At times it would grow until it reached his
shoulders, and at others he would cut it to the level of half the
ears.'” And he took good care of it:

Aisha said that ‘when he was combing his hair, it was like paths
of sand being furrowed by that comb’."”

Ummu Hani’ reports that ‘the Messenger of God once came to
Mecca, and he had four braids’."®

In another reportt, she says: ‘I saw four braids in the hair of the
Messenger of God”."”

The Description of His Face

His face was also meticulously portrayed. He had a round
face”, not a complete roundness, but it was like the moon when it
is complete. And it was white with a slight ruddiness, as if the sun
or the moon were running in it”. He also had a broad forehead.

15 Cf. Ibn Abi Shaiba’s Al-Musannaf (31805); Ahmad’s .A/~Musnad (13543); al-Bukhari’s
AlSabibh (3547; 3548; 5900); Muslim’s A~Sahibh (2347); al-Tirmidhi’s A/-Jami’ (3623; 3638);
Abi Ya'la’s Al-Musnad (3643); Ibn Hibban’s .A~-Sabih (6387).

16 Cf. Abdurrazzaq’s A~-Mussannaf (21033; 20519); Ibn Abi Shaiba’s A/-Mussannaf (31805);
Ahmad’s A-Musnad (12139; 12196; 18688); al-Bukhari’s A~Sabib (59015 5903; 5904);
Muslim’s A~Sabih (2337; 2338); Abu Dawud’s A~LSunan (4186); al-Nassai’s ALSunan
(5061).

17 Cf. Al-Bayhaqi’s Dala’il al-Nubuwwa (1/300); Tareekb Dimashq (3/357); Ihya’ ‘Ulnm al-Deen
(2/382).

18 Reported by Ahmad (26934; 27429); Abu Dawuud (4191); al-Tirmidhi (1781); Ibn
Majah (3631); al-Tabarani in a/-Kabeer (24/429;1049).

19 Reported by Ahmad (27430); Abu Dawuud (4191); al-Tabarani in a/-Kabeer (24/429)
(1048); cf. also al-Tarikh by al-Tabari (2/223).

20 Cf. Muslim’s ALSahib (2344); Tbn Hibban’s ALSahib (6297).

2t Cf. Ibn Abi Shaiba’s A/~Mussannaf (31805, 31807); Ahmad’s A/-Musnad (944) ; Muslim’s
AlSabib (2340 ; 2344) ; al-Baihaqi’s Dala’il al-Nubuwwa (1/299).

10
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Aisha said: “The Messenger had a spread out forehead. When it
appeared from among the hair, or he would look at us at daybreak
or at the onset of the night, or when he turned up to face people,
they would see as if the light of a lantern were twinkling on his
forehead”.”

His eyes were large and white, as if having kohl.*> His nose was
straight with a little protruding in the middle.** His cheeks were
straight and white.”” His mouth was rather large® and had space
between his foreteeth.”” He took great care to clean his teeth by
brushing them.”

He also had a thick beard.”” Yet it was neither too long nor too
short. He made a point of combing it, cleaning it, anointing it and
perfuming it.”

22 Reported (abridged) by al-Khattabi in Gharib al-Hadith (1/597); Abu Nwaim in Dala’il al-
Nubuwwa (549); al-Baihaqi in Dala’il al-Nubuwwa (1/298-306); Ibn ‘Assakir (3/356-363); cf.
also al-al-Seera al-Halabiya (3/435); Takhreeg Abadith al-Ihyaa (6/168); al-Bidaya wa al-Nihaya
(8/453).

2 Cf. Ibn Abi Shaiba’s A~-Mussannaf (31806); Ahmad’s A~-Musnad (20955) ; al-Tirmidhi’s
Al-Jami® (3645) ;5 Mukhtassar al-Shama’il (193 ; 347) ; al-Tabarani’s ALMujam  al-Kabeer
(2024); al-Mustadrak (2/662) ; al-Baihaqi’s Dala’l al-Nubuwwa (2/212) ; al-al-Seera al-Halabiya
(3.4306) ; al-Suyut’s al-Shama’il al-Shareefa (1/27).

24 Cf. Ibn Saad’s al-Tabaqat (1/422); Mukbtassar al-Shama’il (G); al-Tbarani’s Mujam al-
Kabeer (22/155) (414); al-Bayhaqi’s Dala’il al-Nubuwwa (1/215).

%5 Cf. al-Adab al-Munfrad (1155); Mukbtasar al-Shama’il (6); al-Tabarani’s A/~Mujam al-Kabeer
(22/155) (414); al-Baihaqi’s Dala’il al-Nubuwwa (1/287).

26 Cf. Ibn Sa’d’s al-Tabaqat (1/422); Ahmad’s A~Musnad (20950; 21024); Muslim’s A/
Sahih (2339); al-Tirmidhi’s A/k-Jami’ (3647); Mukbtasar al-Shama’il (6); Ibn Hibban’s .ALSabib
(6288; 6289); al-Tabarani’s A-Mujam al-Kabeer (1904 5 22/155 ; 414); Shu'ab Al-Eeman
(1430); al-Baihaqi’s .A~Sunan al-Nubuwwa (1/215); Tarikh Dimashq (3/293-4, 338, 344,348).

27 Cf. Mukbtasar al-Shamail (6); al-Tabarani’s A--Mujam al-Kabeer (22/155) (414); Shu'ab Al-
Eeman (1430); al-Baihaqi’s Dala’il al-Nubuwwa (1/215); Tarikh Dimashg (3/338, 344, 348).

28 Cf. Abdurrazzaq’s ALMusannaf (2106, 19605); Ibn Abi Shaiba’s A/~Musannaf (1783,
1790); Ahmad’s A/~Musnad (607, 967, 25594); al-Bukhati’s A/-Sahih (245, 1136); Muslim’s
ALSahih (252-3, 255).

29 Cf. Ibn Abi Shaiba’s A/-Musannaf (31807); Ahmad’s A~Musnad (684, 21036); Muslim’s
AlSahih (2344) ; al-Nasai’s Al-Sunan (5232); Ibn Hibban’s ALSabih (6297, 6311); al-
Tabarani’s Mu jan al-Kabeer (1916); Takbrij Abadith al-Ihyaa (1/85-6).

30 Cf. Ahmad’s A~-Musnad (20826, 20843, 20872); al-Bukhati’s _A/~Sabih (296, 1545, 5923);
Muslim’s A/~-Sahih (2344); al-Nasai’s A/-Sunan (5114); Ibn Hibban’s A/-Sabib (6297); al-
Tabarani’s A+Mujam al-Kabeer (1963); al-Mustadrak (2/664, 4202); Shu'ab Al-Eeman (6463,
6465).

11
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His Body

His body was moderate in everything. He was neither too tall,
nor too short, but average height.”

His Clothing

As for his clothing, he was not particularly strict on garments.
He would not ask for what was not to be found, nor refute what
was at hand. He put on a gown imported from Levant.”” He put on
a turban.” And he put on a cloak and a wrapper.™

He used to like good, clean clothing. But he did not exaggerate
in it and dressed without the least sense of pride. He never wore
long clothes. He warned people against it, especially if it was
accompanied by vanity. He said: ‘God turns away from one who

5 35

drags his clothes out of vanity’.

His Humility

The Prophet was the best exemplar of simplicity, and hated
vanity and arrogance. His constant aim was to remain close to the
people in his nutrition, clothing, transport, and when sitting. One
day he slept on a bed which left its traces on the side of his body™
because there was nothing thick between him and the bed. He

31 Cf. Abdurrazzaq’s AL-Musannaf (6786); Ibn Abi Shayba’s A/~Musannaf (31807); Ahmad’s
Al-Musnad (1053, 13543); al-Bukhari’s A/-Sabibh (3548-9, 5900); Muslim’s A~Sahih (2347).

32 Cf. Abdurrazzaq’a Al-Musannaf (747, 750); Ibn Abi Shayba’s A/~-Mussannaf (1859, 1877);
Ahmad’s A~Musnad (18159, 18265); al-Bukhari’s A~LSabih (363, 2918, 5798-9); Muslim’s
AlSabib (274); Abu Dawuud’s A~LSunan (151); al-Tirmidhi’s A/-Jami’ (1768); Ibn Maja’s A/
Sunan (3563); al-Nassai’s AL-Sunan (82, 125); Ibn Khuzaima’s A~Sahih (1645).

3CE. Ahmad’s A/-Musnad (15196, 14375); Muslim’s A/-Sahibh (1358-9); Abu Dawud’s A/-
Sunan (4076-7); Ibn Maja’s ALSunan (1104, 3587); al-Tirmidhi’s Ak-Jami’ (1679, 1735); al-
Nassai’s A~Sunan (2869, 5346).

34 Cf. . Ahmad’s ALMusnad (208, 221, 26275); al-Bukhari’s A~Sabih (1545); Muslim’s A/
Sahih (1365, 2080).

35 Cf. Ahmad’s A/-Musnad (5351, 11023); al-Bukhari's A/~Sabib (5783); Muslim’s A/-Sabib
(2085); Abu Dawud’s A/~Sunan (4085); al-Tirmidhi’s A/-Sunan (1731); Abu Ya’la (5572).

36 Cf. Ahmad’s A/-Musnad (222, 2744, 3709); al-Bukhari's ALSabih (2468, 4913, 5843);
Muslim’s ALSahib (1479).
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As If You Were Seeing Him

would often sit on the ground, eat on the floor, and sit on a straw
37
mat.

One day, Mulaikah, Anas bin Malik’s grandmother, invited the
Prophet over to share a meal which she had prepared in his honor.
He answered and ate of the food, then said: ‘Stand up so you can
pray behind me’. Anas said: ‘So I brought a straw mat which had
grown black with use. I sprayed it with water, and then the Prophet
stood on it. The orphan and I stood behind him, and the elderly
woman behind us. He prayed two Rak’at and then he left.”

The mountains would have been made gold and silver for him
if so he had wished. Yet what he loved was simplicity” and
spontaneity. He stayed away from affected behaviour. He preferred
to be close to the people and be one of them, never assigning on
them tasks beyond their capacity.

57 Cf. Ibn Isshaq’s al-al-Seera (1/175); Ahmad’s A--Musnad (3709); al-Bukhati's A~Sabib
(1980, 5862); Muslim's A/-Sahih (1159).

3 Cf. Ahmad’s AlMusnad (12362, 12529, 12703); al-Bukhati's _A/-Sahib (380, 860);
Muslim’s A~Sahib (658); Abu Dawud’s A~Sunan (612); al-Nasai’ A~Sunan (801); Ibn
Hibban (2205).

3 Cf. Ibn S&’d’s al-Tabagat (1/381, 466); Ahmad A~-Musnad (22190); al-Tirmidhi’s A-Jami’
(2347); al-Aabaad wa al-Mathaani (2253); al-Tabati’s A/-Tafsir (11/578); Akblag al-Nabiy by
Abu al-Shaykh (p. 267); Abu Nw’aim’s Ma'rifat al-Sababa (1404); al-Baihaqi’s Dala’il al-
Nubuwwa (1/345); al-Shifa bi-Ta'’rif Huquq al-Mustafa (1/241); Tarikh Dimashg (4/134); ai-
Bidaya wa al-Nibaya (3/68, 6/62, 321); Fath al-Bari (11/292); al-Khasais al-Kubra (2/291).
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A Divine Secret

Part of God’s bounty on His Prophet was Abu Talib, who
defended and cared for him even though he was following his
people’s religion. There was probably a hidden wisdom there. If
Abu Talib had been a Muslim, he would have hardly rendered those
services to him. He would have been acting from a weaker position.
But keeping his forefathers’ religion gave him power and respect,
and made Quraish venerate him on this asset.

Quraish came to him and said: “This man said so and so, and
did so and so. What if you handed him over to us, and we gave you
one of our sons in exchange?” He retorted: ‘By God, this is most
unfair! You give me your son so I can feed him for you, and I give
you my nephew to kill him. By God, never will this happen! If the
she-camel loses her young, she does not develop love for another
one?™"

Another day, they came to him and said: ‘O Abu Talib, your
honor among us and old age and position notwithstanding, we will
not leave your nephew on this until we take his life or else he stops
what he is doing to us — abusing our deities, offending our
ancestors, and sneering at our religion. Whether you want to get
ready for our war or not, that rests with you: you have been warned,
and we have done our best to stave off your enmity and war. We
think that is the solution. So think it over and give us your point
and your verdict.’

Abu Talib called his nephew. He said: ‘O nephew, your people
came to me and said such and such. And before that, they hurt me.
So please preserve me and yourself. And do not put any burden on
me or on yourself. And refrain from saying about your people what
divides us.” So the Prophet thought that his uncle had started to
take a new position. He thought he was letting him down, as if his
protection had weakened. He said: ‘O uncle. If they were to put the
sun in my right hand and the moon in my left hand so that I

40 Cf. Ibn Ishaq’s ali-Seera (2/133); Ibn Saad’s al-Tabagat (1/202); al-Tabati’s al-Tarikh
(1/545); Tarikh Dimashq (66/344); al-Bidaya wa al-Nihaya (3/63).
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abandon this matter before God makes it prevail or I die in its way,
I would never abandon it.” The Prophet shed tears in sorrow and
left. As he was turning away, Abu Talib called him and said: ‘Come
nephew.” When the Prophet went near him, the uncle said: ‘Go and
say whatever you will. I will never surrender you for anything in the
world’.

According to another report, Abu Talib said: “Your cousins
here are saying that you are hurting them in their gatherings and
worship place. So please give that up.” The Prophet raised his eyes
to the sky and said: ‘Can you this sun?’ They said: “Yes’. He said: ‘It
is not in my power to respond you to that anymore than you can
give me a torch from it (i.e., the sun)’. Abu Talib said: ‘By God, my
nephew is right, so just go back’.*!

Another time, Quraish came to Abu Talib. He stood before
them and told them clearly that he could not possibly let down the
Prophet. They threatened to make a coalition against him and his
tribe. At that time, he made a poem42 where he expressed that he
invoked God for protection from those who had no mercy and no
sympathy and were plotting against him. In the same poem, he
praised the Prophet and his generosity and great character.

His people did plot against him, as with the ill-famed
proclamation which they hung in the Ka’ba. It was a declaration of
complete embargo against the Hashim family and anyone affiliated
to them: no commercial transactions, and no marriages with them."”
This document once represented an unjust chapter against Islam.
Now the enemies of Islam often resort to this kind of malice.

Quraish wrote it up and posted in on the wall of the Ka’ba, and
acted accordingly. The extent of hunger and poverty which affected
the Muslims was such that they had to eat dry leather among other
things. Those who had a sense of justice stood up against the

41 Reported by Ibn Ishaq (2/136); al-Tabarani in his Tarikh (2/315); Abu Ya’la (12/176)
(6804); Ibn Asakir (41/4-5; 66/315); cf. also al-Bayhaqi’s Dalail al-Nubuwwa (2/187); Tarikh
al-Islam (1/149); al-Isaba (7/230).

42 Cf. Tbn Hisham’s a/-al-Seera al-Nabawiyya (2/108); Tarikh Dimashg (66/319); Tarikh al-
Islam (1/39); Fath al-Bari (2/496).

4Cf. Ibn Hisham’s al-Seera al-Nabawiyya (2/195); al-Tabati's Tarikh (1/549); al-Kawil fi al-
Tarikh (1/269); Ussud al-Ghaba (5/378); al-Bidaya wa al-Nibaya (3/108).
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document after a while and went to tear it. But by then, worms had
already gnawed it. This was a sign that God does not bless the work
of wrongdoers.

The noble position of Abu Talib and the Hashims in their
efforts to protect the Prophet had wonderful significance. Part of it
is the fact that those who do not follow this religion are not at the
same degree of hate to it.

For example, Abu Talib had a special status. The Prophet tried
and tried to attract him until the last moments of his life. While he
was dying, the Prophet went to see him and said: ‘O uncle, say
“there is no god but Allah” and I’ll be your witness on the Day of
Judgment’. Abu Talib replied: ‘If I knew Quraish would not use it
to call me names and say I did it out of cowardice, I would certainly
have made you happy with it.”*

Abu Talib died non-Muslim. He died saying that he had the
faith of Abd al-Muttalib. Yet in spite of his death as a non-Muslim,
the Muslims acknowledge his great services. All biographers pay
tribute to him for his good role. Even the Koran talked about the
Prophet’s special love for him, a love not based on religion, and
said: “You will not guide whom you love. But Allah Guides those
whom He wills’.* Yes, the Prophet did love him, and by so doing
loved to see him guided. Hence we have to be aware that some
non-Muslims tend to respect Islam and like it, and have a true sense

of sincerity, honesty and loyalty.

Others are described differently in the Koran: ‘those who
disbelieve and hinder, He will render their deeds vain.”* So in
addition to their disbelief, these people hindered others from
pursuing God’s path. The Koran also said: “Those who disbelieve
and hinder from the path of God, for them We will add torment to

44Ct. Ibn Ishaq's a/-Seera (4/222); Ahmad's A-Musnad (9608, 9685, 23724); al-Bukhari's A/-
Sabih (1294); Muslim's A~-Sahih (24-5); al-Tirmidhi's A/-Jami’ (3188); al-Tabarti's A/-Tafsir
(11/41); al-Tabari's Tarikh (1/544); al-Baihaqi's Dalail al-Nubuwwa (2/344-5); Tarikh al-
Islam (1/233); Ibn Kathit's A/-Tafsir (3/396); al-Bidaya wa al-Nibaya (3/124, 7/334); al-Seera
al-Halabiyya (2/46).

4 Chapter of al-Qasas: 56.
46 Chapter of Muhammad: 1.
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the torment because they used to spread corruption.”” These people
corrupt, hinder, and unjustly wage wars.

Therefore, the disbelievers have different ranks. Consequently,
we have to remember that dealing with them on a just and honest
basis is likely to draw them close to our religion. Perhaps one who
has accepted Islam today was considering it yesterday. A month
ago, he was reading about it. And a year ago, he heard about it and
was interested to find out more about it. Thus he came a long way
to find it. Indeed, a non-Muslim might be already halfway through
the path leading him to receiving it. Therefore, we should not
hinder the way of God. Rather, we should be a means to attract to
Islam by good conduct and decent treatment of people: we should
be constantly aware that the disbelievers are the subject of our
preaching.

47 Al-Nahl: 88.
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The Year of Sorrow

Love and Sorrow

In the tenth year of the mission, the Prophet was hit by great
sorrow due to the death of his uncle Abu Talib. What added to his
grief was that his uncle died non-Muslim, until the revelation came
with God’s Word: “You will not guide whom you love. But Allah

Guides those whom He wills”.*®

The Prophet loved Abu Talib and yearned for his conversion.
But for some wisdom which we do not know, God did not allow
that to happen. This verse came from God to His Prophet to
soothe him. The Prophet felt great pain at seeing his uncle die as a
non-Muslim for several reasons:

1. He used to defend and protect him. And when he died,
Quraish dared what it did not dare before.

2. He died a disbeliever. This unveils an important element in
this religion. It is in total harmony with the decent qualities
of the human nature, and emphasises and promotes them.
For example, the Prophet informed us that a woman will
g0 to Paradise because she quenched a thirsty dog.” He
also told us of a woman who will go to Hell because she
imprisoned a cat until it died.” He thus gave us a rule that

5 51

‘In every living being there is charity’.

We should never lose sight of these humane values in Islam.

48 Chapter of al-Qasas: 56.

49 Cf. al-Bukhari's A/~Sabih (3467); Muslim's A/-Sabih (2245); Abu Yaala’s A/-Musnad
(6044); Ibn Hibban’s A/-Sahih (386); al-Tabarani’s A/-Mujam al-Awsat (531); al-Baihagi's
AlFSunan (15597).

50 Cf. Ahmad's A~Musnad (27008-9); al-Bukhati's A~LSabih (745, 2364-5, 3482); al-Adab al-
Mufrad (379); Muslim's ALSabih (2242); Ibn Majah's ALSunan (1265); Ibn Hibban’s A4/
Sahih (2838); al-Tabarani’s A~Mujam al-Kabeer (24/94, 252); al-Baihaqi's A/-Sunan (9851,
15593).

51 Cf. al-Bukhari's A~Sabib (2363); al-Adab al-Mufrad (378); Muslim's A-Sahih (2244); al-
Shihab’s A-Musnad (113).
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The Year of Sorrow

The Elevated Values in Islam

We need such kind of preaching as would highlight the
superior values of Islam, and tell people in the East and West that
Islam rests on the honoring of humans. ‘And indeed We have
honoted the children of Adam, and We have carried them on land
and sea, and have provided them with pure good things, and have
preferred them above many of those whom We have created with a
marked preferment.”

The original discourse in Mecca was ‘O mankind’. In Medina,
another discourse was added: ‘O those who believe’. The two went
hand-in-hand: ‘O mankind, We have created you from a male and a
female, and made you into nations and tribes, that you may know
one another. The most honorable of you with God are the most
God- fearing.”

The story of Khubaib bin Adiy,”* who could have taken his
revenge by killing a child of the disbelievers, which he would never
even think of, is yet another indicator of the nobility of Islam.
Another example is that Islam prohibited the burial of little girls live
at a time when those little girls lived in an environment of idol
worshiping and they would possibly have grown to be disbelievers
too. This is also indicative of the humanitarian character of Islam,
regardless of the faith of the person in question. These are all great
values of faith, and we should never forget them at times of anger
vis-a-vis those who fight Islam.

The year of sorrow highlights the humane aspect and grandeur
of the Prophet even while he was facing hatred and war from some
people. It shows that he would feel sorry even for those who did
not earn the grace of guidance and died as non-Muslims.

52 Chapter of al-Israa: 70.
53 Chapter of al-Hujurat: 13

5 We will see the story below.
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The Day at Taef

The Great Test

The Prophet once went in to see his wife Aisha. Like any
husband, he started speaking to her about his reminiscences. Aisha
asked him if he had been through harder times than those of the
Badr and Uhud battles. She said: ‘Messenger of God, The day of
Uhud was a particularly hard day: a number of men were killed and
others injured. Even the Messenger’s head was gashed and his fore
tooth broken. Did you ever go through a worse day?’

He said: “Yes, Aisha. I have seen from your people what I have
seen. But the worst of what I have seen was on the day of Agaba. I
went to request the support of three brothers who were chiefs of
Thaqeef — Abd Yalil son Abd Kulal, and Mas’oud and Habib, sons
of Amr, son of Umair.” These three men were among the senior
figures of Thaqeef. He spoke to them and called them to God’s
religion and solicited their support for Islam. One of them said
sarcastically: ‘Did God find nobody other than you to send?”” The
second one said: ‘I would put on the cloth of the Ka’ba if God sent
you’. And the third one said: ‘I swear that I will never speak to you
again. If you are truly a Messenger, you are too dangerous to
respond to.”

Then the Prophet said to Aisha: “Then I left in great sorrow.’
He was not interested in this world or its pleasures, nor in power.
All his concern was the mission and call to God. His purpose was
to get people to listen to him and accept his message. And that is
the mark of the sincere preacher, as is found in the Koranic verse:
‘Yet it may be, if they believe not in this statement, that you
(Muhammad) will torment your soul with grief over their

footsteps™.”

Utterly disappointed, the Prophet left them weighed down with
distress, deep in thought, not knowing exactly where he was going,
until he found himself at Qarn al-Tha’alib. Such was his agony that
he realised he was at that site only when he was there. His was

55 Chapter of al-Kahf: 6
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awakened by the sight of a cloud on which was Angel Gabriel. He
said to him: ‘Allah has heard your people’s response to what you
said. And He has sent you the angel of the mountains so that you
order him of whatever you want him to do to them.” Then the angel
of the mountains greeted me’, said the Prophet, ‘and said: O
Muhammad, our Lord has heard what your people have responded.
And I am the angel of the mountains. Your Lord has sent me to
obey your orders. Anything you want. I can crush them between the
two Akhshabain mountains if so you wish.””

But hostility to, and disbelief in, religion are not limited to the
story of Taef. It is an old and ongoing process of belligerence,
denial, and disbelief vis-a-vis the mission of the Prophet
Muhammad. It is a long historical chain of denial and rejection of
the Prophet Muhammad, and of attempting to corrupt the image of
the religion with all sorts of denigration and defamation of the
Prophet, even though it was contradictory with the Arabs’ conduct
and traditions. The Arabs were generous and noble; however, for
example, when the Muslims migrated to Abyssinia, Quraish sent
emissaries to warn the Abyssinians against Muhammad and his
followers. So they asked the king to send away whoever came to
them of the Muslims and return them to their people, who knew
them better.

The Long Breath

The angel spoke of sandwiching the Meccans between the
Akhshabain.” The Prophet’s response was: ‘I rather hope that God
will make of their offspring a generation who would worship Him
without associating any deities with Him’. He made this choice on
the basis of wise and deep thinking. Had we been in those
circumstances, we would have seized that unique opportunity and
urged the angel to crush them between the two mountains!

56 Reported by al-Bukhari (3231); Muslim (1795); al-Nassai in a/~A/-Sunan al-Kubra (7706);
Ibn Hibban (6561); al-Tabarani in a/~Awsat (8902); cf. also al-Asbahani’s Dala’il al-Nubuwwa
(1/108, 208); al-Rawd al-Unuf (2/235); Tarikh al-Islam (1/284); al-Bidaya wa al-Nihaya (1/49;
4/352); al-Seera al-Halabiya (2/57).

57 The two mountains overlooking Mecca, named “Abu Qobais” and “Qu’aigi’an”.
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In the Company of the Prophet

This would be the outlook of normal people who do not see the
consequences of things as the Prophet did. Such harsh position
would have been justifiable on several bases:

22

That those people worshiped idols in the very holy
Ka’ba, where there were three hundred and sixty statues.

Those people had been duly warned. The Prophet had
talked to them, and they rejected him as a messenger
even though they had never questioned his
trustworthiness, his honesty, and his lineage. They knew
his rank among them, and yet they denied his mission
and called him a liar.

They bothered the Muslims and persecuted them
everywhere.

They prevented the other tribes from accepting Islam.
During the different gatherings of the Arabs, the Prophet
would ask tribe after tribe for their support for his
mission, but the latter surmised that if he had been right,
his own people would have been the first to believe him:
they regarded his people as the wisest Arabs and the
most respected among them. ‘So how can we come in
the way and believe him when they did not! It is not
becoming of us and our tribal customs to do so’, they
surmised. Thus, getting rid of the disbelievers would
certainly have helped to remove the obstacles between
other people and this religion.

The annihilation of those disbelievers by means of an
earthquake or an avalanche or by crushing them between
the two mountains would have been a special incident,
an extraordinary event which would have urged people
to say: ‘had he not been truly a messenger from God,
that would not have happened. It is God who has given
him victory over his opponents.” And all this would have
induced more acceptance of the new religion among

people.



The Day at Taef

This would be the position of an ordinary man — an obviously
simple stance to take. The response of the Prophet, however, while
he was immersed in sorrow, was different: ‘I rather hope that God
will make of their offspring a generation who would worship Him
without associating any deities with Him’. A look into this
statement quickly reveals the profundity of his wisdom and his
insightful appraisal of matters.

Great Lessons

This story has significant morals:

1.

The Prophet’s persistent endeavor to guide his people
even though they did not believe him. He still asked God
to create from them descendants who would worship
him.

The Prophet did not want them to suffer. He preferred
to allow them more time, which shows the difference
between him and the previous messengers, some of
whom asked God to send His punishment on their
people when they disappointed them. For example, ‘And
Noah said: My Lord! Leave not of the disbelievers a
single one on earth.”

The mission of the Prophet was based on mercy. This is
why he was merciful toward his people and did not want
them to die as agnostics or idol worshippers.

It is reflective of the patience which was the Prophet’s
propensity in spite of the bitterness of the continuous
persecution and ruthless war he was subjected to. If but a
little of that had happened to us, we would have lost
control of our senses and wished the whole existence
would be crushed. But the Prophet was serene, self-
possessed, and patient, even at the hardest of times.

58 Chapter of Noah: 26
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In the Prophet’s response ‘I rather hope that God will make of
their offspring a generation who would worship Him without
associating any deities with Him’, there is an indication that this
religion is built on rational belief and free choice. Those people did
end up accepting the Prophet’s mission when their rule and the
obstacles disappeared. They saw the truth plain, as God says: ‘We
shall show them Our portents on the horizons and within
themselves until it will be manifest unto them that it is the Truth.”
Accordingly, they believed in God and followed His Messenger.
Some of them were killed before the Prophet’s eyes and some were
killed defending him. Some of these had been among the most
sworn enemies of the Prophet: they opposed his mission and
fought him bitterly, but later turned leaders, chiefs, and scholars of
Islam. And God gave them His grace before their offspring — all
through rational persuasion, and the Religion was ultimately
victorious.

In fact, the Prophet was sent with divine signs and evidence.
And the greatest of these signs is the Koran, which abounds with
miracles which have compelled a great many people to believe in it.
Many of these miracles are not related to the life time of the
Prophet, but extend beyond that and can be witnessed by those
after him.

Conquering the Hearts before the Lands

In effect, the Prophet proved infinitely patient and so did his
companions until God helped them to conquer the lands. And he
did not die until he saw the signs of triumph and extensive
conquest. Then came down the revelation:

When the help of Allah comes and victory,

And you see people enter Allah’s Religion in crowds,
Celebrate the praises of your Lord and ask for His forgiveness,

For He is ever ready to show grace and accept repentence.”

59 Chapter of Fussilat: 53.
0 Chapter of al-Nasr: 1-3.
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It was not a victory based on pure fighting and physical power;
rather, it was essentially a matter of reason, proof and persuasion.
Such is the difference between the spiritual conquest based on
divine meanings which are far from injustice and coercion, and
imperial conquests which only aim at expansion, wealth
accumulation and pleasures. In the Koran, God says: ‘As for that
Abode of the Hereafter We assign it to those who seek not
oppression in the earth, nor yet corruption. The sequel is for those
who ward off (evil).”"'

61 Chapter of al-Qassas: 83.

25



The Nocturnal Journey and the Ascension
A Great Sign

God says: ‘Glory to (Allah) Who carried His servant for a
nocturnal journey from the Sacred Mosque to the Farthest
Mosque, whose precincts We did bless, in order that We
show him some of Our signs: He is the One Who sees and
hears all things.™

In Mecca, the Prophet underwent all sorts of injustice,
rejection, and hostilities. He went through enormous suffering and
grief. But his Lord was protecting and tending him. Part of that was
manifested in the Nocturnal Journey and then the Ascension. The
former trip was explicitly mentioned in the Koran: ‘Glory to (Allah)
Who carried His servant for a nocturnal journey’. The term “Asra’
means ‘walk at night’. God took him from Mecca to Jerusalem,
from the Great Mosque of Mecca to al-Agsa Mosque. Some
accounts say that this took but a very short segment of time by
people’s normal measurement criteria. But it was one of the greatest
miracles of the Prophet. This happened a year before the migration
to Medina, as many scholars say, and Ibn Hazm claimed that there
is a general consensus among scholars about this statement.”’

The Nocturnal Journey occurred in the month of Rabia al-
Awwal, as many scholars say, though many people mistakenly think
it was in the month of Rajab.”*

While the Prophet was sleeping, Angel Gabriel came with the
Burag”, an animal which lays its hoof on its tip. The Prophet was

02 Chapter of al-Israa: 1

63 Cf. al-Baghaoui’s ATafsir (3/92); Tarikh al-Islam (1/242); Ibn Kathit’s A~ Tafsir (3/23);
Fatl al-Bari (7/203); Rub al-Ma’ani (30/183).

4 Cf. al-Shifa bi-Ta’rif Hugng al-Mustafa (1/194); Usud al-Ghaba (1/128); Lata’if al-Ma’arif
(p-2306); Ibn al-Wardi’s Tarikh (1/102); Tabyin al-‘Ajab bi-ma Warada fi Fadl Rajab (p.11);
Fatl al-Bari (2/203); ‘Umdat al-Qari (6/115); al-Suyut’s a/-Isra wa al-Mi'raj (p.36); Rub al-
Ma'ani (15/16).

65 An animal between the size of a horse and that of a mule.

26



The Nocturnal Journey and the Ascension

taken from the Great Mosque of Mecca to al-Agsa Mosque. All the
prophets were gathered for him there, and he led the prayer for
them. The Burag was tied at the place where the previous prophets
used to tie their horses, which is still there, and its name is Ha 7t al-
Burag, but called the ‘wailing wall’ by the Jews. After that, the
Prophet was raised to the heavens — the first heaven, then the
second, etc. until he heard the Pens writing. There he received of

the revelation what he received, and he saw great miracles and signs
of his Lord.

Landmarks and Meanings

This special event is rich in meanings. Here are some of these:

1. The exclusive reliance on authentic hadiths which relate
the details of this journey. As for the additions found in
some books, such as the book allsraa wa al-Mi'raj,
attributed to Ibn ‘Abbas, (but a book full of lies and
fantasy, and myths having no rational basis or link with
the reliable references,) they only portray matters of faith
and prophethood as falsehood and folk tales, and
exaggerated legends. All that has to be discarded as
extraneous to our religion: it is better looked to as a drug
to the minds.

2. It is evident that the Nocturnal Journey was true and
not a dream, though some people claim that the
Prophet was taken in his dream on this journey. Had it
been a dream, it would not have been of any
significance. Any one of us can see in his dreams that he
is journeying in the extreme east or in the extreme west,
or flying in outer space or even in the heavens, and the
Prophet would not have had any special credit for that
kind of journey.

In addition to this, the idol worshippers took advantage of this
story to mount a malicious campaign against the Prophet: how can
he claim to have done this in one night — to go to Levant and
Jerusalem and return from it in one night, while it takes us huge

27



In the Company of the Prophet

effort and months to get there and return. Meanwhile Muhammad
alleges that he did it before his bed lost its warmth! From the latter
detail we conclude that this journey was a real one. He did it with
his body and soul together. The claim that only his soul took the
trip is not true, although it was attributed to some Companions like
Mu’awiya and Aisha, as was said by Ibn Kathir. Most Muslim
scholars agree that the journey occurred with the body and the soul.
This is where it gets its essence, grandeur, and power from.%

The Nocturnal Journey and Ascension happened by the end of
the Meccan era, and just before the migration to Medina. This
shows that one of the most meaningful messages is to link Mecca
with Jerusalem, in that the venues of the divine missions have been
unified by the last of messengers into one entity once and for all. So
when we read ‘By the fig and the olive, by Mount Sinai, and by this
land made safe™”’, we see that the locations of the Messengers were
juxtaposed in this chapter — the places where Jesus grew up: Levant,
Nassira, and Palestine; and the places where Moses grew up: Sinai,
and Palestine, too; and the place where Muhammad grew up and
was sent: the Peaceful Country, which was the last one.

The Unity of Missions and the Unity of the Land

This emphasizes the unity of all divine missions, and that the
mentioned land is a Muslim one. It shows the connection between
the sacred places. It equally shows that these places are part of the
history of this Umzma and its reality — indeed part of its religion. This
is why the Prophet said that a prayer at the Great Mosque of Mecca
is worth a hundred thousand prayers elsewhere,” that a prayer at
the Mosque of Medina is worth a thousand prayers elsewhere,” and

66 Cf. al-Tabari's A-Tafsir (15/16-7); al-Qortobi's A-Tafsir (10/209); al-Rawd al-Anif
(2/191); Ibn Kathiti's akSeera al-Nabawiyya (2/104); al-Bidaya wa al-Nihaya (3/114); al-Seera
al-Halabiya (2/143); ‘Umdat al-Qari’ (15/125).

67 Chapter of al-Teen: 1-3.

68 Cf. Abdutrazzaq’a AFMussannaf (15891); Ahmad's ALMusnad (14735, 15306); Ibn
Majah's A~Sunan (1406,1413);

0 0 Cf. Abdurrazzaq’a A-FMussannaf (9137, 9138, 9140, 9142 ); Ibn Abi Shaibah’s A4/
Mussannaf (7513, 7516, 16162); Ahmad's A~LMusnad (1605, 16162); al-Bukhari's A/~Sahih
(1190); Muslim's A~Sahih (1394, 1395, 1396).
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that a prayer at al-Agsa Mosque is worth a thousand prayers”,
according to some Hadiths, or five hundred according to other
Hadiths,” though some more authentic Hadiths speak of the worth
of two hundred and fifty prayers.”

Thus, these places have a special status. They are the only place
one can travel specifically to. The Prophet said: ‘No journey can be
taken to a holy place except three mosques: The Great Mosque of

Mecca, al-Agsa Mosque, and this mosque of mine’.”

We have to revive this exceptional sense now that al-Aqsa
Mosque is undergoing great suffering under the occupation of the
Zionist usurpers, who are trying to ruin it through allowing
extremists to carry out willfully destructive work in it. First they
burned it down, and now they are digging tunnels underneath it,
looking for an alleged temple or other things. What is amazing is
that the more they dig, the more Islamic vestiges they unearth!

This is 2 Muslim land, and its histotic framewotrk is Muslim, too!

The Religion of All the Prophets

It is not only Muhammad who was sent with Islam; in fact all
messengers came with Islam. For example, we believe in the
religions of Moses and Jesus. And we believe that their heritage was
taken over by Muhammad. This is precisely what the amazing
occurrence of the Nocturnal Journey points to. It also shows the
interconnection between all these sites, and their important place in
the history of Muslims. Consequently, no one, be they individuals,
groups, or even states, has the right to disown this land or part of it,
or trade it for anything. It is part and parcel of Muslim land and

70 Cf. Ahmad's A/-Musnad (7725, 11751); Ibn Majah's A~Sunan (1407).

" Cf. al-Fakihi’s A&bbar Makkah (2/90); Shu'ab Al-Eeman (4140, 4144); al-Bayhaqi’s A/-
Sunan al-Sughra (1752).

72 Cf. al-Tabarani’s AFMujam al-Awsat (6983, 8230); al-Mustadrak (4/554); Shw'ab Al-
Eeman (4145). The wording of Abu Dharr was: ‘We were discussing at the presence of the
Prophet (peace be upon him) which was the better, the Prophet’s Mosque or al-Agsa
Mosque? The Prophet (peace be upon him) said: ‘A prayer in my mosque is better than
four prayers in it’.

73 Repotted by Ahmad (7191, 11523); al-Bukhari (1189, 1198, 1864, 1996); Muslim (1397);
Abu Dawud (2033); Ibn Majah (1409, 1410); al-Tirmidhi (326); al-Nassai (700).
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history, and Islamic glory, nay Islam per se. If the current
generation is incapable of preserving it or re-establishing justice to
it, let them at least acknowledge that truth is truth and falsehood is
falsehood. Let them be sure that usurping and power do not change
the essence of the truth in any way, and the future generations will
be able to realize what the present one could not. We have to keep
in mind the link between these lands.

The Nocturnal Journey event, in which the Prophet led the
prayer for the other prophets at that holy site, is clearly symbolic of
the concluding character of this mission. Prophet Muhammad was
the heir of all messengers, and brought the last religion whereby
God completed His mercy on mankind, giving people their last
religion. God’s grace was now fully bestowed on mankind: ‘If
anyone desires a religion other than Islam, it will not be accepted
from him, and he will be a loser in the Hereafter.”™

The Prophet has brought the final religion, the final scripture,
and hence ultimate guidance. It was necessary thereafter for anyone
to listen to his call and believe in him. No one can reach Paradise
except through his way. On the authority of Abu Huraira, the
Prophet said: ‘By the One Who owns my soul, anyone who hears of
me in this Umma, be he a Jew or a Christian, and dies before
believing in what I have brought, will enter Hell.””The Prophet is
therefore the final messenger, and his mission has brought the final
and dominating religion.

A Hope which Never Withers

These notions should revive hope in our hearts that the holy
land will return to its legitimate owners. And we should not be
content with watching passively; we have to take the initiative and
help the party of the fighters who strive on the way of God and
defend it, and whom the Prophet mentioned as the dwellers of
Baiyt al-Maqdis (Jerusalem) and its dominion — the ones who will
always be victorious over their enemy, acting on the principles of

74 Chapter of Aal Imran: 85.

75 Reprted by al-Tayalissi (509); Ahmad (8188, 8594); Muslim (153); Abu Nu’aim in a/
Hibya (4/308).
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God, unconcerned about those who let them down or contradict
them, until God’s decision comes while they are on that conduct.”
If a person cannot do that, at least let him, as the Prophet said, send
a little oil to light up that rnosque.77

We have to endeavor to reach this goal by substantiating the
divine account portrayed in the Nocturnal Journey occurrence,
which shows that this land will return to its due owners soonet or
later: ‘And you will come in time to know the truth thereof.”

76 Cf. Ahmad's A/-Musnad (27667); al-Tabati's al-Mujam al-Kabeer (7643; 20/317; 754); Al-
Mutjam al-Awsat (47).

77 Cf Ahmad's A--Musnad (27667); Abu Dawud’s A/-Sunan (457); Ibn Majah's ALSunan
(1407); Abu Yaala’s AFMusnad (7088); al-Tabari's al-Mujam al-Awsat (8445); al-Bayhaqi’s
AlSunan (4114).

78 Chapter of Sad: 88.

31



Between Believing in the Unseen and
Rejecting Falsehood

Some of the Lessons of the Occurrence

One of the striking stories which accompanied the occurrence
of the Nocturnal Journey and the Ascension was that of Abu Bakr.
The people of his tribe came to him and asked: ‘Did you hear what
your man is saying?” He inquired: ‘What is he saying?” They
informed him that he was claiming that he had been to Jerusalem
and up to heaven in one night. So what was Abu Bakt’s response?
He said: “Well, if he said that, it is the truth’.” From that day on,
and even before, he was nicknamed ‘Assiddeeq’, as God says: ‘And
whoso brings the truth and believes therein...”® He was truthful,
believing the divine truth which the Prophet brought. And he was
the first man to believe him, and believed the occurrence of the
Nocturnal Journey and the Ascension.

But what is particularly amazing is that when he was told of the
happening, he said: ‘If he said so, it is the truth’, thus linking the
truthfulness of the event to the authenticity of the report — whether
the Prophet did say it or not. He meant to conclude a great fact:
that belief in the unseen is the foundation of religion, as God said:
‘... those who believe in the unseen...”” People only know what is
connected to God, the hereafter, Paradise and Hell, resurrection,
etc. through the revelation. The difference between the believer and
the non-believer is that the former accepts that the unseen exists,
while the latter does not, and only believes in what is tangible.

7 Cf. Abdurrazzaq’s A-Musannaf (9719); Ibn Hisham’s a/-Seera al-Nabawiyya (2/245); al-
Tabati's A-Tafsir (15/6); al-Tabati's A~-Mujam al-Kabeer (24/432; 1059); al-Baihaqi’s Dala’il
al-Nubuwwa (2/360-1); al-Mustadrak (3/65, 81); Abu Nw’aim’s Ma'rifat al-Sababa (62); Tarikh
Dimashq (30/55); al-Mutahhar al-Maqdisi’s a~-Bad’ wa al-Tarikh (4/163); al-Zaila’’s Takbrif
al-Abadith wa al-Athar (2/258); Ibn Kathiti's AFTafsir (3/12); Fath al-Bari (8/392); al-Darr
al-Manthur (5/188); al-Khasa'is al-Kubra (1/257); al-Seera al-Halabiya (2/92); al-Albani’s a/-
Israa wa al-Mi’raj (pp. 60-1).

80 Chapter of al-Zumar: 33.
81 Chapter of al-Baqara: 3.
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Between the Unseen and Falsehood

We have to make a difference between the unseen and
falsehood. The unseen transcends the mind. And the mind cannot
visualize nor fully fathom it. If all humans were to attempt a
definition of but a few divine facts, their minds would certainly
come to nothing, because they have no set criteria to build their
analogy on. It is simply too much for the mind. There is no way
that the limited human mind could approach the great divine facts
and all that which is linked to them!

So the unseen is over the mind. Meanwhile, falsehood is below
it. The mind rejects and scorns it. Everything which people
exchange with no solid basis from shareea is regarded as sheer
falsehood. And many Muslims these days confuse one for the other,
so that all too often they hastily rush for myths and mistake them
for the truth.

Over thirty years ago I was reading a book by Abdul Aziz bin
Baz which was warning about the alleged testament of Sheikh
Ahmad about the keys of the Haram which he had, and the long
alleged dream with bizarre details. Then I said to myself: does this
really necessitate the writing of a book? This is an obvious story
which everyone knows, so why should there be a need for a book
on it? But since then, I have realized that it is a story which is
repeated every year, and people start asking about it on the cellular
and on the internet, as well as in meetings and lectures, as if it were
there for the first time. In fact, other scholars such as Muhammad
Rasheed Reda had dealt with it in his Fatwa books.

It is just amazing how people grab these stories and myths and
fall for them! Worse than that, they spread them so quickly and
believe them!

The Islamic Mind

The Islamic mind is supposedly a model in its purity,
objectivity, and perspicacity in accepting only the information
which can be proven. The Koran instructs us thus: ‘Say: Bring your
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proof if you are truthful’,”” and: ‘He who invokes any other god
along with Allah has no proof thereof. His reckoning is only with
his Lord™®. Hence those who worship gods other than Allah are
shown to have no evidence. And certainly, idol worship can only be
unfounded. But this is only to point to the issue of proofs and
scientific facts. As for the evidence, one depends on the
circumstances — one can rest on shareea when it is a matter of
religious discussion; otherwise, on a different kind of substantiating.

This Umma is supposed to be the leader of the world.
Unfortunately, however, it is common to witness aberration and
falsehood in its everyday life, and deviant ways of worship!

The Past and the Present

This Umma i1s badly in need of someone who would cry out:
“This Umma is not what God wanted it to be, nor is it living
according to what His Messenger nurtured in his Companions!’
When Abu Bakr received the news of the Nocturnal Journey of the
Prophet, while the Prophet was nearby in Mecca, he said: ‘If indeed
he said that, it is the truth’. And he made the veracity of the event
contingent on whether the Prophet did or did not say it: he wanted
to make sure first.

The mind, the precious jewel whereby man has been
distinguished as such, should not be allowed to become a vessel of
myths and fairy tales. However, when you travel around in Islamic
countries, you find exactly #at deeply anchored in religious milieus.
For example, in mosques, you see tombs and saints who people
visit, and dances and songs. And you see fortune tellers there who
pretend to know the future and the unseen. They claim that they
have superpowers to cure all sorts of diseases and ills. And people
do fall for that and love it and live in full harmony with it!

82 Chapter of al-Baqara: 111.
83 Chapter of al-Muminun: 117.
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Religion is a War on Falsehood

This is amazing! The people of the religion which has come to
fight falsehood have turned into a community which accepts it and
even incorporates in its religion. When you look at the rituals, you
are surprised to see how falsehood has crept into their worship
rituals and their piety! So much so that now they are now
considered by many as part and parcel of their faith and practices.

True religion does not have any sympathy with falsehood. It
rather publicly condemns it and fights it. The principles of the
Koran and the Sunna and the conduct of the Prophet as well as that
of his Companions and the early generations of Muslims, the
Imams, and the scholars reflect this tendency. Some of those would
say: ‘I can only believe what is supported by the Book and the
Sunna.”® They were alert even about the simplest statements, and
did not accept them until they found in the Koran and the Sunna
what proved them.

The Role of Reformists

We are aware that many Muslims today are naive. But that is
the responsibility of scholars, preachers, and the media. There
should be a constant effort to construct a righteous Muslim mind,
one which would not accept falsehood, but whose motto and guide
would be based on the principle: ‘Say: bring your proof if you are
truthful’.* that is, 2 mind which would only accept what is built on
evidence from the Koran and the Sunna, not what draws on myths
and falsehood emanating from people’s salons and societies, or, as
the case may be, from their assertions indiscriminately. As often as
not, one would find it embarrassing to deny these things and can
neither accept them nor reject them at once, for one is not sure
how to distinguish its truth from its falsehood.

We have to be clear about religious basics. That is the only way
we can distinguish between what is truly a divine revelation and
what is sheer fiction.

84 Cf. a/-Ba'ith ‘ala Inkar al-Bida’ (29); Majmu’ al-Fatawa (10/694; 11/585, 595); al-Fatawa al-
Kubra (2/390); Madarij al-Salikin (2/40; 3/142).

85 Chapter of al-Baqara: 111.
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Today, Islam is obscured by the ills of its people. Will we be the
ones who will correct the false impression?!
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Prayer in Islam

The Obligation of Prayer

What is amazing is that when the Prophet ascended to heaven,
while up there, he was given the directive to do the daily prayers.
Firstly, he was told to tell his Umma to perform fifty prayers each
day and night. On his way back, he met Moses, who asked him:
‘What were you instructed to do?” He said: ‘I was told to do fifty
prayers’. At that time Moses recalled his experience with the
children of Israel, who kept on complaining to their prophets.
Moses told him that ‘I have experienced dealing with people before
you, and I have suffered with the children of Israel.” (Note the value
of experience, even in the life of prophets). Then he advised him to
‘go back to your Lord and ask Him for a reduction’. (Note also how
prophets exchanged advice: they were fellows in their task;
therefore, they advised each other for the good of their
communities.)

The Prophet returned to his Lord asking Him for a cut. Then
he passed by Moses, who urged him to return yet again for a
decrease. The Prophet did again and again until the number of
prayers stopped at five in twenty-four hours. Still, Moses urged the
Prophet to ‘return to your Lord, for your Umma will not bear it’.
But the latter said: ‘I am too embarrassed to return to my Lord’. At
that time, the Prophet heard a call saying: I am enforcing My
injunction, and for My servants made a reduction, and will reward
for one by ten’. Then the voice said: ‘It is five but it is fifty — no
altering of My Word”.* What heavily symbolic divine words!

There are Unquestionably Five Prayers

That is to say, this is the fate which God decreed for this
Umma. 1t started out as fifty only as an indication that it was the
original injunction, but then came the alleviation, so that people
know of the grace of God on them: but the essence of the original

86 Reported by Ahmad (12527; 17867; 17869; 21326); al-Bukhari (349; 3207; 3342; 3887
7517); Muslim (162; 163); Ibn Majah (1399); al-Nassai (448-9); Ibn Hibban (48; 50).
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value remained with its initial reward. For this Umma, one act is
multiplied by ten, so five gives fifty. This is why He said ‘It is five’,
Le., in the number of acts, but ‘It is fifty’, i.e., in reward. Yet there is
no limit to the increase offered by the Lord, for whoever He wills.

‘I am enforcing My injunction’, which is originally five prayers.
Hence the general consensus that they are five prayers to all
Muslims from the time of the Prophet to the present and to the end
of the world — all Muslims: scholars and laypeople — five prayers in
the day and night.

Ascension of the Soul

If the Prophet did ascend to heaven in person, until he was
able to hear the sounds of the Pens , and other scenes wetre
unveiled to him, there is a substitute which God has given his
Umma — raising their souls to heaven in every prayer. Hence the
exclusive orientation in the prayer to God: the only legitimate God
to prostrate oneself to is God. This strengthens faith in God — the
One and Only, the object of our worship and the One we return to,
the One Who never begot nor was begotten; there is none like Him.
This re-invigorates the energy of the heart and the soul. It rids them
of the exhaustion and the wreck of this life. The worshipper leaves
the prayer with a spirit and vigor quite different from the ones he
had before entering it. This is why some sages used to say: ‘If you
want to know your value to God, see what the value of the prayer is
to you’.

Acknowledgement of the importance of the prayer is a definite
necessity to all Muslims. Islam is not complete without it.
Performing the prayer is one of the essential foundations of Islam.
No warning about anything in Islam outside idol worship is
stronger than the one about not observing the prayers. The Prophet
said: ‘Failure to observe the prayer leads man to disbelieving and
idol worshiping’.*In another hadith, he said: ‘The covenant

87Reported by Ahmad (15021); al-Darimi (1233); Muslim (82); Ibn Majah (1080); al-
Tirmidhi (2619); Abu Ya’la (4100); al-Bayhaqi (6287; 6289).
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between us and them is the prayer: whoever fails to observe it is a

disbeliever’.™

The Prayer Fashions the Muslim’s Personality

Every time you ponder over this religion anew, you think what
a wonderful religion it is! Thanks to this teaching, and to the
insistence of God and the Prophet on the affair of the prayer, the
Muslim has developed a unique personality. So has the Muslim
society. Every time you enter a Muslim country you notice its
Islamic character through its mosques, pulpits, minarets, and the
obvious character of this great ritual. All these are dignified signs of
the splendor of Muslim civilization, and of the people’s insistence
on the prayer. You can hardly find a Muslim who does not have a
story to tell about his relation with the prayer or with a mosque,
regardless of who he is. He may be an addict, going astray, or what
not; yet, he always keeps alight in his heart the torch which
connects him to the essence of his faith through tangible means
such as the prayer. It is one of the aspects of the greatness of this
religion and its eternal existence, and its power to resist all sorts of
destruction and corruption affecting the Muslim communities.

88 Reported by Ibn Abi Shaibah (30396); Ahmad (22987); Ibn Majah (1079); al-Tirmidhi
(2621); al-Nassai (463); Ibn Hibban (1454); al-Hakim (1/48).
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Between the Nocturnal Journey and the Migration

When God gave his Apostle the permission to do the
Nocturnal Journey to Jerusalem and back, Angel Gabriel brought
the Burag — an animal which puts its hoof on its end. This is part of
the unseen which we believe in without having to understand it in
detail. There is no good in attempting to scrutinize things which the
mind does not perceive. The mind should rather pore over such
things as would fall within its range of capacity, and which lend
themselves to methods which it can handle.

When, on the other hand, God gave His Apostle the
permission to leave Mecca, no Burag came to him, and no angel was
sent to him. It was now his duty as a way to worship God to look
for ways to get on with his migration. He thought out the means
with Abu Bakr in secret. He left without anybody’s knowing, even
his own family. He took the camels, and went through the opposite
direction, taking a difficult terrain in order to be difficult to reach.
He hid in Cave Hira for a few days until the fervor to get him back
abated. Then he set off towards Medina. During that trip, he went
through a number of difficulties which can be related among these
stories.

The story of Suraqa

Suraqa bin Malik bin Ju’shum al-Mudliji wanted by any means
to get the prize — one hundred camels — for getting Muhammad
dead or alive. But he was surprised by the help and protection
which God blessed Muhammad with. As he came within sight of
the Prophet and his Companion, his horse’s legs sank in the sand.
So he started shouting to the Prophet, who he thought to be
straying and stranded, ‘O Messenger of God, promise me safety!’
which the Prophet did, and further promised him: ‘What, Suraqa, if
you put on the bracelets of Kisra?l’ He asked: ‘Kisra, son of
Hurmuz?® “Yes, Kisra son of Hurmuz’, confirmed the Prophet.

89 Emperor of Persia.
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Suraqa was taken aback. that promise came true during the reign of
Omar.”

The Companion and Friend

The Prophet went on in his journey through difficulties and
concern, until the revelation came down: ‘...when they two were in
the cave, when he said to his comrade: Grieve not. Allah is with
us.”! Abu Bakr sometimes walked in front of him, sometimes
behind him, sometimes on his right, sometimes on his left. The
Prophet asked: “What is this Abu Bakr? I am not used to this kind
of behavior’. Abu Bakr said: ‘Messenger of God, now I remember
the possibility of an ambush and I rush forward; now I remember
the possibility of being tracked and I retreat; now on your right;

now on your left: I just cannot help worrying for your safety’.”

The Human Act and the Divine Act

So there is a big difference between the Nocturnal Journey and
the Migration to Medina. The latter was assigned on humans, who
were supposed to carry its burden. It was not an affair of the
unseen like the Nocturnal Journey. It was a kind of worship and
relied on man-sought means. The Prophet shed tears as he was
leaving Mecca. He stopped at Khazwa, close to today’s Souk al-
Layl, and turned to the Ka’ba and to Mecca, which was a small city
at the bottom of a mountain, and said: ‘By God, you are the best of
God’s land, and the dearest to God of His land. And had I not been
driven out, I would have never left you.”

9 Cf. the story of Suraqa on the migration to Medina in Ibn Sa’d’s a/-Tabagar (4/366); Ibn
Abi Shaiba’s A/~Mussannaf (36610); Ahmad's A~-Musnad (3); al-Bukhari's A~-Sabih (3652);
Ibn Hibban's A~Sabih (6281); al-Baihaqi’s Dala’il al-Nubuwwa (2/484); al-Bidaya wa al-
Nihaya (3/187-8). Cf. also the story of the two bracelets in al-Baihaqi’s A/~Sunan (12812;
12815); al-Baihaqi’s Dala’il al-Nubuwwa (6/325); al-Istee’ab (1/174); Ussud al-Ghaba (1/422);
Ibn al-Atheet’s a/-Kamil (1/277);al-Bidaya wa al-Nibaya (6/194); al-Issaba (3/41).

91 Chapter of al-Tawba: 40.

92Repotted by al-Lalika’i in Sharh Ussul I'tigad Abl al-Sunna (2426); al-Hakim (3/7); Ibn
‘Assakir (30/80). Also cf. al-Baihaqi's Dala'il al-Nubuwwa (2/476, 477); al-Bidaya wa al-
Nihaya (3/180); al-Seera al-Halabiya (2/203).

9 Reported by Ibn Abi Shaiba (36900); Ahmad (18737-40); Ibn Majah (3108); al-Tirmidhi
(3925); Ibn Hibban (3708); al-Hakim (3/8; 3/489); Ibn ‘Assakir (11/492). Also cf. Ibn
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When he left for Medina, his Lord soothed him with the verse
‘He Who has ordained the Koran for you for a law will bring you
back to the place of return.” That is to Mecca, which he had left.
And that was what happened eight years after, as his Lord had
promised.

There are two fundamental differences to be heeded between
the two occurrences: in the case of the Nocturnal Journey, the
Burag came with no effort from the Prophet. And in no time at all,
he was in Jerusalem, nay, he ascended to the high heavens. In the
case of the Migration to Medina, it was a matter of responsibility
and testing. Therefore, the Prophet had to calculate and plan,
organizing his trip as best he could, in absolute silence. He resorted
to all his mental, material, and human resources until the trip was
completed in the best possible conditions.

Such lessons as these show us the worth of fathoming the
biography of the Prophet. There is more to it than the mere
listening to its recitation and enjoying it in gatherings — that is not
enough. The Prophet’s biography is a record which exemplifies the
implementation of the principles of Islam and its values. It is a
chance for all the believers to implant in their hearts the correct acts
and the right perception of the noble Prophet.

Causation

Working on the basis of causation is important in life and in
religion. Those who will be dwelling in Paradise will be told by
God: ‘Enter the Garden because of what you used to do.” They will
not enter Paradise purely by means of their deeds, but by the grace
of God. However, their deeds made them qualify for His grace.
This is what we find in “The mercy of Allah is nigh to the good.”It
is clear, therefore, that whoever gains Paradise does through his
own good deeds; and whoever enters Hell does through his own

Sa’d’s al-Tabagat (2/137); al-Baihaqi's Dala'il al-Nubuwwa (2/518; 5/107); Zad al-Ma’ad
(1/48); al-Bidaya wa al-Nihaya (3/205); al-Seera al-Halabiya (2/196).

94 Chapter of al-Qassas: 85.
95 Chapter of al-Nahl: 32.
9 Chapter of al-A’raf: 56.
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bad deeds. And he who earns the satisfaction of God does by way
of His obedience, and he who incurs God’s wrath does so by
disobeying Him.

As for the context of this world, Islam emphasizes the cause-
and-effect (or causation) law: God says: ‘It will not be in accordance
with your desires, nor the desires of the People of the Scripture. He
who does wrong will have the recompense thereof, and will not
find against Allah any protecting friend or helper. And whoever
does good works, whether of male or female, and he (or she) is a
believer, such will enter Paradise and they will not be wronged the
dint in a date stone.”’And those who only keep making wishes
‘grasp the goods of this low life (as the price of evil doing) and say:
It will be forgiven us. And if there came to them (again) the offer of
the like, they would accept it”. None of that will save them from
God. This earth does not sanctify anybody, nor does pedigree. ‘He
who does wrong will have the recompense thereof, and will not
find against Allah any protecting friend or helper. And whoever
does good works, whether of male or female, and he (or she) is a
believer, such will enter Paradise.”

He Died in Prostration

As in this life as a whole, simple wishes do not yield any
reward. Muslims of today’s world east and west keep talking,
hoping, and blaming. But if they were sincere and fair, they would
blame their own selves. ‘So blame me not, but blame yourselves’,"”

will say Satan to his followers on the Day of Judgment.

A Muslim has to know that being a Muslim entails being
serious and doing a good job. It does not preclude being a
businessman or a scientist in worldly matters. The One Who
enjoins praying is the same One Who enjoins seeking worldly
matters. It is a great fallacy to construe Islam as a religion
exclusively for pure rituals to connect people with God. Often

97 Chapter of al-Nissa: 123-4.
98 Chapter of al-A’raf: 169.
9 Chapter of al-Nissa: 123-4.
100 Chapter of Ibrahim: 22.
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people would laud someone who died in prostration. This is
certainly a laudable situation to die (‘the closest to God a servant
can be is when he is prostrating himself'"'; ‘...But prostrate
yourself, and draw near (to Allah)’)."”

Why do Muslims not hail one who dies at work? Is this not
part of religion? Is it not a kind of worship? Does it not aim to
benefit people? God rewards for any kind and degree of good
deeds, even if with no intention. Do these values not lie at the heart
of religion? Is the one who showed us how to bow and prostrate
ourselves not the one who said: ‘God loves when you do any work
that you perfect it’?'” The expression ‘any work’ includes any kind
of work, big or small, for this world or the other. So as one is
required to concentrate in his prayer, for example, so is he to do his
best at work or in studies, or any work for that matter, as long as it
is allowed and benefits him in this world.

While he does this to earn a promotion or succeed or excel, he
finds here another motivation which dwarfs all other drives — it is
the love of God.

This is a wonderful religion. But the eternal problem is the link
between people and their religion, which has weakened. They are in
dire need of someone to restore the spirit of religion to them and
help them to reconnect with their Lord and turn this relation into
perfected practical acts.

In this religion, the present world and the hereafter are not
separate. The way to Paradise goes through being good to kin and
neighbors, and being honest and doing one’s duties. It passes
through eminence at work and honesty with people. Rituals are not
the only way to win Paradise.

Many Christians worship their Lord once a week and the bank
in the rest of the week. But the Muslim’s life is in constant worship:
‘Say: my worship and my sacrifice and my living and my dying are

101 Reported by Ibn Abi Shaiba (34872); Ahmad (9442); Muslim (482); Abu Dawud (875);
al-Nassa’i (1137); Ibn Hibban (1928); al-Tabarani in a/-Kabeer (10014); al-Hakim (1/395).

102 Chapter of al-‘Alaq: 19.

103 Reported by Abu Ya’la (4386); al-Tabarani in al-Awsat (897); al-Baihaqi in Shu'ab Al-
Eeman (5312-4); and authenticated by al-Albani in a/-Silsila al-Sahiba (1113).
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for Allah, Lord of the worlds. He has no partner. This am I
commanded.”"*

So let the Muslim feel the meaning of worship while praying,
bowing, and prostrating himself and by working. And let him sense
the meaning of worship by hugging his child or performing his
duties with his family, or studying hard or being honest at work.

104 Chapter of al-An’am: 162-3.
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At the Council

On the authority of Ibn ‘Abbas, when the prisoners of Badr
were taken, the Prophet asked Abu Bakr and Omar: “What do you
think about these prisoners?’

Such was his habit: he was never dictatorial in decisions, but
encouraged his Companions to voice their opinions with no
reservation, even though he received the revelation continually, and
he welcomed their views. Thus the first one to speak was their
leader, Abu Bakr, saying: “Prophet of Allah, they are kith and kin. I
suggest you claim a ransom, which we can use to strengthen
ourselves, and maybe God will later guide them’.

This position reflects Abu Bakt’s desire to see them guided,
although they were the ones who faced the Prophet with swords
and spears, killed a number of the Prophet’s Companions, and were
finally captured in a fierce battle with the very Muslims whom they
had maltreated. Those were the people who had driven out the
Prophet and waged war against him even after he had left them and
settled far in Medina. Yet, Abu Bakr considered the kinship side by
saying: ‘they are kith and kin’, and found this a good excuse to
demand a ransom to secure their release rather than be killed.

Then the Prophet asked Omar for his opinion. Here was a man
who scared Satan himself, so that Satan would never dare to go
along the same path as Omar.'” Omar said: ‘Oh no, Prophet of
Allah. T certainly do not see what Abu Bakr sees’. This was a
distinctly different position from that of Abu Bakr. He said: ‘I
suggest you permit us to sever their heads: you permit Ali to sever
the head of ‘Ageel, and me to sever the head of such and such
(mentioning a name of an in-law).” He wanted each one to be
allowed to kill his own relative, as if to show people that there is no
sympathy for the enemy disbelievers even if they should be the
closest of relatives.

105 Cf. al-Bukhati's .A~Sabib (3294; Muslim's (A~Sahih (2397).
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But the Prophet sided with the stance of Abu Bakr rather than
that of Omar. The Prophet said: “You are weak and needy, so none
of them shall be set free but on a ransom.” The prisoners paid the
ransom and then they were released. The revelation came thereafter
as follows: ‘It is not for any Prophet to have captives until he has
thoroughly subdued the land.’

This occurrence deserves a pause:

1. The Difference between Abu Bakr and Omar on the
Prisoners

Difference of opinion should in no way damage good relations.
Abu Bakr based his position on kinship and relations to suggest
pardon for a ransom. Meanwhile, Omar saw that kinship and
relations are the very reason why they should be treated toughly and
killed. And when the Prophet opted for Abu Bakt’s view, the
problem certainly ended there. It was never reported that the
Companions were divided into factions, one siding with Abu Bakr
and the other with Omar, a third was unsure, a forth stayed in the
margin, etc. What was reported is that the whole story was over
once and for all.

Besides, it is only normal for people to hold differing opinions
on such issues as this one. The ruler then picks up one of the views
and adopts it. The ruler here was Muhammad, Prophet of God. The
Muslim society stays away from conflict, feuds and clashes which
result from stubborn positions which people refuse to change at
any rate.

Also, Abu Bakr and Omar did not find anything wrong with
disagreeing. It was not reported that Abu Bakr summoned Omar to
have a one-on-one audience with him and blamed him on
presenting a point of view opposing his, and that Omar should have
kept silent at that time. Nor was it ever related that Omar talked to
him about that matter in privacy and accused him of not giving
good enough opinions.

Everyone knew that good intentions were their main concern.
They saw that supporting the religion was the priority. But Abu
Bakr gave precedence to the guidance of the prisoners, which is
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why the Prophet took his side. Omar, on the other hand, was taken
by the sense of justice, and showing the triumphant side of the
religion and the fact that infidels who wage war against the Muslims
should have no sympathy in the hearts of Muslims. He thought that
this was a much needed position at the first ever battle in Islam.

2. The Unarmed Party

We know that the battle of Badr was the battle of ‘alfurgan’
(distinction), as our Lord called it. It was the first day Islam was
made victorious. That battle was decisive, as all historians and
biographers say, inasmuch as it was the very first one between
Muslims and disbelievers. Victory in that battle announced the
spread of Islam in the rest of the Arabian Peninsula and beyond.
However, God documented in the Koran that the Companions
were not keen on clashing with those people to begin with: ‘And
when Allah promised you one of the two (enemy) bands that it
should be yours, you wished that the unarmed one should be
yours’.'"” In fact, they were wishing to get the caravan headed by
Abu Sufian, which they had initially gone out for, so that they could
recover part of the money which had been unduly taken away from
them. They did not have any confrontation in mind whatsoever.
This was consonant with what the hadith said, as reported by al-
Bukhari and Muslim: ‘O people, do not wish to confront the
enemy. And ask God for safety. But if you meet him, be steadfast,
and bear in mind that Paradise lies under the shade of the

107
swords’.

Islam is not a religion which is thirsty for blood and wars. It is
a religion of guidance, one for all mankind. But if it is fought and
taken as an enemy, it grows fierce. It does not face swords, bombs
and wars with flowers and other sweet smelling herbs. That is not
the case. Muhammad was the Prophet of mercy but also war. And
each one had its place. That is why the Prophet and his
Companions did not wish for a battle. But God knew where good

106 Chapter of al-Anfal: 7.

107 Reported by Abdurrazzaq (9514); Ibn Abi Shaibah (19507; 33080); Ahmad (19137); al-
Bukhati (2819; 7237); Muslim (1741; 1742; 1902); Abu Dawud (2631); al-Hakim (2/87).
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lay and He wanted things to go in that direction. And there was the
battle between the Muslims and their enemies.

So the Muslims were victorious, and their enemies suffered a
humiliating defeat. This happened in spite of the long period of
difficulties for Muslims both in Mecca and Medina. Now they were
getting into a war for the first time although they did not want it. It
was God’s will, however, which led them there.

Now that the battle was over, and the Muslims had the
toughest and most impudent of the men of Quraish in their hands,
how would they treat them? Were the Muslims driven by a feeling
of grudge and revenge which triumphant people generally resort to?
Or were they mercifully and faithfully concerned about their
repentance and guidance? This was the essence of the debate which
took place between the Prophet and the Muslims, and finally led to
the adoption of Abu Bakt’s point by the Prophet. It was, therefore,
the position of the Prophet himself and of Abu Bakr. And when the
Prophet adopted it, it became a rule for those people.

3. The Lord Admonishes His Apostle

Some people wonder why God revealed the verse It is not for
any Prophet to have captives until he has thoroughly subdued the
land’.'"™ Does it mean that the opinion of the Prophet and Abu
Bakr was lesser than that of Omar? In fact it does not. The text of
the Koran shows that what the Prophet did was perfectly right. And
God never rebuked them on it. He said: ‘It is not for any Prophet
to have captives until he has thoroughly subdued the land’, thus
meaning the imprisonment. It is as if God said to the believers:
‘Now that you have come face to face with the disbelievers and they
have used their swords against you, why do you not use your
swords against them?!” This is quite normal: “Therefore, when you
meet the unbelievers in battle, smite at their necks’.'” This clearly
does not mean meeting them at the market place, the street, at their
homes, etc. It means when you meet them at the battlefield, that is,
when they prepare for your fight and deliberately come to you for

108 Chapter of al-Anfal: 67
109 Chapter of Muhammad: 4.
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that purpose. No one, no law, system, state, or principle in the
wortld will dare say that those people are not called fighters and
should not be treated likewise. People who do everything to fight
you can only be dealt with in the same way.

He said: ‘Therefore, when you meet the unbelievers in battle,
smite at their necks’, that is war for war, smite by smite, sword by
sword — a fair encounter; and ‘at length, when you have thoroughly
subdued them’, that is, by killing and overpowering them, at that
time ‘make fast of bonds’, i.e., by taking them as prisoners. Thus the
verse shows that taking prisoners is not done at the initial stage,
with the intent to demand ransoms later on. It is only done after
completely defeating them. And that is not what happened on the
day of Badr.

So God rebuked them for taking prisoners before completely
defeating them. Once they become prisoners, they will be in a
different state — prisoners of war. That is the meaning of ‘It is not
for any Prophet to have captives until he has thoroughly subdued
the land’. Once they ‘make fast of bonds’, that is they tie the
prisoners fast, the next stage comes: ‘thereafter either grace or
ransom.”""’ Note that God did not mention here killing, but pardon
or ransom. This is exactly what the Prophet did: he pardoned many
of them, as with Thumama bin Uthal.""' He did not ask for a
ransom from him in exchange of his release. This is what is meant
by ‘...or a ransom’. However, a ruler may see that a detainee be
killed for a special reason, as in the case of Abu ‘Izza al-Jumahi,
who duped the Muslims time after time. The Prophet said to him:
‘Oh no! By Allah, I will not give you the chance to walk pompously

> 112

in Mecca saying: I duped Muhammad again’.

110 Tbid.

111 Cf. Ibn Hisham’s al-al-Seera al-Nabawiyya (6/51): al-Bukhari's Al-Sahih (462; 2422;
4372); Muslim's Al-Sahih (1764); Abu Dawud's Al-Sunan (2679); al-Tabari's Al-Tafsir
(26/42); al-Baghawi’s Al-Tafsir (4/178); al-Bidaya wa al-Nihaya (5/49).

112 Cf. Tbn Hisham's al-al-Seera al-Nabawiyya (4/55); al-Baihaqi's Al-Sunan (17807); al-
Baihagji's Dala'il al-Nubuwwa (3/280-1); Tarikh al-Islam (2/207); Nasb al-Raya (3/405); al-
Bidaya wa al-Nihaya (4/46; 51); al-al-Seera al-Halabiya (2/554); Fath al-Bari (10/440); al-
Magqassid al-Hassana (1329); Kashf al-Khafa’ (3132).
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4. Islam is the Religion of Mercy and Valor

Islam is the religion of mercy, valor, and justice. And God gave
ecach of these values a due portion: war has its rules; taking
prisoners has its rules; peace has its rules. But for many Muslims
who live with non-Muslims in the West these days, things may not
be as clear as they should be. They do not always make any
distinction between people and contexts. Therefore, due to the
circumstances in which these Muslims live in Europe or America,
be they native of those countries or from other origins, they are in
special need of the method to approach the local people in terms of
behavior, dialogue, persuasion, promoting the beauty of Islam, etc.
to attract them to Islam and open their hearts so that they look into
it for themselves. That is the role of Muslims, not waging wars. War
is a necessary evil which is resorted to when need be. But it is the
last of resorts. And over their long history, Muslims have never
been aggressors or evil doers or pleasure or wealth seckers: they
were only callers for God.

It is noteworthy that over twenty-three years, the number of
casualties in all battles did not exceed a few hundred. Now the
deaths in just one of the wars perpetrated against Islam by Eastern
or Western powers are counted by the thousand, not to say
hundreds of thousands. These are fighters, men, women, children,
elderly as well as other innocent people. But Islam, the religion
which God sent Muhammad with, is indeed a religion of mercy.
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On the water of Rajee’

The Prophet once dispatched a group of his Companions on a
military mission under the leadership of Assim bin Thabit. They
were attacked by the disbelievers and fought until all but three men
were killed. Those three surrendered on the condition that they be
spared. Khubaib was one of the three. But the disbelievers sold him
to some Meccans who wanted to kill him to avenge their father,
who had been killed at Badr. So he was taken in custody by the
Meccans. And while he was waiting to be killed something
particularly meaningful occurred.

Faithfulness in the Face of Betrayal

Al-Bukhari reports in his Sabibh that Khubaib had prepared to
be killed while in captivity. He had asked the woman in the house
where he was being detained to give him a knife to cut the hair of
some parts of his body as part of the hygiene of Islam. At that time
a little child sneaked into his place.

The woman in the house lost sight of her child and was
worried, as she later said. She looked around and found him in
Khoubaib’s lap. Panic stricken, she thought: ‘The knife is in his
hand, and the child is in his lap, and he is a prisoner awaiting death,
so he will definitely take his revenge and kill the child.’

Khubaib saw the fear on her face and understood her heart’s
feeling. He smiled and said: ‘Are you afraid lest I kill him? I swear
by God I would never do such a thing!”'"’

113 Reported by Ahmad (8082); al-Bukhati (3045, 3989, 4086); Abu Dawud (3112); al-
Nassa’i in a/-Kubra (8839); Ibn Hibban (7039); al-Baihaqi (6428). Cf. also al-Baihaqji's Dala'il
al-Nubuwwa (3/325); al-Baghaoui’s A-Tafsir (1/181); Tarikh al-Islam (2/230-1); al-Bidaya wa
al-Nihaya (4/62-3).
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The Noble Foe

The character which this religion imprints on its followers is
not a matter of vain slogans and meaningless, pompous claims. The
effect of this religion transpires in big as well as small acts in the
behavior of its adopters. This Companion, human nature
notwithstanding, could not do what one might think of. It is his
religion which bred in him his noble conduct, so that he did not
even think of killing an innocent child!

This wonderful conduct has to be rekindled in the life of
Muslims today. The world has to know that fhese are the values
which Islam promotes, so that even at war, a Muslim never loses
sight of his Prophet’s moral code — that he should never kill a child,
an elderly person, a woman, worshiping people in their places of
worship, and so on; the list of the acts which the Prophet, Abu
Bakr, and Omar prohibited at war is long,'"*

...And Do Not Transgress

Today we are witnessing the so-called war on terrorism. This
war has betrayed a number of allegations about human rights,
particularly when armies go to lands other than theirs, where we see
aggression, torture, degrading human race with little regard to
human dignity. Yet, in parallel we see formidable propaganda about
the safeguarding of human rights and the promotion of democracy.

Islam, on the other hand, promotes these rights in its own way.
The above story is the best expression to reach Muslims and non-
Muslims alike. A little boy is in the lap of a man who is about to be
unjustly executed, and who was taken by treachery; yet the man
soothingly says to the child’s mother: ‘Do not worry; I would never
kill him’.

Such are the principles instructed by Muhammad: ‘Deliver
what you have been entrusted with to that who has trusted you, but

114 Cf. Ahmad's A/-Musnad (2828); Muslim's A/~Sabih (1731); Abu Dawud's A~Sunan
(2613, 2614); al-Tirmidhi's AXJami’ (1408, 1617); Ibn Majah's ALSunan (2857, 2858); Ibn
Hibban's A/-Sahih (4739); al-Tabati's a/-Mu jam al-Kabeer (2305, 7397, 11562), _A-Mujam: al-
Awsat (135, 1431, 4162), and AlFMujam al-Saghir (340, 514); al-Mustadrak (4/582); al-
Baihaqi's A~Sunan (17728, 17825, 17929, 17931, 17932).
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do not betray that who has betrayed you.”"> What is the Muslim
young people’s position toward this? You must not kill a child, a
woman, or an old person of those who do not fight! And this is the
case when you are in the midst of a clearly defined battle with a
clear enemys; let alone when the conflict is not so evident! But what
if the situation involves aggression on your behalf?! God says in the
Koran: ‘Fight in the way of Allah against those who fight against
you, but begin not hostilities. Lo! Allah loves not aggressors.”'® He
also says: ‘...and let not hatred of any people seduce you that you
deal not justly. Deal justly, that is nearer to your duty.'"” And in
another verse, He says: *...And let not your hatred of a folk who
(once) stopped your going to the Inviolable Place of Worship
seduce you to transgress; but help one another to righteousness and
pious duty.”'"® If someone disobeys God in treating you, it is your
duty to obey God in treating him. Do not betray that who betrays
you. Do not be unjust to one who is unjust to you. Do not be
disloyal to one who is disloyal to you. And do not violate the honor
of one who violated your honor.

These values are enjoined on Muslims even at war.

He is Dearer to Him than His Own Self

Here is another position: Khubaib bin ‘Adiy is taken out of
Mecca to be killed. He is asked: “Wouldn’t you rather Muhammad
were here to be killed while you were safe at homer” He says: ‘I
swear by God I would not like Muhammad, where he is now, to be
hurt by a thorn while I am safe at home.”"” That is, he would rather
die than see a thorn hurt the Prophet’ foot.

This is what it means to have faith and feel thankful to God for
sending this noble messenger, as God says: ‘Allah verily has shown

115 Reported by Ibn Abi Shaiba (22949); Ahmad (15462); al-Darimi (2597); Abu Dawud
(3534, 3535); al-Tirmidhi (1264); al-Daraqutni (3/35); al-Hakim (2/53); al-Baihaqi (21092).

116 Chapter of al-Baqara: 190.
117 Chapter of al-Maida: 8.
18 Tbid: 2.

119 Cf. al-Tabati's A+Mujam al-Kabeer (5284); al-Baihaqi's Dala'il al-Nubunwa (3/326-7);
Hila al-Awha’ (1/246); Tarikh Dimashq (21/162); al-Muntadbam (4/303); Zad al-Ma'ad
(3/244-5); al-Bidaya wa al-Nibaya (3/60).
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grace to the believers by sending to them a messenger of their own
who recites to them His revelations, and causes them to grow, and
teaches them the Scripture and wisdom; although before (he came
to them) they were in flagrant error.””’ Khubaib was prepared to
sacrifice himself, his family, and all his money for the sake of the
Prophet. At this moment of utmost sincerity, Khubaib spoke on
behalf of all those who truly love the Prophet and perceive his great
influence on their lives. They realize that he is the prophetic
leadership which God chose for us from among His prophets, and
for whom God has chosen us from among the nations. His love is
deep, very deep in the hearts of those who have really loved him.
Those who do not realize this love do not really know what
believing in God is: ‘No one will be a believer until he loves me
more than his father, children, and all people.””

Khubaib at the Gallows

When Khobaib was taken to be executed, he showed two
things:

First, he extemporized a poem as if he was wedding or
celebrating some other happy event. In this poem, he talked
confidently and defiantly, so that some of the disbelievers who were
there wrote it down or memorized it and recited it later on when
they became Muslims.

Second, he asked for their permission to perform a short
prayer, and they accepted. He faced the Ka’ba and prayed.

In fact, unyielding determination is found among those who tie
their hearts to God: ‘If you are with God in easy times, He will be
with you in difficult ones’.'” Khubaib stood and performed his
prayer. What is remarkable is that he made his prayer rather short.
Then he went giving them a lesson in the pride and strength of

120 Chapter of Aal Tmran: 164.

121 Reported by Abdurrazzaq (20321); Ahmad (12837, 13991); al-Darimi (2742); al-Bukhati
(14, 15); Muslim (44); Ibn Majah (67); al-Nassa’i (5013, 5014, 5015); Ibn Hibban (179).

122 Reported by Ahmad (2804); al-Tabarani in a/-Kabeer (11243, 11560); al-Hakim (3/623,
624); al-Baihaqi in Sh#'ab al-Eeman (1074, 1139, 10000, 10001).
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faith: ‘Surely, if I knew you would not say I am afraid to be killed, I
would have made my prayer longer.'*

It is these great values and practices, which the first generation
was brought up to observe, which we really need today. Every
Muslim has to conform to these principles to appreciate the
greatness of his religion. The morals of the first generation of Islam
are what we should present to the non-Muslims, who generally
think that Islam is a religion of blood, violence, and revenge. If we
were to show them models of behavior from the life of the Prophet
and his conduct, as well as the conduct of those who lived along
with him, it would cause huge changes in their positions toward
Islam.

123 Cf: Ibn Hisham’s al-Seera al-Nabawiyya (4/126); Hiliat al-Awiia (1/113); Siar A’lam al-
Nubala’ (1/248); al-Bidaya wa al-Nihaya (4/65).
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Today Is a Day of Righteousness and
Gratefulness

The Day of the Victory

It is reported in the Sahih that when the Prophet entered Mecca
victoriously, he walked into the Ka’ba and found three hundred and
sixty-three statues inside it. He went pushing them with a twig he
had in his hand. They fell one after the other, while he was saying:
‘Truth has come and falsehood has vanished. Truly, falsehood is
ever bound to vanish. Truth has come, but falsehood neither
creates anything new nor starts anything again.”'**

This great historic victory on Meccans and the opening of
Mecca was in the eighth year of the Hijra (Islamic, lunar) calendar.
It was not an opening of Mecca, the holy land, only. In fact it was
the beginning of the conversion of the entirety of the Arabian
Peninsula to Islam. It was also a turning-point to a new chapter of
struggle, victories, and betterment.

Mecca was the toughest city for the Prophet and the mission of
Islam. Not long before, he had left it with a sorrowful heart, turned
to face it and said: ‘By God, you are the best of God’s land, and the
dearest to God of His land. And had I not been driven out, I would
have never left you’.'” And his Lord soothed him saying: ‘He Who
has ordained the Koran for you for a law will bring you back to the
place of return.”’”® And there he was, back in Mecca, triumphantly
entering it with the Muslim squads. But though this was one of the
greatest victories ever, no blood was spilt in it. Some scholars said
that Mecca was taken by means of conciliation, though others
disagree. However, almost no deaths occurred in this historic
victory. This indicated that jibad in Islam does not aim to kill

124 Reported by Ahmad (3584, 10961); al-Bukhari (2478, 4287, 4720); Muslim (1780, 1781);
al-Tirmidhi (3138); Ibn Hibban (4760, 5862); al-Tabarani in a/Kabeer (10427, 10535,
10656).

125 Reported by Ibn Abi Shaiba (36900); Ahmad (18737-18737); al-Darimi (2510); Ibn
Majah (3108); al-Tirmidhi (3925); Ibn Hibban (3708); al-Nassa’i in ai-Kubra (2/479); al-
Tabarani in a’-Awsat (454).

126 Chapter of al-Qassas: 85.
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people; rather, it aims at bringing people to worship their Lord, and
worship none but Him.

Jihad is Neither for Expansion nor to Disdain Others

Islamic jthad does not aim at exacting people’s money or
enslaving them. Its only aim is to rid them of injustice so they can
have the freedom to submit themselves to God. At that time,
Caesar and the emperor of Persia subjected people to the worst
treatment, until the Messenger of Islam came with this religion.
Thus, Islam came to free men of the ill-treatment of other men, and
allow them the chance to become servants only to the High One.
God says: ‘How should you not fight for the cause of Allah and of
the feeble...”"”’

So the Prophet went into Mecca and, with a twig in his hand,
symbolically went knocking the idols over, which collapsed one by
one. Meanwhile, his Muezzin (prayer caller) was calling: “There is no
divinity but Allah’.

The history of Muslim victories is immaculate, in spite of the
worldly aspirations which characterize some of the more recent
cases. We do not draw morals from history per se, but from the
righteous practices which genuinely derive from Islam. Yet, despite
any possible blemishes, Islamic history remains the cleanest and
most humane, as the enemies of Islam themselves acknowledge. As
Arnold Twinby, among many other authors, says, ‘the world has
never known more just and merciful people than the Arabs’.

The triumph of Mecca was such a distinguished one, and it was
Muhammad who led it: he showed people the right direction, and
paved the path to the proper orientation. This victory, known as
neat and clean, was not built on injustice or offense.

The then World’s Regimes were Based on Tyranny and
Arrogance

Many of those who wrote about this religion, its history, and its
victories know how great it is. They know well about the great

127 Chapter of al-Nissa’: 75.
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conduct of the Muslims, which allowed them to reach the hearts of
millions before reaching their lands. The peoples conquered by
Islam are now Muslims who genuinely abide by Islam and defend it.
They are ready to sacrifice their lives for it, and are providing its
essence just as they helped to make its glorious history. None of
this would have happened had the arrival of Islam in those lands
been coercive. All this stands for one thing — that Islam did not go
to dwell in those lands only, but also to dwell in the hearts of their
peoples, who quickly succumbed to its charm and the conviction
that it was there to defend their rights.

Those people found in Islam what they had not found in their
own ruling systems and rulers. Therefore, they fell in love with it
and favored it after acknowledging its high merit. They embraced
the religion which was triumphant by virtue of its justice, equity,
and morality, before triumphing with the sword and with power.
Similarly, the Muslim of today, though without the power of
weapons, can win the hearts of people through virtue, through
truthfulness and noble conduct, through moderate thinking,
through a rational discourse, and through abiding by the Koran and
by righteousness.

Today is a Day of Righteousness and Gratefulness

The custody of the Ka’ba was in the hands of the Shaiba clan.
When the Prophet entered Mecca victoriously, Ali came up to him
with the key to the Ka’ba in his hand. He said: ‘Prophet of Allah,
give us the Ka’ba’s custody along with the watering custody’. But
the Prophet asked: “Where is Othman bin Talha?” When Othman
was called, he handed out the key to him and said: “T'oday is a day

of righteousness and gratefulness’.128

By laying emphasis on the values of gratefulness and honesty
on this historic occasion, the Prophet meant to say that this religion,
which has come to occupy life as a whole, has brought happiness
and warmth, as well as all other social values which bring joy to
man.

128 Cf. Ibn Hisham's al-Seera al-Nabawiyya (5/74); Tarikh Dimashqg (38/389); Zad al-Ma'ad
(3/409); al-Bidaya wa al-Nibaya (4/301); al-Seera al-Halabiya (3/52); Ibn Abd al-Wahhab’s
Mutkbtasar al-Seera (203).
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Let Them Rejoice

The Prophet and his Companions rejoiced at the victory of
Mecca like they had never rejoiced before. The Prophet had
constantly encouraged the Muslims to cultivate this feeling of
happiness as it is part of life. One has to delight in matters related
to the hereafter, such as scholarship, or spiritual acts like worship,
fasting, praying, especially in the night at home, doing right acts in
general, reading or memorizing the Koran, preaching, or any other
good acts along these lines. On these acts, God says: ‘Say: In the
bounty of Allah and in His mercy: therein let them rejoice. It is
better than what they hoard.””

So delighting in worldly matters is also an acceptable aspiration
as long as it falls within the permissible — which is meant by
‘...what they hoard’ — though investing in the hereafter is always
better. For example, one can feel happy to realize a success, such as
a promotion, an upgrading in one’s life in general, a marriage, etc.
All this is not only permissible, but encouraged as part of natural
life.

Life is not hard work all the time. Nor does it have to be
serious in all its moments. A person has to have times of relaxation
and lightness in things which God does not forbid. Excitement and
fun give the heart a new lease of life, and help to get rid of stress.
Life without happiness does not last long, and an unhappy person
can hardly face the hassle and concerns of life. Happiness in what
God did not prohibit opens up ever more vast horizons for life,
boosts the moral and imparts a new glow of cheerfulness for the
psyche, and grants an incessant reserve of energy. It keeps pressing
on for more and more production and success. Let us rejoice then!

Happiness has to be part of life. And fun has to occupy a part
of it, even for those who are busy. Omar used to spend light times
when he said poetry and entertained himself with funny things to
laugh and smile at. He learned this kind of spirit from the Prophet.
When we speak of Omar, we visualize a stern man who might be
thought of as an unsmiling figure, whose heart is locked to
happiness and distraction. Yet that is a wrong impression about
him.

129 Chapter of Younous: 58.
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For example, Omar was once clad in his Ihram cloth, riding, as
a pilgrim, his she-camel which kept ascending and descending.
While the other pilgrims were saying their special pilgrims’ prayers,
he recited poetry', describing the camel and its rider as a branch of
a tree which the wind moved right and left, or as a drunken man
moving on unsteady legs. Another example is when he competed
with Ibn Abbas, who was a teenager then, who would stay under
water for longer without breathing.””’ And Othman bin Affan was
asked: ‘Can a pilgrim in his zhram walk into a garden?” He said: “Yes,
and he can smell sweet-smelling plants.””*

Entertainment is a Right

Such was the conduct of the Companions, the scholars, and all
Muslims: to give the self a recess for fun. Al-Shafi’i was reported as
saying: ‘It used to be said that it is not a sign of decency to be
serious in a garden.”'”And when he went to a garden, he would take
off his turban and laugh and joke, speaking nicely to whoever was
near him. In life, there are old and young people, teenagers and
children, men and women, and there is fun and diversion.

One day the Prophet was lying down in Aisha’s apartment, and
there were two young girls in Aisha’s company singing with a hand
drum in Jahiliya style. Abu Bakr came in and wanted to stop them,
saying: ‘Is it Satan’s oboe in the Prophet’s house?” ‘Leave them, Abu
Bakr; these are festivity days’, responded the Prophet.'**

And when the Abyssinians played with their arrows in the
mosque, the Prophet said: ‘Play — or according to a different

130 Cf. al-Shafi’i’s A/~Musnad (1/366); al-Dinouti’s AFMujalassa (2852); al-Baihaqi's A-
Sunan (8965); Kashf al-Mushkil (1/383).

131 Cf. Al-Muballa (7/174).

132 Cf. al-Ajuti’s akSharee’a (p.103); Tarikh Dimashg (15/249, 250); al-Seetrazi’s al-
Mubadhdhab (1/209); al-Mabsout (4/123); al-Majmon’ (7/241); Majma’ al-Zawa'id (3/524);
‘Umdat al-Qari’ (9/156); al-Talkbis al-Habir (2/282).

13 Cf. al-Baihaqi's Managib al-Shafi’i (2/212).

13 Reported by Ahmad (24726, 24996, 25072); al-Bukhari (950, 952, 988, 2907, 3530,

3931); Muslim (892); Ibn Majah (1898); al-Nassai (1593, 1597); Ibn Hibban (5868, 5877);
al-Tabarani in a/-Kabeer (23/180, 181; 286-88); al-Baihaqi in Shu’'ab Al-Eeman (5110).
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report, ‘come on, Bani Arfada, so that the Jews and Christians know

that there is distraction in our religion’13 ,

Indeed there is distraction in our religion. And we have to
make the best of it, for being too strict and serious tends to disrupt
production and prevent people from going on in their vocations.
Distraction does have a place in our religion, but it has to be
optimized and regularized so that it does not lose its innocent
character and trespass.

The Permissible and the Prohibited in Pleasure

A person often knows the difference between what is allowed
and what is not just by instinct. The Prophet said: ‘Ha/a/ is clear and
haram is clear. And between the two there are hazy things, which
many people do not know.”* He meant that much of what is hala/
is known as such, and much of what is haram is known as such.
Other reports have the following wording: ‘virtue is what the heart
and the spirit recognize as such, and sin is what causes a discomfort
in the heart, and quivers in the chest, irrespective of people’s
judgrnent.’l?’7

Oftentimes, a person knows from his heart that he is heading
for wrong. When there is temptation, evil provocation, too strong a
pleasure appeal, responding to the devil, forgetting God, the result
is that the orientation is wrong. At that time, one has to be cautious
of the distraction in question, and think twice about it as a potential
illicit pitfall — it has to be abandoned at once.

What is permissible suffices people, so one has to abide by it. If
people were content with what is permissible, they would realize the
following:

135 Cf. al-Humaidi’s A/--Musnad (254); Ahmad's A-Musnad (24898, 26004); al-Bukhati's A/~
Sabih (950, 988, 2907, 3530); Muslim's A~Sabih (892); al-Harith’s A/~-Musnad (866-Bughya);
Abu Yaala’s A/-Musnad (4829); al-Baihaqi's A-Sunan al-Kubra (20860).

136 Reported by Ahmad (18394, 18398); al-Darimi (2531); al-Bukhati (52, 2051); Muslim
(1599); Ibn Majah (3984); al-Tirmidhi (1205); al-Nassai (5397, 5398).

137 Reported by Ahmad (18030, 18035); al-Darimi (2533); Abu Yaala (1586, 1587), al-
Tabarani in a/-Kabeer (22/148; 403).
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1. The inner self would be tranquil and safe, and the soul
and heart pure. And determination would revitalize again
and again.

2. God’s religion would be respected, and the highest values
observed.

Frowning or Exaggerating

Some people cannot make a difference between seriousness
and playfulness. Some people go to a festival or wedding, but they
never even smile. They would resent the most innocent of jokes.
Such people often mar these occasions with issues, queries, or by
opposing in useless ways. This is contrary to lightheartedness. There
are also people who consider those happy occasions as exceptional
opportunities to transgress, even when they do know that God does
not like such behavior. If Prophet Muhammad were to see them in
that behavior, they would have felt embarrassed. So how dare they
do those things in front of God, Who sees them constantly!

There is a place for entertainment in our religion. But many
people do not exploit it properly. While some have deprived
themselves of the joy of amusement, others have exaggerated it.
The Prophet, who is our leader and model, did enjoy himself and
allowed this. He even taught his Companions how to be happy. He
ran with Aisha while on their way to a battle. She outran him in one
race and he outran her another time. The second time, he said: ‘We
are even now’."” One day he went joking with a Bedouin: he held
him tightly from the back and said: “Who wants to buy the slave?
Who wants to buy the slave?” When the man turned and saw it was
the Prophet, he started sticking his back on the Prophet and said:
“Then you would certainly find me worthless goods’. ‘But to God,
you are not worthless at all’, answered the Prophet."”’

Another day a woman came up to the Prophet and asked him
about her husband. He asked her: ‘Is he the one with the white in

138 Reported by Ibn Abi Shaiba (33588); Ahmad (26320); Abu Dawud (2578); Ibn Majah
(1979); al-Nassai in a/-Kubra (8943, 8944, 8945); Ibn Hibban (4691); al-Tabarani in a/-Kabeer
(23/47)(124, 125); al-Baihaqi (19543, 19544).

139 Reported by Abdurrazzaq (19688); Ahmad (12669); Abu Yaala (3456); Ibn Hibban
(5790); al-Tabatani in a/-Kabeer (23/47) (124, 125). Al-Baihaqi (19543, 19544).
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his eye?”” She was worried a little that the white could be cataract.
But the Prophet then explained what he meant by the word ‘white’,
saying: ‘Everyone has white in the eyes’.'" Another woman came
asking him to pray to God that she go to Paradise. He said: ‘Old
women will not go into Paradise’. She turned away crying. He said
to his Companions: “Tell her that she will not go into Paradise as an
old woman, and that God says: “We have created them a (new)
creation, and made them virgins, lovers, friends, for those on the

rlght hand”141 .7142

Unnatural strict seriousness is not part of solemnity. Indeed,
smiling is a kind of charity, a nice expression is a charity, and being
friendly to whoever is under your responsibility — a child, a spouse,
a student, etc. is a charity. We have to teach everyone how Islam
nurtures happiness and joie de vivre.

140 Cf. Ibn Qudama’s al-Mughni (9/421); Ighathat al-Lahfan (2/105); Takhrij Abadith al-lhyaa
(3/89)(7).

141 Chapter of al-Wagji’a: 35-8.

142 Reported by al-Tirmidhi in a/Shama’il (241); al-Tabarani in alAwsat (5545);
Abushshaikh in A&hlag al-Nabiy (185); Abu Nu’aim in Sifat al-Janna (391); al-Baihaqi in al-
Ba’th wa al-Nushur (379, 382); cf. also al-Bidaya wa al-Nihaya (6/47-8); Takhrij Ahadith al-
Ihyaa (3/89)(6); Rub al-Ma'ani (27/142); al-Albani in al-Silsila Al-Sabiha (2987).
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A Noble Love

The Prophet married Khadija in Mecca while still a young man.
Meanwhile she was forty years old or more. And he did not marry
any other woman until she died."” She was the mother of all his
children, except for Ibrahim, who was from Maria, the Copt.'**

He loved Khadija so much. He came to know her through
business: she hired him to go to Levant with her servant on a
business operation. When he came back, she noticed that he was a
man of nobility and trust, and that his trip had been fruitful. She
honored him and then had him as a husband.'*

Sweet Memories

When Khadija passed away, the Prophet never ceased to
reminisce about her and say only good things about her; so much so
that Aisha felt jealous of her, even though she never saw her. Aisha
was such a little girl at Khadija’s time. Aisha became the Prophet’s
wife when she was seven; he had intercourse with her when she was
nine; and when he died, she was eighteen. Yet, as a result of hearing
the Prophet talking about Khadija every so often, Aisha was
jealous.'*

143 Cf. Ibn Isshaq’s al-Seera (5/238);

144 Tbid (5/238); Ibn Hisham's alSeera al-Nabawiyya (6/57); al-Istee’ab (1/50); Ibn
Assakit’s al-Arbaeen fi Manaqib Ummahat al-Mumineen (38); Zad al-Ma'ad (1/105).

145 Cf. Ibn Ishaq’s al-Seera (2/60); Ibn Hisham's a/-Seera al-Nabawiyya (2/7); Ibn Saad’s al-
Tabagat (1/131-2); al-Baihaqi's Dala'il al-Nubuwwa (2/66-7); al-Asbahani’s Dala'il al-
Nubuwwa (1/178; 232); al-Kamil fi al-Tarikh (1/569); al-Bidaya wa al-Nihaya (2/294); al-Seera
al-Halabiya (1/225).

146 Cf. Ahmad's A/-Musnad (24355; 25699; 26430); al-Bukhari's A/~Sahih (3816-8; 7484);
Muslim's AF~Sabih (2435); Ibn Majah's A-Sunan (1997); al-Tirmidhi's al-Jami’ (2017; 7484);
al-nasa’i A~Sunan al-Kubra (8363; 8913); al-Tabarani’s A/+Mujam al-Kabeer (23/11; 15-19);
al-Baihaqi's A/-Sunan (14574).
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A Rare Faithfulness

One day a woman asked to see the Prophet. When she spoke,
her voice sounded to him like that of Khadija. He started
wondering who it might be. It was Hala Bint Khuwailid, Khadjija’s
sister. He said “Alabumma Hala’ (‘My God, it’s Halal’) out of joy for
her sister.'"’

The Prophet would also sacrifice a sheep and send meat to
Khadija’s friends.'"* And he would mention her so often that Aisha
once said to him: ‘Prophet of Allah, what do you remember about
an old woman from Quraish, with red lips, who has long died, and
instead of who Allah has given you a better onel’, (meaning
herself).'* But the Prophet repeated to Aisha: ‘Allah has not given
me a better woman than her’." In another report, he said: ‘She was
such and such, and I had children with her.” And in all
spontaneity, he repeated her conduct, and added: I was blessed

with her love’.'*

A Few Pauses to Ponder over the Refined Faithfulness of the
Prophet to His Wife

1. It is a great model of faithfulness and keeping the old
ties of affection. The Prophet used to say: ‘Keeping one’s word of
honor is part of faith’. Khadija died, but her love remained live and
radiant in the heart of the Prophet. He was proud of it and kept
voicing it to people: ‘I was blessed with her love’, thus considering

147 Reported by al-Bukhari (3821); Muslim (2437); Ibn Abi Assim in al-Aabaad wa al-
Mathaani (3001); al-Tabarani in a/-Kabeer (23/12; 18); al-Baihaqi (14573). Cf. also a/-Bidaya
wa al-Nibaya (3/128); al-Aadaab al-Shar'iyya (1/265); al-Issaba (8/146).

148 Cf. Ahmad's Al-Musnad (24355; 25699); al-Bukhati's .A/-Sahih (3816; 6004); Muslim's
Al-Sabib (2435); al-Tirmidhi's Ak~Jami’ (2017; 3875); al-Tabarani’s ALMujam  al-Kabeer
(23/11; 15); al-Mustadrak (4/194).

1499 Reported by al-Bukhari (3821; Muslim (2437); al-Baihaqi (14573); cf. also Ahmad's A/
Musnad (25212; 25251); Ibn Hibban's A/~Sabih (7008); al-Tabani's A/-Mujam al-Kabeer
(23/11; 15); al-Mustadrak (4/318).

150 Cf. Ahmad's A/-Musnad (24908; al-Tabarani’s A~Mujam al-Kabeer (23/13; 22); al-Bidaya
wa al-Nibaya (3/128).

151 Reported by al-Bukhari (3818); cf. also Mishkat al-Massabib (6177); al-Bidaya wa al-Nibaya
(3/128).

152 Reported by Muslim (2435); Ibn Hibban (7006); cf. also Sahibh al-Seera al-Nabawiyya (38).
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her love a grace from God to motivate true happiness in him. He
did not feel embarrassed or ashamed to say in front of his
companions that he loved Khadija. How badly in need of the
lessons of the first teacher people are these days!

2. It is an important lesson for people to use in their social
relations. For example, a newly married couple may spend sweet
times to begin with. But one wonders for how long the joy will last.
Will this beautiful relation go on as it started, or will it undergo
corrosion with time, and turn bitter, punctuated with disputes and
giving in to divergence?

Matrimonial life is full of responsibilities. Muslim families can
only succeed on a reasonable amount of understanding and
brotherhood. The spouses should build their relation on honesty
and mutual tenderness. At this time of enslavement by the media,
which focus on people’s physical attraction in films and shows, so
that the spouses fail to find those physical attractions on the screen
in their spouses, it is necessary for a Muslim at all times to safeguard
the bonds with his/her spouse, which God called: ‘a solemn
covenant’. Otherwise, the marital institution may well turn into an
insipid union of two bodies, and eventually into a fiasco.

It is well to learn from these lessons for both spouses prior to,
and after the wedding. This would contribute to a stable marital life
based on affection, understanding, patience, and appreciation of the
status of each other.

3. It is essential for a person to remain faithful to friends,
colleagues, classmates, etc. We have had friends in primary
school, secondary and high school, and university. These friends
have gone different ways, doing different jobs, working in different
countries. There may be differences among us in ideas, positions,
aspirations, etc.; however, we remain faithful. This is a moral bond
which holds us all together.

Similarly, the graceful face you once loved and sat by at school,
worked with, accompanied along the way of preaching, or had as a
neighbor before you moved to a different neighborhood or city; will
keep returning to you as beautiful souvenirs in your life. You may
not meet them now, but you can call them by phone, or send them
a phone message at least. You may congratulate them on Eed, or on
the month of Ramadan.
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What would be wrong with reconnecting with these people,
visiting, or travelling with them, even if once a month, or once or
twice a year? The least would be to keep a strong bond with them in
your heart. When you meet the person you once saw, knew, liked or
were polite to, you should show warmth and excitement on your
face. Use warm phrases; renew the old ties; show good feelings; say
nice expressions and nice wishes. Show regret for not contacting
them, and that the circumstances of life and other factors prevented
you from staying in touch.

We have to maintain lifelong links of faithfulness with our
colleagues, friends from childhood, youth, school, the
neighborhood, etc. who we were destined to meet and know.

4. One of the most refined kinds of faithfulness has to be
maintained with one who has, one way or another, been good
to you. A person who is in the service of others can only have a
refined soul, and Islam encourages decency and kindness. Similarly,
it cultivates the sense of gratitude so that one should remain
grateful for as long as one lives. Otherwise, if a good service is not
acknowledged, people will feel reluctant to do good things again. A
person who behaves ungratefully towards your good act is thus
pushing you to cease such act thereafter towards anybody! Many are
those who wonder why they should act generously again if it brings
forth ungrateful reactions! These people are advised to ignore that
feeling and go on acting benevolently and forget their good deeds.
Of course it is possible to recall them on occasions, but it is no
good talking about them on every occasion.

Particularly, keep good relations with those who have
instructed or guided you. A teacher or guide deserves your
faithfulness. Al-Shafii, one of the greatest scholars of this Umma
who ‘graduated’ from the prophetic school, said: ‘Only a noble
person remembers a short instant’s good done by others, or
acknowledges their grant even if it is but a single (nice) word’.

5. Another particularly beautiful kind of acknowledgement
is that which we owe parents. We can remember their mercy to us
as children. Those who are parents now can see what it means to be
a parent in terms of mercy and love. A person wants to excel all
others except his own children. It is said that a woman among the
cursed people of Noah had a baby. As the water rose, she climbed
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higher, until the water reached her neck. Then she raised her baby
above the water, hoping to see him survive even after she drowned.
As the saying goes: ‘if God were to save any of the people of Noah,
He would have saved the mother and the baby’.

6. This overflowing mercy and love should only cause love
and mercy on our part, as well as our prayers for them: ‘If one
of them or both of them attain old age with you, say not "Fie" to
them nor repulse them, but speak to them a gracious word. And
lower to them the wing of submission through mercy, and say: My
Lord! Have mercy on them both as they did care for me when I was
little.”

A number of young men will say: ‘My father does not
understand mel’, and many a young woman will say: ‘My mother
will not understand me!” This may be true, but remember that you
are from different generations. And you may have different levels of
education. But it is up to you to make the necessary effort to bridge
the gap and understand your parents by propetly appraising their
situation. On the other hand, they may well understand you but not
necessarily agree with you. Alternatively, they may see your point
but appreciate it differently for your own sake. Therefore, you
should be keen to learn from the experience of older people. And
be sure that no one in the world will be as soft and considerate to
you as your parents. In other words, your parents need not always
be right, but they are definitely always thoughtful and sincere to
you. An important principle in the prophetic morals is to remain
faithful to the parents.
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Do not Feel Depressed

The tenth year of the prophetic mission, a little before the
Prophet migrated to Medina, is referred to as the year of sorrow.
Sorrow is part of the human nature. People suffer and go through
hardship. And yet, God’s mercy and relief are just round the corner.

Life is beautiful, but when harsh conditions hit but are faced with
patience and complacency, it also turns into a kind of happiness.
When the sick heart is treated with a touch of satisfaction with
destiny, life then turns happy, all those hardships notwithstanding.

O Prophet of God, what is there in the world that I would not
sacrifice for you! What made you cry and feel sad?

Two calamities befell the Prophet that year. One of them was the
death of his wife Khadija. Indeed she was more than a wife to him.
He knew her prior to his prophetic mission. She noticed his fine
conduct and his honesty when she hired him for her commerce.
She then asked him for marriage and he accepted. She proved to be
a wonderful wife and companion. She provided him with advice
and assistance. When he received the revelation, she was the first
human to believe him.

The Prophet once said: ‘I was instructed to bring Khadija good
tidings of a house in Paradise of bamboo-like pearls, where there is
no cause of stress nor weariness’.'”> What splendid news! And how
marvelous its impact and significancel!

The Marriage Vessel in the Midst of Waves

Marital life can be a world of pleasure to begin with. As time
goes by, however, problems usually start emerging, and the partners
start parting little by little, until their relation is no more than an
official union with little meaning. And their ways are now parallel,

153 Reported by Ahmad (1758; 7156; 26424); Muslim (2432, 2433; 2435); Ibn Majah (1997);
al-Tirmidhi (3876); Abu Ya’la (6089; 6797); Ibn Hibban (7004; 7005; 7009); al-Hakim
(3/203).
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never crisscrossing except to deviate more than ever. Hence the
happy news that Khadija would dwell in a house in Paradise where
endless peacefulness and contentment reign.

The serene word, the content look, and unwavering patience
are the basis of any solid couple’s relation. The household is full of
responsibilities — the children, the housework and its problems, the
job-related and residence-related vicissitudes, travelling, different
programs, to name but a few. Unless the couple are steadfast and
good-natured, conjugal life is constantly in jeopardy.

A number of people, men and women, miss the whole point
when they complain about their marital life: each side wants to gez
from the other, but hardly ever to give. Based on facts which I
know about the reality of many households, I should say that
marital life is like a vessel which ought to be steered with utmost
constant alertness. Just as the conductor gets distracted, the winds
shove the vessel adrift or cause its drowning. There needs to be
mutual concessions, so that serenity and peacefulness reign at
home, as in Khadija’s household.

A Balanced, Give-and-Take Relation

Conjugal life should not be boiled down to a mere physical
relation. Such relation will soon fade away with the withering of the
physical appeal. But when the relation holds between minds, it is
more rational, and the outlooks are akin. This paves the way to
authentic love, mercy, patience, and mutual forgiveness. The
relation then is not like a rope, where each side pulls towards itself:
the wife claims and nags; the man blames and criticizes. Such a
relation would entail anything but mutual understanding. The result
is a lost conjugal life and, by extension, lost children.

For our marital relations to be stable and rewarding, we have a
model to follow — the Prophet. Here is a teacher in a school which
has so much to offer if only we bothered to look inside it to see
how he behaved with his wives.

Our Teacher taught us everything having to do with the
husband-wife relation. He showed us that life is so sweet when it
stays far from the noise; when it is characterized by modesty, by
refraining from selfish acts, and by taking into account the positions
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of the others and respecting them. It gets peaceful when we
smother our fury and restrain our reactions, so that none of us
would allow their fits to have an impact on their relations, or yield
to the agitation and utter insults or hurting critical remarks at times
of anger. If such things do occur as a matter of human condition,
the person in question should show regret and apologize openly.
There are many ways to make up for those lapses, so that the man
or woman who has fallen victim to ill-treatment recovers his/her
dignity.

Insisting and Claiming

‘T was instructed to bring Khadija good tidings of a house in
Paradise of bamboo-like pearls, where there is no cause of stress
nor weariness’ — a house free of problems and tedious
responsibilities. The latter are among the problems likely to
destabilize marital life. Persistent demands never stop even though
each party knows well the other one. Besides his material
constraints, the husband may be too involved in work and its
requirements, which often curbs his abilities and ambitions toward
his family. The wife, on the other hand, may be subject to biological
discomfort (e.g. due to menstruation) or to psychological agitation
(due to pregnancy). In these circumstances, the wife is in special
need of care and soft treatment from her husband, particularly
when she goes through anxiety or similar psychological pressure. All
in all, virtuous women whose concern is the hereafter have a model
in Khadija, and virtuous men whose concern is the hereafter have a
model in the Prophet.
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A Woman who Taught Men

The Companions of the Prophet were aware of the special rank
of Aisha: she was not only their Prophet’s wife, but his favorite
one.””* Aisha also memorized the Hadiths of the Prophet, and was a
great scholar. Abu Mussa al-Ash’ari said: ‘Every time we go to ask

her about an issue, we find her to know the answer’.'”

She was created to be the Prophet’s beloved wife, and learned
to be a huge source of knowledge. Indeed she was one of the most
prolific hadith reporters. She often rectified the greatest
Companions, such as Abdullah bin Omar, Abu Huraira, Abdullah
bin Abbas, etc. Al-Zarkashi wrote a book which he called a/-ljaba /i-
Eeradi ma Istadrakat-hu Aisha ‘ala al-Sababa. A young woman of her
age being in the Prophet’s household, with such great intelligence
and staunch will, can only be a manifestation of divine wisdom.

Why Did the Prophet Marry Aisha?

Beautiful women were not his goal, though Aisha was one of
the most beautiful women. Nor was he looking for young girls — if
so had he wished, Quraish would have given him the best ones in
the tribe. His first choice fell on Khadija, and only after she died did
he marry Aisha, the only one of his wives who had never married
before. For one thing, this came as a result of the deep relation
which linked the Prophet with Abu Bakr. Secondly, God’s wisdom
decreed that she be the Prophetic school which would immortalize
the Prophet’s wisdom and tradition, particularly relative to his
family life. For example, who would have transmitted to us the
details of his intimate life with his wife!

154 Cf. Ibn Abi Shaiba’s A/-Mussannaf (32276 ; 32281 ; 32866) ; Ahmad’s A/-Musnad (12619;
25299); al-Bukhati's A~Sabib (3411; 3434; 5428); Muslim's A/~Sahib (2431; 2441; 2446); Tbn
Majah's A~Sunan (3280-1); al-Tirmidhi's A~Jami’ (1834; 3887); al-Nassai’s A-Sunan (3947-
8).

155 Reported by al-Tirmidhi (3883). CE. also Sifar al-Safwa (2/32); Tarikh al-Islam (4/247);
Siar A’lam al-Nubalaa (2/179); Mishkat al-Massabeeh (6185); al-Bidaya wa al-Nihaya (8/92).
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Of course those were private things; but it was necessary for
the people to know about them to distinguish what is permitted
from what is not. Aisha was the person who reported all those
things. For example, she said that in her menstruation, the Prophet
would ask her in bed to wrap her waist down to the knee. Then he
would flirt with her without having (prohibited) sex;"** God says in

the Koran: ‘So stay away from women in their menses’."”’

How could we have known how the Prophet did his ritual
showers, had it not been to Aisha! She said that she and the
Prophet would be washing together from the same water container:
she would say ‘it’s my turn, Prophet of Allah!’, and he would say:
‘it’s my turn, Aisha’ when their hands met in the water container.'”
Such was the kind of simple life which the Prophet led with his
wives, and which is missing these days in many of our households.
He was far from any complications or mysteries which are likely to
blur the transparency of the ideal relation of a married couple.

The Residence of the Prophet

Once the Prophet came to Aisha’s residence, which was
nothing like those luxurious, comfortable mansions. The Prophet’s
residences were in fact small, simple rooms: one would almost
touch the ceiling if standing upright, and would almost span the two
opposite walls if lying. So when the Prophet wanted to prostrate
himself in the night prayers, he would signal to Aisha with a gentle
touch so that she would retract her legs to allow for his prostration.
And when he raised his head, she would stretch them again and
resume her sleep.m

156 Reported by Ahmad (25449; 25455); al-Bukhari (302); Muslim (1106); Abu Dawud
(268; 2167); al-Nassa’i (286; 374-5); Ibn Hibban (1364; 1367).

157 Chapter of al-Baqara: 222.

158 Reported by Ahmad (24767; 24910; 254206); Muslim (321); al-Nassai (239; 414); al-
Baihaqi (852-3); cf. also Mishkat al- Massabih (440); al-Shawkani’s Nail al-Awtar (1/33);
Adab al-Zifaf (p. 36).

159 Reported by Abdurrazzaq (2376); ahmad (24215; 26224); al-Bukhari (382; 513; 1209);
Muslim (512); Abu Dawud (712); al-Nassai (167-8); Ibn Hibban (2342; 2348); al-Baihaqi
(609; 3240; 3309).
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So the Prophet’s residences were simple buildings with simple
‘furniture’. But they were full of glory, knowledge and human
warmth. They were epitomes of happiness and love. Why should
people go on thinking that happiness resides in jewelry or luxurious
clothing and cars, or palaces and assets and large accounts! These
things are certainly permissible; however, it is crucial to remember
that happiness pours from a heart which is full of remembrance of
God and His obediencel

The Prophet once walked into Aisha’s residence and slept next
to her. When he felt that she was asleep, he left her bed and went
out, gently locking the door behind him. As she was not fast asleep,
she followed him, with the displeasing assumption that he was
going to see some of his wives in her night. In utter darkness, she
followed him from a distance. He ended up at the Bagee’ cemetery,
where he stopped, greeted his defunct companions buried there and
prayed for them.

Then the Prophet returned home and went to bed. There, he
found Aisha lying with closed eyes, as if sound asleep. But the fast
breathing indicated to him that she was not really sleeping. The
teacher-husband turned to her and asked: ‘What’s the matter,
Aisha?” She opened her eyes as if just waking up, and said:
‘Nothing, Messenger of Allah’. He said: ‘If you do not tell me, God
will’. She said: ‘By God, I saw you walk out and I followed, fearing
that you go to see some of your wives’. Then he said: ‘you were
afraid that God and His Apostle would wrong you! So yox were the
black shape I saw preceding me!” She said: “That was me, Apostle of
God’. Then he playfully hit on her chest, as if to say, without
hurting her, that what she did was not the right thing, and that she
should not have jumped to that conclusion about him. He went on
to explain that ‘Gabriel came to me and told me that God was
bidding me to go the Baqee’ cemetery and pray for the dead there.
And so I did”.'"

160 Reported by Abdurrazzaq (6712); Ahmad (25897); Muslim (974); al-Nassa’i (2037;
3963-4); Ibn Hibban (7110).
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Lessons in Correcting

This is a wonderful story, portraying a special scene in the
Prophet’s household. Aisha, her great knowledge and understanding
notwithstanding, rushed to this presumption on the Prophet
himself, and disclosed it. She followed in his footsteps, and ended
up being gently tapped in the chest as a gentle admonition. Finally,
he informed her of the coming of Gabriel with the mission from
God to tell him to go and pray Him to forgive the dead buried at
the Baqee’s cemetery.

Note how the Prophet, whose rank to God is what it is,
considerately takes the time to explain to Aisha the whole situation.

The differences which come up here and there often blow up the
lives of couples. In fact these are the main cause of trouble between
husbands and wives. They tend to lead to emotional distance, if not
to divorce. Consequently, whole households crumble, though they
were once built on piety and on a God-blessed contract. What is
more, these problems begin trivial, but are not treated appropriately
in time. They grow bigger and bigger until they are too big to be
solved.

Therefore, it is essential for each and every one of us to know
how to cohabit and how to be fair-minded and not too egocentric.
When such a problem occurs, the husband has to take into account
the circumstances of his spouse if she is a housewife: she is chained
to her domestic responsibilities—the kitchen, the children, etc. and
the absence of the husband. Do not blame her if she reprimands
you for being late, which may well be because you were having a
good time with friends! Avoid having strong reactions. Imagine you
were to swap positions with her; would you bear it as she does?!
How would you behave if you were to dress the children, clean
them, feed them, and still have to put up with their noise and
feuds?! God has endowed the woman with a power of patience
which the man does not have. The strongest of men can get into
tough battles, for example. But they can hardly bear and deliver
children.

A woman also supports her husband and guides him. In a
word, she is a queen who runs a significant realm. She, therefore,
deserves the husband’s respect, sincerity, and admiration. If she
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errs, that should be played down as insignificant beside all the good
things she is or does!

On the other hand, the wife should observe her husband’s
rights. She should remember that after all he is the boss, as God
says: ‘...and they found her lord [i.e., husband] at the door’.'"" And
he has the final word. If we live with this kind of mutual respect, we
will certainly live in great harmony, guaranteeing happiness and
tranquility, in the shade of faith and piety. Such peaceful households
are a basic guarantee for a lasting Muslim Umzza. They stand firm in
the face of destruction in the Muslim society.

Another lesson we take from the above occurrence is the
importance of belief in the hereafter and preparing for it, by reading
the Koran and visiting the tombs, which helps to safeguard faith.

161 Chapter of Yussuf: 25.
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The Prophet was sent as a model for noble behavior. it is not
surprising to hear him say: ‘I was only sent to perfect noble
conduct’.'”” There are two types of conduct:

1. Innate conduct: all people like truthfulness and hate
falsehood. They like faithfulness and hate treachery. They
like generosity and hate miserliness. In a word, people
like good behavior, and hate bad behavior.

2. Anything which helps to promote the above mentioned
kind of conduct and refine it. This is what the Prophet
was sent with — to perfect noble behavior, and this is
what his religion and mission call for. Indeed, he was the
archetype of good conduct. Not only did he proclaim it,
but he was the first to set the example for people.

The Practical Test

History tells us that many of the theories and movements have
called for principles and values which they themselves fail to abide
by. Take communism for example: it talks about equity, equality
and labor rights. The Masonic doctrine also talks about these values
in its precepts. So do democracy, capitalism, liberalism, and other —
isms, all of which came out east or west, past or present. Fach of
these speaks of values, raises slogans, and uses glamorous discourse.
But it is the test of actual life which confirms all that or disproves it.
So many nations were annihilated, and properties ransacked; so
much injustice was perpetrated, and coercion and oppression
occurred — all in the name of liberty, justice, and equity! As to the
Prophet, it was a completely different story.

162 Reported in this wording by al-Hakim (2/670); al-Baihaqi (20571). Cf. also Takbreg
Abhaadeeth al-Ihyaa (2/120; 259; 3/26; 34). It was also reported with the phrase “...correct
conduct’ by Ibn Abi Shaiba (31773); Ahmad (8939); al-Bukhati in ai-Adab al-Mufrad (273);
al-Baihaqi (20572); and cf. Shu'ab al-Eeman (1978).
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He was close to the slaves and servants. He humbly listened to
their complaints and sympathized with their grievances. A woman
would come to him and he would tell her to choose whete to sit so
he would sit to her and see to her issue. He would then attend to
her.'”

This great apostle was a military leader. He was the guide of a
whole Umma. God sent him to found a religion. And Gabriel came
to him with the divine message morning and afternoon. And yet he
would go to some woman who wanted his service at a place she
chose. Trivial though her complaint might have been, whether
about her work, her boss, her children, the Prophet had a portion
of his time allotted to her and to any creature in times of distress.

The Troubles of the Young and the Weak

What is all the more astounding is that at a time the world was
ruled by injustice, the Prophet would ask a simple servant: ‘Is there
anything I can help you with?”'** Thus he would znvite the servant to
speak out, to ask for a service, and to voice his grievances if any.

Has anyone ever seen this kind of humility and proximity
between a chief and the servants and most modest people among
his nation?!

It was also a crucial part of life that little children have their
own share in the Prophet’s humane treatment. The children of
today are the adults of tomorrow. Abu Umair, Anas’s brother, was a
little boy who had a little pet bird. The Prophet saw his keenness on
this bird and his absorption in his play with it, as is the nature of all
children anywhere and at any time. One day the Prophet walked up
to him and found him sad because of the death of the bird. He
asked him: ‘Abu Umair, what has become of the bird?”'®

163 Reported by Ahmad (12218; 13264; 13078); Muslim (2326); Abu Dawuud (4818); Abu
Yaala (3472); Ibn Hibban (4527); Ibn Assakir (4/88; 15/252). Cf also Mukhbtasar al-Shama'il
(285); Tare