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The Qur’an’s AimV

The Qur’an is a universal teaching which
means the human being wherever he is and to
whatever race he belongs. Constantly calling
to reason, to the good sense and to the noble
feelings. The Qur’an aims at purifying habits,
clarifying creeds, bringing them nearer, drop-
ping down racial barriers and national chau-
vinism, and replacing the law of truth and jus-
tice instead of law of violence. Although the
Qur’anic doctrine took its flight in Arabia and
has been diffused at first among the Arabs,
but it is destined for the whole universe:
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Blessed is He Who sent down the Criterion to

His servant, that it may be an admonition to
all creatures; (25:1)
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This is no less than a Message to (all) the
Worlds. (38:87)

1 INITIATION TO THE QUR’AN, DR. M.DRAZ trans-
lated by Gamalat Zeidan, abridged and reviewed by
Mohd. Abdel-Azim.
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But it is nothing less than a Message to all the
worlds. (68:52)

How the Qur’an did present
the religious truth?

The first feature of the driving force of the
Islamic preaching resides - in our opinion - in
the manner in which it presented the religious
truth and tried to cease the disputes about its
subject.

In fact the Qur’an insists with much force
and tenacity and affirms categorically not only
that all the prophets constitute one and indi-
visible religious community under the aegis of
their Lord:
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Verily, this Brotherhood of yours is a single
Brotherhood, and I am your Lord and Cher-
sher: therefore serve Me (and no other). (21:92)
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And verily this Brotherhood of yours is a sin-
gle Brotherhood. And I am your Lord and
Cherisher: therefore fear Me (and no other).
(23:52)

But also that this unity was primitively
that of all men but the successors were the
ones who were disunited.
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Mankind was but one nation, but differed
(later). Had it not been for a Word that went

forth before from thy Lord, their differences
would have been settled between them. (10:19)

And always consequent with itself, the
Quran does not define Islam as a new
Mohammedanism rivalling with Mosaicism
and Christianism and disputing them the
honour of veracity. But to be a Muslim means
to belong at the same time to Moses, Jesus
and all the divine messengers, mixing them
all in the same respect and giving credit to all
their teachings without any distinction be-
tween them (2:136,285/ 3:84 /4:152),
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Say: “We believe in Allah, and in what has
been revealed to us and what was revealed to
Abraham,Isma’il, Isaac, Jacob, and the Tribes,
and in (the Books) given to Moses, Jesus, and
the Prophets, from their Lord: we make no dis-
tinction between one and another among them,

and to Allah do we bow our will (in Islam).”
(3:84)

or rather to belong to God and to follow His
will which had successively been manifested
on their tongues. From that moment, people
will be over schism and rivalry and will find
the equilibrium necessary to our interior tran-
quillity.

The Primitive Religious Unity

It 1s then to a return to the primitive
unity that Qur’an calls. The union which all
the good-natured souls cherish and desire as it
plunges its roots in the creeds of our remorse
ancestors.
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That is why the Qur’an, beside the deduc-
tive argument, finds its doctrine of the unity of
cult on the prophetic tradition of all the epochs

(2:133; 3:79; 21:24-25; 22:78; 63:45).
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Or have they taken for worship (other) gods
besides Him? Say, “Bring your convincing
proof: this is the Message of those with me and
the Message of those before me.” But most of
them know not the Truth, and so turn away.
Not a messenger did We send before thee with-
out this inspiration sent by Us to him: that
there is no god but I; therefore worship and
serve Me. (21:24-25)

In this way, reason and tradition contribute,
according to the Qur’an, in establishing the
cult of the One Unique God and in refuting the
idolatry and the association under all their
forms (46: 4).

Thus, with the idea of the fullness of di-
vine attributes, The Quran has established
the first part of the common religious doctrine,
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namely, there is no but one unique object
worthy of our worship.

The Dogma of the Future Life

As for the second part of the truth, i.e. the
dogma of the future life, it is to Allah that we
shall return (2:28) to render an account of our
deeds and to be rewarded according to our
merits (2:281). The Qur’an established it on

the survival of the soul and the resurrection of
the body.
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How can ye reject the faith in Allah? Seeing
that ye were without life, and He gave you life;
then will He cause you to die, and will again

bring you to life; and again to Him will ye re-
turn. (2:28)

As for the resurrection, the Qur'an founds
it not only on a divine decree, this sort of obli-
gation which God has made it a duty to Him-
self (16: 38), but also on the requirement of
supreme justice and of the highest wisdom:
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“In order that He may make manifest to them
the truth of that wherein they differ”.(16:39)

and to reward to every one his deeds (65: 22).
Otherwise, the creation of man will be vain
(23:115; 75: 36).
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“Does Man think that he will be left uncon-
trolled, (without purpose)?” (75:36)

The Religious Truth gains distinction
in the Qur’an

If the religious theme remains in reality as
it had always been, undoubtedly, it had real-
ised a real progress under the form it has
taken through the Qur’an. Not only because
Qur’an has administered the proof in a man-
ner proper to convince the most rigorous intel-
lects and to make the hardest hearts vibrate.
Not only because it has given its extremely
comprehensive and penetrating views on the
celestial and earthly whole universe and has
extracted lessons of every aspect of the inter-
nal and external creation. But also the reli-
gious material itself concerning the attributes
of God, the destiny of the soul and the divine
sense which is characterised at the same time



by a so particular purity. This purity set it
aside from anv rough anthropomorphism and
by a so invading force that the listener found
himself at once transported to the sublime
world of spirit. All this is presented in a so
strong development than anywhere else.

The need of man of a practical rule

In addition to his need of knowing and
believing, man needs invincibly a practical rule
proper for steering his activity whether in his
personal behaviour or in his relationship with
others and with God. The Qur’an satisfies this
need in the largest and most precise manner.
It traces for every branch of the human activ-
ity a determined and clear way to follow.

The practical side in the Qur'an is so 1m-
portant that it is repeated frequently and in
an explicit manner as a necessary condition for
the final salvation and the eternal happiness.
Beside its unique style in presenting these
truths and explaining its doctrine material
and content.

Innate Moral Feeling in Human Being

The Qur'an declared that inside everyone
of us, there is an innate moralist. We recog-
nise, we love, we admire the virtue in itself as

10



well as in others, even if we do not have the
courage to elevate ourselves to its level. The
spectacle of an indignant attitude is repugnant
to us. We hate in ourselves our own faults and
we always seek to justify ourselves, because
we will never accept to be stigmatised by any
vice whatsoever.

It is upon this more or less universal feel-
ing of justice and injustice, of good and evil,
that Qur’an relies most frequently in its predi-
cation and it is also on it that it refers in de-
termining its practical doctrine.

Nevertheless, this natural sentiment, be-
ing not always sufficiently ardent in all men
for determining their submission to the rule, it
was necessary to prescribe a complete method
of education relying on intelligence and reason
as well as on this innate moral sense. For if
this perennial feeling of good and evil was
lacking, the idea of universal duty would al-
ways remain.

How did the Qur’an animate
the idea of duty?

The best way for animating this idea and
for making it transcend our actual sentiments
is to invoke for its support the witness of
competence: i.e. the sages and the saints of
all times.

11



In fact, we do not find any moral precept
reported by Qur’an as being taught by such
prophet or such sage and was not retaken by it
somewhere else as a duty for the Muslim com-
munity.

Do you want to see the moral laws of
Moses and those of Jesus as they were pro-
nounced in the Holy Bible? You will find them
preserved preciously in the Qur’an, spread out
in various suras (verses of the Quran), Meccan
(revealed at Mecca) and Medinian (revealed at
Al Medinah), as well as others commandments
concerning also the act of heart and the exte-
rior action as well.

Jesus had rigorously said the truth when
he affirmed that he had not come “to destroy
the law, or the prophets”, “but to fulfil” (Matt
5:17) and that he would continue the work of
moral purification already begun before him,
but still was leaving place for progress and for
the best. |

The Qur'an confirms the prospects of Moses
and Jesus, and we choose several examples
which reflect the union and the integration of
New and Old Testaments and the Qur’an.
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The Divorce and The Retaliation
in The Three Religions

To a liberty without restriction which the
Pentateuch seems to allow to the husband to
repudiate his wife, the Gospel seems to oppose
the laxity of the bond of marriage, save for the
cause of infidelity.

The same way, against the implacable de-
mand of the murderer’s blood and the repara-
tion of any received offence by the like, in the
Old Testament Jesus teaches the duty not to
resist to the wicked and to pardon him.

The true moral formula, then, is that
which the two Sacred Books retained appar-
ently each one part, leaving the other part
more or less implicit. The Qur'an took charge
of proclaiming this integral formula:
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“And if you punish, then punish them with the
like of that with which you were afflicted. But

if you endure patiently, verily, it is better. And
endure you patiently” (16: 126).

As for the right of divorce, we ought to
read the Qur'an: (4:19,128,35) to realise the
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barriers which should be passed over. And to
read also (2: 228-230; 65: 1-2) to know how
many trials of reconciliation to be made. But
the one who withdraws his decision of separa-
tion obtains the divine mercy (2:226).
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“Those who take an oath not to have sexual re-
lation with their wives must wait for four
months, then if they return (change their idea
in this period), verily, Allah is Oft-Forgiving,
Most Merciful”. (2: 226)

Thus, the Qur’an explains the Prophets and
justifies them by joining together and synthe-
sising their works.

The Spirit of the Qur’anic Moral
is the bashfulness

It is common to qualify the Jewish Moral
as “Law of Fear” and the Christian Moral as
“Law of Love”. No one, to our knowledge, had
tried to extract the most dominant element of
the Islamic Morale. But here it is the founder

‘) Dr. M.Draz, La Moral du Koran, abridged by Moh.
Abdel-Azim.
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of Islam himself who precisely determined it
“Each religion has its characteristic, and that
of Islam is the bashfulness”. The feeling of
bashfulness is a position situated between two
extreme feelings but closer to the feeling of
respect. It is defined: to keep aside from evil
by care not to soil; not to be ashamed before
oneself and before God. The respect is placed
in the middle between two extreme feelings
which it synthesises and attenuates: Love and
Fear. Born by their marriage, it plays their
double parts as stimulant and brake in the
same time. Thus, it is precisely the spirit of
this Qur’anic moral.

This confirms once more the principal idea
of our study that the Islamic Moral theory
tends to unify the different principles strictly
necessary to the moral life, to harmonise them
and to bring them to their equilibrium point.

The Qur’an achieves the divine edifice

There is another mission not less precious,
which the Qur’an also fulfils; it is, as the
Prophet said, to complete, to achieve, to crown
the divine edifice which the Prophets before
him had little by little erected.

15



Personal Virtue

At the level of the individual moral, we
find in the Qur’an at least a new precept
which is the abolition of the alcoholism and
the drying up of its source by the suppression
of any usage of intoxicating drink because of
1ts destructive effect on reason and health.
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“O ye who believe! intoxicants and gamblmg,
(dedication of) stones, and (divination by)
arrows, are an abomination of Satan’s handi-
work: eschew such (abomination), that ye may
prosper. Satan’s plan is (but) to excite enmity
and hatred between you, with intoxicants and
gambling, and hinder you from the remem-

brance of Allah, and from prayer: will ye not
then abstain?’ (5:90-91)

We find also a principle, it is that which
concerns the moral intention.

For exhorting his people, Moses made glit-
tering to their eyes the prospect of the prom-

16



ised country, the victory over their enemies
and the benediction and abundance in all the
domains of the present life. While the coming
of Christ marked a new era because the prom-
ised happiness is scarcely no more anywhere
in this world here below, but eyes of soul
should always be elevated rather towards the
heavens. Finally, the Qur’an arrived, and here
it is, by a method ever constructive and never
destructive, unifies both promises, and con-
sider the aim in the absolute Good; i.e. in the
moral intention. It is God Himself, Who we
must have within our sight, when we are real-
1sing His Will.
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It is not required of thee (O Messenger), to set
them on the right path, but Allah sets on the
right path whom He pleaseth. Whatever of good
ye give benefits your own souls, and ye shall
only do so seeking the “Face” of Allah. Whatever

good ve give, shall be rendered back to you,
and ye shall not be dealt with unjustly. (2:272)

17
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But only the desire to seek for the Countenance
of their Lord Most High. (92:20)

The Intention

The Qur’an imposes to the obedient will,
as a sole valid objective, as a unique principle
which should be inspired when acting: Act
“having as a unique aim God Himself”. No-
where in the Qur’an we could find this finalist
expression: “Do this with a view to that” hav-
ing as direct object a personal or general, sen-
sible or moral interest.

We find in a famous Hadith (prophetic
saylng): “God does not accept any word which
1s not translated into act. But he accepts
neither an act, nor a word, unless they are
well-intentioned”.

Hassan Al-Basri and Said Ibn Al-
Joubair, have continued this prophetic chain
and said: “Not any word, not any action are
valid but with an intention. But not any word,
no action, nor an intention are valid unless
they are in accordance with the established
tradition.”



Inter-individual Virtue

With the precepts of the Pentateuch and
those of the Gospel, the tree of virtue has got
1ts leaves and branches. On the Qur’anic
ground, this evergreen tree will blossom out
and carry its fruits. The Qur'an added an ex-
cellent chapter on what could be called the
ethical civilisation. It is a matter of a veritable
code of politeness: greeting of others (4: 86).
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“When a (courteous) greeting is offered You,
meet it with a greeting still more courteous, or
(at least) of equal courtesy. Allah takes careful
account of all things”. (4:86),

entering houses of others (24:27-28), asking
permission (24:58-59), eating at relatives
houses (24:61-62), lowering one’s voice (49:2-5),
secret conversation (58:8-11), discretion (49:12),
lowering one’s gaze (24: 31) outer clothing
(24:60), mode of speaking (33:32-33) entering
Prophet’s houses (33:563), and veiling (33:59).
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“O ve who believe! avoid suspicion as much (as
possible): for suspicion in some cases IS @ Sin:
and spy not on each other, nor speak il of each
other behind their backs. Would any of you like
to eat the flesh of his dead brother? Nay, ye
would abhor it. But fear Allah: for Allah s
Oft-Returning, Most- Merciful”.(49:12)

Collective and Universal Virtue

A salient point in Judaic moral law, is that
watertight partition set up between the Israel-
ite and the non Israelite.

Christian moral law has the grand merit of
making this barrier falls down. Christian love
had done well when it suppressed that exclu-
sionist aspect and replaced it by a universal
fraternity.

It is the Qur’an that had solemnly con-
cluded that happy marriage between the
universal virtue and the collective virtue. The
idea of a universal virtue announced by the
Gospel, is developed in the Qur'an by extend-
ing it all over the different realms of life.

20



It teaches us, in fact, that beyond the
fraternity in faith, there is the fraternity in
Adam (49:10-13)
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“O mankind! We created you from « single
(pair) of « male and « female, and made you
into nations and tribes, that ye may know each
other (not that ve may despise each other). Ver-
ily the most honoured of you in the sight of Al-
lah is (he who is) the most righteous of you.
And Allah has full Knowledge and is well-
acquainted (with all things).” (49:13)
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That diversity of religious sentiments should
by no means prevent us from being charitable
and benefactors towards the others (60:8), to
be just with enemies (5:2, 8).
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“Allah forbids you not, with regard to those
who fight you not for (your) Faith nor drive you
out of vour homes, from dealing kindly and
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Justly with them: for Allah loveth those who
are just.” (60:8)

It 1s forbidden to Muslims to lend with in-
terest to anvone whosoever (2:275). The one
who is pious and just in the bosom of the
community is equally so outside it. (3:75-76).
Particular care should be taken for delivering
their brothers in captivity (4: 92) and for set-
ting slaves in general at liberty (5: 89) (2:177:
90:13).
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“It is not righteousness that ye turn your faces
towards East or West; but it is righteousness to
believe in Allah and the Last Day, and the An-
gels, and the Book, and the Messengers; to
spend of your substance, out of love for Him,
for your kin, for orphans, for the needy, for the
wayfarer, for those who ask, and for the ran-
som of slaves; to be steadfast in prayer, and
practise regular charity, to fulfil the coniracts

22



which ye have made; and to be firm and pa-
tient, in pain (or suffering) and adversity, and
throughout all periods of panic. Such are the
people of truth, the God-fearing. (2:1 77)

International and Inter-confessional
Virtue

This is a completely new chapter in the Is-
lamic Moral. Neither Judaism nor Christian-
ity, at the time of their founders have had the
occasion of maintaining relations with adverse
states, whereas Muhammad was 1n constant
contact with nations and confessions some-
times hostile and sometimes peaceful.

These particular circumstances had neces-
sitated a moral legislation stipulating the con-
ditions to peace and war. The legitimate war
is that takes a defensive position (2:190) and
which should cease as soon as the enemy ag-
oression ceases (4:90; 8:61).
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Fight in the cause of Allah those who fight you,

but do not transgress limits; for Allah loveth
not transgressors.(2:190)

Concluded treaty must be loyally and piously
23



respected (16: 91-92). If the adversary begins
to betray our pact, we do not have the right to
attack him before warning him (8:538). Beside
that, the rules had been already established
by the Hadith.
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“Fulfil the Covenant of Allah when ve have
entered into it, and break not your oaths after
ye have confirmed them: indeed ye have made
Allah your surety; for Allah knoweth all that
ye do.” (16: 91)

The origin of the Qur’an

The idea of its divine origin not only
makes a part of its doctrine but also is the
most fundamental part of it. From beginning
to end, the Qur’an speaks to the Prophet or
about him and never leaves him express his
own thought.

Muhammad was not, without doubt, the
first to pose the problem of Revelation. He was
even more modest in this respect than Moses
who received the Pentateuch, as the Qur’an
confirms, in a direct communication with the

24



Eternal, whose word had been heard by him.
While, for Muhammad, the Qur’an is the words
of a celestial messenger, an intermediary be-
tween (God and him. Apart from this differ-
ence, the one and the other have one common
thing that they refer to the supernatural.
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“Vertly this is the word of a most honourable
Messenger, Endued with Power, with rank
before the Lord of the Throne, With authority
there, (and) faithful to his trust.” (81:19-21)

Interrogation

Let us ask simply whether the ideas the
Qur’an contains cannot be explained by any
way other than the revelation. In all times,
researches of this sort were carried out, so that
the modern investigations are only developing
and repeating, under another form, the same
trials of the past.

Searching for the Sources
in the Meccan Period

The simplest theory is that which tries to
find in the restricted milieu of' Hedjaz - if

{2
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not in Mecca - all the necessary elements for
building the Qur’anic doctrine.

Time of Ignorance: Despite the fact that their
life was that of “manifest error” (3:164; 62:2)
and that was “the time of ignorance” (33:33;
48:26), the Arabs conserved in their practices
some survivals of the patriarchal religion; for
example the rite of pilgrimage.
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It is He Who has sent amongst the Unlettered a
messenger from among themselves, to rehearse
to them His Signs, to sanctify them, and to
instruct them in Scripture and Wisdom,
although they had been, before, in manifest
error. (62:2)
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While the Unbelievers got up in their hearts
heat and cant - the heat and cant of Ignorance-
Allah sent down His Tranquillity to His
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Messenger and to the Believers, and made them
stick close to the command of self-restraint;
and well were they entitled to it and worthy of
it. And Allah has full knowledge of all things.
(48:26)

But those very survivals were mixed with
errors and superstitions (2:189,200). And in
the annual Fair of ‘Okaz, the assembly was
not debating about religion but on worldly
glories. Hardly can we find a “religious idea”
in the most celebrated poems known as “The

Golden Odes”.

The Hanifites: Amid this mass of corrupted
ignorance, was a distinguished selected little
assemblage known in the Tradition as the
Hanifites - that is to say, the rebellious to the
common opinion. But, after all, what was the
doctrine of those Reformers, the predecessors
of Muhammad?. Positively, nothing or very
nearly. Simply they were discontented spirits
who aspired for a sound and a sanctified re-
ligion and had “a sort of anxiety and a vague
expectation”.

The Sabians: There were the Sabians men-
tioned in the Qur’an and which the fundamen-
tal ideas and the practical principles are well
known and refuted in both the Qur’an and the
Hadith. Such as the divinity of the angels and
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the plénets and their influence on the earthy
events. The pilgrimage was intended for
Harran in Iraq and not for the Ka’aba, their
offerings had to be entirely burned. They
prohibited the bigamyv and did not observe
the circumecision. Their pravers were a cult
rendered to planets and performed three times
a day

Thus, the paganism of Hedjaz does not
provide us with a satisfactory explanation of
the origin of the Qur’an.

Judeo-Christian Milieu: Perhaps, the Judeo-
Christian milieu at that time sheds some light
on the question.

We shall not enlarge on the story of
the christitan monk Bahira as a source of
Muhammad’s instruction.

On the other hand, it is referred to the
existence of young Roman adventurers or
Abyssinian negroes who were “merchants of
wine or hard workers” living in the suburb of
Mecca”. Was it there that Muhammad had
contact with the religious ideas? But the
occupations of the future Prophet were known
and defined by assured history either in the
solitude, looking after sheep; or in the grand
commerce with the caravans; or in the grand
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society with the tribes leaders. In addition
to the fact that those rough minds did not
know their religion welil, also their “foreign
language” was for him a natural barrier.

The Ghassanids: We know that the Ghas-
sanids of Syria as well as Bani El- Harith of
Nadjran in Yemen had embraced Christianity.
And that during his youth, Muhammad used
to travel to Syria and to Yemen for commercial
purposes.

First of all, did Muhammad really pene-
trated in the properly so-called Christian
lands? Some occidental writers strongly doubt
this because of the absence of any allusion to
the external features of the Christian cult in
the Quran whereas it speaks with much
comprehension of the profound spirit of
Oriental Christianity: which stands in a strik-
ing contrast with the behaviour of the Arab
poets of the same epoch who had visited those
countries. At the same time there are other
more affirmative writers who assured that the
caravans, accompanied by the future Prophet,
did not led him far from souk Hobasha, in Tu-
hama, and Ghorash, in Yemen.

But let us suppose that he had contact
with the Christianity of that time, would he be
charmed thereof?
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Taylor writes: In his “Ancient Christianity”
(Vol.I, p.266) Taylor writes: “That which
Muhammad and his Caliphs had met in all
directions... was a superstition so abject, an
idolatry so rough and shameful, ecclesiastical
doctrines so arrogant, religious practices so
dissolute and so childish”.

Moshiem describes: Moshiem presented a
comparative description providing the contrast
between the first and the last Christians. He
concluded that the true religion during the
VIIth century was buried under masses of
senseless superstitions.

The Christian Arabs: What about the Arabs
who converted to Christianity? Were they be-
having better than the aboriginal Christians?
No. ... Huart concluded: “How attractive the
idea of the influence of the Christian religion
practice in Syria on Muhammad may be, it
must be renounced in the presence of the
incertitude of the historical bases”. :

Bookish and reading milieu: But let us
enlarge the field of our investigation to the
auditive world and to the bookish milieu. We
could suppose that Muhammad might have
derived his lessons by direct reading of
the previous Revelations, Judeo-Christian or
others.
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Did Muhammad know
reading or writing?

The Quran answers in the negative and
gives this state of illiteracy as one of the proofs
of the divinity of this instruction. Not only
does the Qur’an qualify the Prophet as Oummi
of a people of Qummiyeen: (7:157; 3:16; 62:2),
that is to say unlettered or non-instructed,
(and not as Spenger wanted it, i.e. belonging
to pagan people, not having received revealed
scriptures) but also it affirms in clear terms
that “Neither did you (O. Muhammad) read a
book before it (this Qur’an) nor did you write
any book (whatsoever)” (29:48). His adversar-
ies themselves must certainly have recognised
that defect of instruction.
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“Those who follow the Messenger, the unlet-
tered Prophet, whom they find mentioned in

their own (Scriptures) - in the Law and the
Gospel-"(7:157)

Even if it is supposed that he knew reading,
still there was another insurmountable obstacle.
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That at that moment there was no Bible in
Arabic neither the Ancient nor the New
Testament,

Popular creed: Since the current ideas in
that Babylon of religions did not have a unique
trend and each of the pagans, the Sabians, the
Mages, the Jews and the Christians were
presenting the truth in his own way, to whom
of them would the Prophet have to give credit?

Searching for the Sources
in the Medinian Period

With the Hejira. Muhammad was trans-
ferred to a welcoming and friendly atmos-
phere, surrounded by his strong and devout
disciples. From then on, he was in contact
with a religiously organised community pos-
sessing a Holy Book : the Jews of Medina.

Position of Orientalists: Certain oriental-
ists pushed forward their researches in the sa-

Ief. Leblois, ibid, p35. Professor Graf affirms that the
need for an Arabic translation of the Gospel existed
only in the IX'» and X centuries (The Moslem World,
April 1939, article of Miss Padwick on the Origin of
arabic translations). In spite of his untiring searches in
various Libraries, the Abbot Chidiac says that the most
ancient Arabic translation of the New Testament goes
back to the XI'" century and not before (Chidiac, Etudes
sur Al- Ghazali. Réfutation Excellente - ch.VII).
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cred text of Islam. They imagined to find
that a radical difference would have existed
between the two periods of the Qur’anic teach-
ing. At Mecca, Judeo-Christian legends would
have remained in a state of planning.® At
Medina, Muhammad’s first contacts with the
Jews would have enabled him “to be familiar-
ised with the story of Abraham... He lived from
the very beginning in the pleasant illusion
that his predication -his Qur’an- corresponded
entirely with the Holy Books of the Jews and
the Christians. But the bitter opposition of the
Jews of Medina convinced him of the con-
trary.”@ At the beginning, prayer was per-
formed twice a day, in the morning and in the
evening. At Medina, a third, that of the after-
noon, was added “evidently for imitating the
customs of the Jewish community”.®® For the
same reason, the Orientation towards Jerusa-
lem in the prayer which would be retracted
later as a result of the hostility of the Israel-
ites. Thus, political changes were affecting the
ritual law. Even the conception of God would
be found modified under the influence of the
warlike attitude of the Medinian period: His

1 Massé, L’Islam p.21.
2> Andrae, Mohamed, Sa vie et Sa Doctrine p.139. See also

Lammens, L’Islam p.28.
3 . Demombynes, Inst. Musul. P.66 Andrae, Moh. p.81.
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severity against the obstinate unbelievers was
joined to the attribute of mercy”.

Let us retrace our steps to see what is the
matter with these observations..

Criticism: In regard to Judeo-Christian sto-
ries in general, it is in the Mekkan suras that
we find accounts of the diverse episodes of the
Biblical stories in their minute details. They
do not leave to the Medinian period except the
care of extracting the lessons and often in
brief allusions.

Regarding the question of Abraham, the
Mekkan suras had already mentioned it (14:37).
More, they invited the Prophet Muhammad to
follow the hanifite confession of Abraham
(6:16; 16:123).
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“O our Lord! I have made some of my ofﬁsprmg
to dwell in a valley without cultivation, by Thy
Sacred House; in order, O our Lord, that they
may establish regular Prayer: so fill the hearts
of some among men with love towards them,
and feed them with Fruits: so that they may
give thanks.” (14:37)
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Did the attitude of Islam towards the prece-
dent religions evolved in its new residence. In
Mekkan suras the Qur’an invites the people
who have the science of the Book to give their
testimony (for ex. 13:43; 16:43):
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The Unbelicvers say: “No messenger art thou.”
Say: “Enough for a witness between me and

you is Allah, and such as have knowledge of
the Book.”(13:43)

and we see i1t protesting against Scripture
holders who followed Satan and allied with
him (16:63). In return, it maintained its posi-
tion at Madinah towards the savants whom it
took as witnesses affirming that a number of
them did not want to bear that testimony
(2:121,144,146). Thus, the Qur'an makes a
clear distinction between the Holy Books
themselves and the Savants who followed
them sincerely, and between those who called
themselves Jews or Christians and did not
follow but their passion. Since before Hejira, it
declared, as an essential part of its mission,
that it has to enlighten the people of Israel
and in general, the nations who received a
divine message:
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Verily this Qur'an doth explain to the Children

of Israel most of the matters in which they
disagree. (27:76)

and to tell them the truth regarding their
disputes:
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And We sent down the Book to thee for the ex-
press purpose, that thou shouldst make clear to
them those things in which they differ, and

that it should be a guide and a mercy to those
who believe. (16:64)

Related to the number of the prayers of
Muslims, we admit that, in all the Islamic
reference books which we have consulted, we
have nowhere found any indication to such an
evolution. It is regrettable that Occidental
critics do not say from what documents they
had derived that strange idea because these
prayers are five in number from the first hour
of their institution at Mecca.
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Concerning the Qibla, there is anachronism
in claiming that the replacement of that direc-
tion by that of Al- ka’ba (which is justified in
the Quran: 2:142-150) was determined by the
hostility of the Jews. That hostility began in
625 A.D whereas the definite establishment of
the Qibla took place in 623 A.D

[t remains the last remark regarding the
Qur'anic conception of God. But what really
deserves to be emphasized is the opposite of
that remark. In fact, it was in the suras re-
vealed at Mecca that “the God of war” ap-
peared most frequently, where 1t 1s mentioned
abundantly the History of the sinner Antig-
uity and of the terrible punishment which 1t
suffered: implicit threat (but constant) for the
cities which are following their footsteps.
Morecover, the fight prescribed at Medina
against the aggressors was not but the exe-
cution of an  explicit ultimatum already pro-
claimed and repeated at Mecca (for ex.
10:102; 11:121 -2 ; 17:58).
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Do they then expect (anything) but (what hap-
pened in) the days of the men who passed away

before them? Say: “Wait ye then: for I, too, will
wait with you.”(10:102)
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Position of Jewish Scholars: The Quran
tells us about their attitude and divides them
into two classes.

The vast majority, already hostile even be-
fore Hejira, were far from having the attitude
of kind initiators.

On the other hand, a number of those Is-
raeli savants, getting rid of their racial preju-
dices and personal ambitions, came to listen to
the teaching of the Prophet and bore testi-
mony of the divinity of his mission (2:121,146;
7:157; 61:6).
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Those to whom We have sent the Book study it
as it should be studied: they are the ones that

believe therein: those who reject faith therein,
the loss is their own.(2:121)

The most celebrated name is that of ‘Abd-
Allah Ibn Salame. Between these two catego-
ries of the hostile and the submissive, history
does not leave any place for “friendly teachers”
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Characteristic of the Qur’an in
its exhortations to faith and virtue

In this connection, the Qur'an utilises
the constant cosmological facts and calls our
attention to ponder on the positive immuable
Jaws; not only for dealing with them for their
own sake but for the sole reason that they
remind us of the creator. But we note that the
formulas which it gives thereof, correspond
exactly with the last data of science. Such as
the source from which the genital element of
our being springs out (86:6-7) and the differ-
ent phases of our creation in mothers’ wombs
(12:5; 23:14);
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Then We made the sperm into a clot of
congealed blood; then of that clot We made a
(foetus) lump; then We made out of that lump

bones and clothed the bones with flesh; then
We developed out of it another creature. So

blessed be Allah, the Best to create! (23:14)

The number of the dark cavities at whose
bottom the creation is accomplished (39:6); the
aquatic origin of all the living beings (21:30);
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the formation of the rain (30:48); the spheric-
ity of the sky and the earth:
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He created the heavens and the earth in true
(proportions): He makes the Night overlap the
Day, and the Day overlap the Night: He has
subjected the sun and the moon (to His law)
each one follows a course for a time appointed.
Is not He the Exalted in Power, He Who for-
gioes again and again? (39:5)

The sphericity of the latter being incom-
plete towards the extremities (13:41; 21:44),
the course of the sun towards a fixed point
(36:38); the way in which animal societies in
general live in collectivties not less coherent
than human collectively (6:38), the description
of the life of the bees (16: 68-69), the parity
(the duality of sex) in plants and other crea-
tures unknown by the world of that time
(36:36; 51:49); the fertilisation by the winds
(15: 22) etc ...
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There is not an animal (that lives) on the earth,
nor a being that flies on its wings, but (forms
part of) communities like you. Nothing have
We omitted from the Book, and they (all) shall
be gathered to their Lord in the end.(6:38)
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And We send the fecundating winds, then cause
the rain to descend from the sky, therewith
providing you with water (in abundance),

though ye are not the guardians of its stores.
(15:22)

But the value of the Qur’an is not only in
what it says, but in what it refrains from say-

ing, (the soul? For ex. 17:85).

The above notions have been scientifically
proved after long researches throughout his-
torical epochs and generations, and through
the participation of specialists each in his lim-
ited branch. Is this a mere coincidence? Is it
possible that, at the epoch of ignorance, a man,
deprived of all technical equipment, might
treat matters of so various sciences and, give
us universal and eternal formulas on each
subject without failing even after fourteen
centuries?
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Previsions of Future Events

In addition, the Qur'an announced subse-
quent events which were realised punctually
just as it had foreseen. Such as the three
changes of attitude of its adversaries and the
vicissitudes of fate which they encountered.
That very defeat which they suffered at Badr
in the second year of Hejira, had been
announced many years before Hejira as it
must occur simultaneously with that of the
Persians by the Romans (30:3-5),
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The Romains have been defeated. In a land
close by: but they, (even) after (this) defeat of
theirs, will soon be victorious, within (three to
nine) years. The decision of the matter, before
and after (these events) is only with Allah. And
on that Day, the believers will rejoice. With the
help of Allah. He helps whom He will, and He
is Exalted in Might, Most Merciful.(30:3-5),

A stab of sword which Al-Walid Ibn Al-
Mughira received on his nose (68:16), the
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Qur’an has assured not only its near triumph
and the permanence of its doctrine (13:17);
(14:24), but even the foundation of the rising
empire of Islam on the earth (24:55) and the
inability of all the earthly forces to annihilate
it (8:36).
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“Allah has promised, to those among you who
believe and work righteous deeds, that He will,
of a surety, grant them in the land, inheritance
(of power), as He granted it to those before
them; that He will establish in authority their
religion, the one which He has chosen for them;
and that He will change (their state), after the
fear in which they (lived), to one of security
and peace: ‘They will worship Me (alone) and
not associate aught with Me.” If any do reject

Faith after this,they are rebellious and wicked”
(24:55).

The future of Christianity: its eternal schism -
(5:14) the dispersion of the Israelites on the
earth, their being an object of persecution and
their constant need of an ally (7:167-168;
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3:112); the superiority of the Christians over
the Jews till the Day of resurrection (3: 55)
ete... ete ...

Thus the past, the present, the future in
the realm of reality adapt themselves with the
world of ideas and contribute to confirm it.
What must we conclude thereof ? One of the
two things: either God deceives us when He
leaves all the signs of veracity in favour of this
man without giving us the necessary light for
discovering him , or there has been a pact with
the Providence by which He has been looking
after that teaching for safeguarding it from
any error, as being revealed by God and
Muhammad is its transmitter to the whole
universe:
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Blessed is He Who sent down the Criterion to

His servant, that it may be an admonition to
all creatures;(25:1)
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And say: “Praise be to Allah, Who will soon

show you His Signs, so that ye shall know
them”; and thy Lord is not unmindful of all
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that ye do.(27:93)
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But it is nothing less than a Messa ge to all the
worlds. (68:52)

The Prophecy of Muhammad
in the Bible®

In the Book of Deutoronomy, Prophet
Moses was quoted about the characteristic of
the expected Prophet: “And the Lord said unto
me, they have well spoken that which they
have spoken, I will raise them a Prophet from
among their brethren, like unto thee, and will
put my words in his mouth; and he shall speak
unto them all that I shall command him”
(Deut. 18:17-18)

These words were addressed to the Israel-
ites. (descendants of Abraham through his
second son Isaac) and the word “the most
notable ‘brethren” means the Ishmaelites
(descendants of Abraham through his first son
Ishmael).

‘1) Muhammad in the Bible, Dr. Jamal Badawi
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On the other hand, the Old Testament
refers to the Israelites as being “brothers” of
Ishmaelites.

Description of the Prophet®

“Llike unto Moses” It 1s sometimes con-
tended that the Prophet “like unto Moses” was
Jesus. At first, Jesus himself was an Israelite,
not of the “brethren” of the Israelites. This fact
alone suffices to show that this particular
prophecy is not about the coming of Jesus, but
about another Prophet “like unto Moses”. That
Prophet could have been none but Prophet
Muhammad.

Following 1s a comparison which may clar-
ify the identity of “that Prophet” who was to
come after Moses

‘I The Qur'an confirms this “We have sent to you a Mes-
senger (Muhammad) to be a witness over you, as We did
send a Messenger (Moses) to Pharaoh” (37:15).
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Area of
. Muham-
Compari- | Moses Jesus
mad
son
Birth Usual Usual Unusual
Familv Life Married, Married, 1:.(; n;aorl:
ey Children Children ' .g
children
Death Usual Usual Unusual
Carcor Prophet, Prophet, Prophet
Statesman | Statesman
Forced
E'r‘mgratmn To Median | To Madinah None
(in adult-
hood)
Encounter . ..
with Hot pur- | Hot pursuit | No similar
. suit and Battles | encounter
enemies
Results of Morjal Mor.al Moral
encounter e D Victor
Victory Victory o/
Nature of | Spiritual | Spiritual mainly
teachings legal legal Spiritual
SR Rejected Rejected Rejected
of leader-
hip (b then ac- then ac- (by most
hiss plzzopsl/e) cepted cepted Israelites)
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The meaning of: “and will put my words in
his mouth” is a vivid description of the type of
revelation received by Muhammad. Angel
Gabriel used to come and dictate to him spe-
cific portions of the Qur’an which were then
repeated by Prophet Muhammad exactly as he
has heard them:
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“He, (Muhammad) does not speak of his own
deszre it is no less than a revelation sent down

to him”. (63:3-4).

Numerous passages in the Qur’an com-
mand Muhammad in such terms as: “...Say;
...Remind; ...Inform”. Other passages in the
Qur’an start with such expressions as “And
your Lord said”. Still in other passages, it
reads “and they ask you (Oh Muhammad)..
Say...”

The above analysis fits not only Deut.
18:18, but i1s also consistent with the subse-
quent verses. For example 18:19 reading: “And
it shall come to pass, that whosoever will not
hearken unto My words which he shall speak
in My name, I will require it of him”.

It is interesting to note that 113 out of the
114 surahs (Chapters) of the Qur’an starts
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with “In the name of Allah (God), Most Gra-
cious, Most Merciful”. The very first passage of
the Qur'an revealed to Prophet Muhammad
reads:
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“Read in the name of your Lord who created...”

(96:1)

What is the attitude of Islam
towards other Religions

The sense of “Islam” in the Qur’anic
acception: If we consider the word “Islam” in
1ts Qur’anic meaning, there would no good
reason to pose such a question. As in the
Qur’anic language the word Islam is not the
name of a special religion, but rather of the
common religion which is the contribution of
all the Prophets and to which disciples of all
Prophets had adhered to. That is why we find
the word Islam as a general emblem repeated
on all the Prophets Tongues and their disciples
since the very ancient historic time up to the
epoch of Muhammad: Noah (10:72); Jacob sons
(2:133); Moses (10:84) Jesus Apostles (3:52) a
group of the people of the Book (28:53)
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“He (Allah) has ordained for you the same re-
ligion which He ordained for Noah, and that
which We have revealed to you (O Muhammad)
and that which We ordained for Abraham,

Moses and Jesus saving: ‘You should establish
religion; and make no divisions”™ (42:13).

Then Islam in the Qur’anic sense could
never be subject of such a question. Because
we don’t ask about the relation of a thing with
itself: where unity is integral and indivisible.

Customary sense of Islam: But in human
custom, the word Islam has taken a
completely different meaning, that is to say:
the whole Laws and Prescriptions brought by
the Prophet Muhammad. And in turn, the
word Judaism concerns Moses Law and the
word Chrisianism refers to Jesus Law. There-
fore, the question posed becomes about the
relation between the Muhamadism, the
Judaism and the Christianism.
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The Answer

To give an answer thereof, we shall divide

our search into two phases:

1-

Its

The relation of Muhammedan doctrine
with the precedent revealed religions as
they were in their primitive situation, be-
fore to be far from their source and to suf-
fer changing by the action of time or
hands of men.

This relation after a very long time has
clapsed and those religions have been the
subject of some alterations.

attitude in the 1st phase: the Qur’an

teaches us that each Prophet sent and each
Book revealed, confirm and justify what pre-
ceded them. But this justification is of two
sorts:

1-

-

To confirm what is ancient and to allow
1ts persistence and its continuation.

To confirm what is ancient and to main-
tain it in its past and temporary limits
and circumstances.

Two sorts of legislation: The revealed laws
include two kinds: (1) eternal legislation which
never change by the time and place. Suppose
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that the disciples of a precedent legislation
have neglected this eternal legislation, the
posterior legislation comes to remind them
thereof and to confirm 1t.

On the other hand, there is (2) a temporary
legislation, consecrated for limited periods and
which is supposed to end at a fixed term. While
the next legislation comes and contains what
is more suitable and more adaptable with the
new circumstances.

It is an advantage that the revealed reve-
lations contain these two sorts, otherwise we
would never had found the two indispensable
elements for the prosperity of the human soci-
ety: element of continuation which binds the
present and the past of the humanity, and
element of constitution and of renovation
which prepare the present for the development
and the progress with a view to a better and
more complete future.

Thus the divine legislations are progres-
sive steps and superposed stones in the edifice
of religion, of virtue and of society organisa-
tion and that the message of the last stone 1s
to achieve the construction, the fill up the ex-
isting gap and to tighten the building corners.
The Prophet told the truth when he depicted
the divine messages in their whole, saying:
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“My example and that of the Prophets who
preceded 'me, resembles that of a man who has
built a house, beautified it and brought it to
perfection save the place of one stone. Then
people were turning around the house won-
dered and saying: this stone does 1t not
deserve to be posed? Well, it is me this stone
and [ am the seal of the Prophets”.

It has been then a wise policy followed by
the Providence in view to educate humanity
by a progressive style towards progress, perfec-
tion and prosperity.

Its attitude in the last phase: For consider-
ing this relation concerning those legislation
after the elapse of time and after they submit-
ted to a sort of development and liberation. We
have seen in the precedent phase that the
Qur’an declared about itself that it has been
set down in order to “confirm the Scripture
that came before it...” and we notice that 1t
announced that it has come too “... and guard-
ing it in safety..” (5: 48) that 1s to say, as a
faithful guardian upon these Books.
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To thee We sent the Scripture in truth, confirm-
ing the Scripture that came before it, and
guarding it in safety: so judge between them by
what Allah hath revealed, and follow not their
vain desires, diverging from the Truth that
hath come to thee. To each among you have We
prescribed a Law and an Open Way. If Allah
had so willed, He would have made you a sin-
gle People, but (His plan is) to test you in what
He hath given you; so strive as in a race in all
virtues. The goal of you all is to Allah; it is He
that will show you the truth of the matters in
which ye dispute; (5:48).

Mission of the faithful guardian: The task
of the faithful guardian upon these Books 1s
not only to be satisfied by the confirmation of
what is true and good and which history had
rendered eternal thereof, but he must, in addi-
tion to that, protect them from what 1s strange
and which may come to illegitimately join
them, and also put in relief the truths which
could have been concealed.



Conclusion

Then the relation of Islam with revealed
religions in their first stage is the absolute
confirmation and approval. As for that relation
in their last stage, it is to confirm what re-
mained intact from the original parts, and to
correct what had occurred as strange aberra-
tions and supplement.

This characteristic is the nature of Islamic
faith, that is to say, the character of equity
and elucidation which requires from every
Muslim to accept nothing in bloc and to refuse
whatsoever in lot. But to act always with
clear-sightedness, having at hand supporting
proof to justify what he accepts or he refuses.
This attitude of the Islamic doctrine is not re-
served for the revealed religions, but it is
rather its attitude towards any opinion, any
faith, any cannon legislation and any religion.

The attitude of Islam practically

That which preceded explains the attitude
of Islam through the theoretical side. What 1s
then its practical attitude? Must it keep silent
towards these religions and to take no notice
thereof? Or it should take the position of a
fierce combatant who cannot rest before deliv-
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ering the world from them and from their dis-
ciples?

The opinion of the Orientalists: A limited
number among them, answers with the first
part of the question. Amid them Gautier in his
book “Mceurs et Institutions des Musulmans”.

Whereas the majority respond with the
second part. In their opinion, Islam would de-
sire to impose its doctrine on mankind with
drawn sword. According to them, the Qur’an
itself would ordered the Muslim to kill the un-
believer wherever he could find him”

The true Attitude: Certainly, the two parties
have missed the truth when imagining the at-
titude of Islam.

Islam has never been indifferent and
retiring within itself, as some are pretending.
Because preaching to truth and to good repre-
sents one of the most fundamental bases of
Islam, as well as a permanent task for all time
and place.
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“And who is better in speech than who calls
(men) to Allah, works righteousness, and says “

I am one of the Muslims” (41:33)
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“Let there arise up of you a group of people in-
viting to all that is good, enjoining what is

wright and forbidding what is wrong. They are
the ones who are the successful” (3:104).
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“Verily, man is in loss, except those who beheve
and do righteous good deeds, and recommend
one another to the truth, and recommend one
another to patience” (103:1-3).

But Islam is not also, as the majority of
Orientalists want it, violent and bloody. It 1s
not among its aims to impose itself by force on
mankind in view to be the sole world religion.
Islam has understood very early that any at-
tempt to impose a unique world religion is an
unsuccessful project, and against the nature of
things:
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“And if your Lord had so willed, He could

surely have made mankind one community (of
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one confession), but they will not cease to
dispute (11:118).
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“Yet the greater part of mankind will not be-
lieve, however ardently your desire is” (12:103).
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“If it has been your Lord will, all who are on
earth would have believed, will you then com-

pel mankind, against their will, until they be-
come believers” (10:99)
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“You (Muhammad) are not able to gutde whom

vou like, but Allah guides whom He wills”
(28: 56).

The Basic Rule: Hence, the Islamic basic
rule emanates as declared by the Qur’an: The
rule of the freedom of the faith “Let there be no
compulsion in religion” (2: 256). Besides, the
Qur’an determines the manner of preaching
for the way of God, lays down its sound
method so that it could be effected in virtue of
proof and good advice with kindness and
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clemency “Invite (mankind) to the way of your
Lord with wisdom and fair preaching and ar-
gue with them in a way that is better” (17:1256).

Treatment of paganism and the other
Religions: The Qur’an does not stop there.
But it suggests the golden recommendation for
the treatment of paganism which is the most
distant religion from Islam.
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“If one among the pagans seeks your protection,
grant it to him so that he may hear the word of
Allah, and then escort him to where he can be
secure” (9:6).

We see it not only satisfied to protect pa-
gans, to give them asylum, to guarantee their
security, to guide them to the truth and to the
path of good, but it ordains us to assure to
them our protection and to take care of them
during their displacement until they reach the
place in which they will be sheltered from any
aggression. In addition to the Islamic rule
which asserts to the non-Muslims who live in
the country of Islam, the freedom of faith and
of their customs, the protection of their per-
sons, their properties and their honour. But
what 1s more, 1t allows to them the same Mus-
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lims public rights: “They have rights as more
as we have. And they assume obligations as
more as we assume”.

An attitude full of Mercy, of Good and of
Justice: Such is the doctrine of the Qur’an
which 1s not merely content in determining
the relation between Islamic nations and those
who do not embrace Islam, as the exchange of
peace for peace:
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“But if they incline towards peace, you also de-
cline to it” (8:61). “So if they withdraw from
you, and fight not against you, and offer you
peace, then Allah has opened no way for you
against them” (4:90).

But it also requires from Muslims that
their attitude towards non-Muslims be that of
mercy, of good and of justice “Allah does not
forbid you to deal justly and kindly with those
who fight you not for (your) religion nor drive
you out of your homes. For Allah loves those
who deal with equity” (60: 8)



How does the Occident interpret
the first victories of Islam

The victories gained by Islam in the be-
ginning and its expansion all over the world,
have incited occidental man to pretend that
Islam is an aggressive religion which had
expanded with sword.

Verily the reasons of these victories and
that expansion are quite different. Among
others, we quote out that that small group of
Muslims, small in number and reduced in ma-
terial force, were hardly capable to conquer all
those countries and all those kingdoms 1f their
people had not embraced willingly the Islam
group after group. That is to say the Heretics
who had derogated the consensus of the Occi-
dental church, Christians of Maghred and of
Orient. Besides the Christians so called
Arians and Donatians who embraced Islam
because it is in concordance with their believes
which rejected the divine nature of Jesus and
the trinity. For example, the Negus did not
see, since his first meeting with Muslims Mu-
hadjirines at 614. A.D, any contradiction be-
tween the Islam view regarding Jesus and his
mother and Christianism of that time.

D ("L S Sy Islam as a substitute) Dr Mourad Hoff-
mann, translated into Arabic by Gharib M. Gharib.
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Reciprocal love

The mutual love between believers is one
of the most great divine favours that God
never ceases to recall to the Muslims:
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. and remember [with gratitude] Allah’s fa-
vour on you, for you were enemies one to anther
but he joined your hearts in love, so that, by
His Grace, you became brethren...” (3:103).

14

Love exchanged with all mankind is one of
the most precious hope that Qur'an had widely
opened before Muslims “Perhaps Allah will
make friendship between you and those whom
you hold as enemies. For Allah has power (over
all things) and Allah is Oft-Forgiving, Most
Merciful” (60:7).

‘""" Dr. M. Draz, Speech of Al-Azhar in religions World
Congress.
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Reunion and Intimacy

The very idea of reunion and intimacy in
Islam’s eyes is full of sacredness. As the best
day to Muslims is “Friday” (Al-Jum’a) which
mean is reunion. Besides, the best place to
them is the “Mosque” (Al-Jami’), the place des-
tined for meeting for the Unique God worship.

A Nation compound
v of three Elements

One of the first act performed by the
Prophet upon his arrival at Al-Madinah after
Hejire, was to conclude a pact with Jews
and to establish brotherhood between the Mu-
hadjirines and the Ansars. He so instituted at
Al-Madinah one sole nation from three ele-
ments different in race and in religion, where,
Muslims, pagans and Jews were equal in
rights of alliance, of good neighbourhood and
of mutual help in resistance to ravishers.

Also among his last acts, was his concilia-
tion with Christians of Nadjrane and their
admission with their religion in the bosom of
the Arab-Islamic fatherland.
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The day of
the Conquest of Makkah

Another edifying act of the Prophet was in
the day of the conquest of Maccah towards the
Quraichites who had declared war against him
for more than twenty years. After he con-
quered them, and they admitted defeat, and
still pagans, he told them: “Go, you are quite
free”. Besides, he liberated in the same time
more than 6000 pagans prisoners. All that is
In compliance with magnanimous examples
that Islam had traced in the realm of toler-
ance and forgetfulness of the past and not to
pursue the enemy soldiers who run away from
battle-field calling for peace and security:;
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. and say not to anyone who greets you
(by embracing Islam)”: “You are not believer”
seeking the perishable goods of the worldly
life....” (4:94).

1%
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What do the three Religions
require from mankind

All the religions - instead of to be a raison
of discord and of dispute in the matters of
these world - on the contrary, they call for
understanding and union. That is why, the
real motives of the disputes which we see
prevailing today in our actual world, reveals
the deviation of people far from their own
religions and never their adhesion as they
pretend. And that every group who tries to put
fire of the war under the name of the religion
and under the emblem of principles and faith
of the religion, is a group of liars in their
religious pretentions. As by their very preten-
tions, they derogate their own religion and
remove away therefrom. |

What is the remedy of today?

To our opinion, the sole remedy of the ac-
tual diseases of humanity is:

1- That the religious clergy of every religion
pay a particular attention to the moral
side of their own religion, by developing
in their disciples the feeling of human
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fraternity in the name of their very
religion.

If this rapprochement and co-operation,
this mutual respect and love, will be re-
alised on a general human plan, it would
be an edifying step in the reciprocal
understanding about the religious truths
themselves. By that, the great hope to
lighten the theoretical divergences be-
tween the religions will be realised and a
friendly and impartial atmosphere will
be created and will lead to understand
the “Truth” and the “Virtue” by the free
search and lighted spirit.

Islam and Peace

The very name of Islam and the word As-
Salam (peace) are of the same elliptic root in
the Arabic language. On the other hand, the
must amiable greeting to Muslims is the
prayer of As-salam (peace), which is the object
of Qur'anic order to believers “.. Enter not
houses other than your own, until you have
asked permission and saluted those in them”

(24:27)
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Also God greeting to believers on the Day
of the Resurrection
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“Their salutation on the Day they shall meet
Him-will be “Salam”: Peace”, and He has
prepared for them a generous Reward. (33: 44);
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“Salam (peace on you) - a Word from the Lord
(Allah), Most Merciful” (36:58).

World Co-operation for Peace and
the Messenger of Peace

We would summarise the noble attitude
that Islam practically reserves to people other
than its disciples which is: that Islam does not
spare any effort at any time for helding out its
friendly hand for greeting the disciples of all
religion, all sect, in view to co-operate for the
establishment of justice, for spreading abroad
security, for saving blood, for protecting the
inviolable things even according to conditions
which could include certain exaggerations.
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The Prophet set to us a good example in
this connection on the occasion of the Pact of
Al-Hodaibia when he said: “I swear by God, if
the tribe of Quraiche invites me to conclude a
plan, by which ties of kinship will be solidified
and the inviolable things will be sanctified, I
would willingly give it to them”.

Here it is therefore the principle of world
co-operation for peace, declared by the Prophet
of Islam ... the Messenger of Peace.
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