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The Translators Introduction

All praise is due to Allah, we praise Him, seek His Support, Guidance
and Forgiveness. We seek refuge in Allah # from the evils of our

selves and from our misdeeds. He whom Allah 8 guides will never

be misguided by anyone and he whom Aliah misquides will never be
guided by anyonse. 1 testify that there is no God but Aligh Alone,
having no partner, and | testify that Muhammad is His Servant and
Messenger. The truest discourse is the Quran, the most noble of
traditions Is the Prophet Muhammad's &, the most evil of things is
their novelties, every noveity is a bid'a, every bid'a is a dhalala {act
of misguidance} and every dhalala is in Fire.

£

We often hear about cases of lunacy, constant headaches and
stomach aches, insomnia, lethargy, hearing voices, sexual inability,
sterility, frigidity, shattered marriages, woman's continuous bleeding:
and we often tend {0 have the undemanding answer thai ‘it is Allah
#', or, as the ignorant would put #, ‘it is nature’ Certainly, it is
undisputable that anything in the Heavens and the Earth is managed
by Allah #, but we should not discard that Allah @ has also
commanded 15 to consider the causes of events. |t is high time that
we stopped and considered for a moment that, besides normal
causes, there is the evil force of Sihr, the Arabic equivalent to
sorcery. The sorcerer and Satan work in parinership to provide an
intent-to-harm service’ to their client, in return for a mere pittance
which they receive from those with weak personalities and from the
wicked, who hold grudges against their Muslm brothers and sisters
and who {ove 10 see them suffer under the effects of sorcery.

And while much of the literature on sorcery has been written in
Arabic, there are only few fransiation works in English on the concept
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of sorcery, but not as detalled as the present work. Therefore, |a
raison d’étre of this franslation is {0 enlighten the English reader of
the concept of sorcery, its effects and the legitimate methads for its
treatment. And since the methods of treaiment consist of verses
from the Quran and invocations which must only be recited in
Arabic, | have provided transkiterations for the non-Arabic speaking
Engiish reader to use for treatment

Though my franslation -in fact any Fanslation- will never reach the
quality of the original, | hope that it will at least serve the purpose of
exposing the evils of sorcery o the Muslim English reader. Should #
contain any errors, then that should only be atfributable to me and
the Satan, and shouid it be free of errors, then that should only be
attributable to Allah 8.

Chafik Abdslghani
24 July 2003, London

My
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Chapter One: Definition of Sihr

Literal meaning of Sihr

- According to Al-Layth:

Stk is an act which brings one closer o, and with the heip, of Satan.

- According to Al-Azhart

The basic meaning of sikr is to make something appear in a form
other than its real one!

- According to 1bn Mandhtr:

When a séfur makes something false appear to be real. or makes
something appear {o people appear differently from its true form, it
means that he has given an object a status other than its real one?

- Shamir repotted on the authority of ibn ‘Allsha:

Arabs have given it the name sifr because, it can fransform good
heatth into Hiness?

- According to Ibn Fariss:

Some say that siris to make what is false appear o be trus.

1 Tahdhibu Al-Lugha (44290)

2 Lisdan Al- Arab (4/348), Beirut
3 Mhid

4 Maqayk Al-Lugha, p 1507

- According to Mupit al-Muhn

Sifiris the presentation of an object in its best farm, to the extent of
tempting the viewer?

Technical meaning of Sipr (according to
Mushim tradition)

- According to Al-Fakhr Arrazr;

According to Muslim tradition, sifris anything the cause of which is
hidden, and which appears in a form other than its real one, with the
intention to distort the reality of things and deceive ?

w According o lon Qudama Al-MaqdisT:

Sifir is a set of “ugad (knots), rugd (incantations), and words uttered
or written, or carried out in such a way as to affect the body of the
subject (almaspin, his heart or mind, without even coming into
contact with hinvher. The reality of sifiris that there are some types
that can kill, cause one to fall ili, or act as an obstacle against a man
having sexual infercourse with his wife. Other types can separate
spouses, and can make them hate or love each other

1 Magayh Al-Lugha, verb: =  (sahata) and Al-Mishah (267) Al
Makisba Al-‘Hmiyva, Beimt

2 Mu bt A-Mu £l (399), Beitut

3 ALMighbap AL Muni(26%), Reirut

4 Al-Mughni, (107104}
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- According to ibn Al-Qayyim:

Sihr consists of the effects of evil souls and the reaction of the
resultant forces. 1

Definition of Sihr

Sihr s an agreement set up between g s84r and 2 Satan, which
stipulates that the g commit certain Hiegal or polytheistic acts, in
return for the Batan's assistance and obedience in fulfilling the
sahifs reguest

Some Means adopted by As-Sahara in
order to come close fo Salan

Some sahara use the Quran as foolwear to go 1o the toilef Scome
write some Qurénic verses with fith. Some write them using
menses discharge. Some write them under their feel Some
anagrammatise {writing in reverse) the Opening Chapter {ALFatiha)
of the Quran. Some perform saldf without wwdd  Some remain in
a state of jandba  Some sacrifice animals fo Satan, without initiating
the slaughter with the words. In the Name of Allah, Most Merciful,
Most Beneficent (Bismilah ar-rahmani ar-rapir), and place the
carcass at a location specified by the Satan. Some of them speak to
planeis and prostrate to them, instead of prostrating io Allsh. Some
of them commit incest (with their mothers or daughters). Others,
write incantations in a non-Arabic janguage, carrying overtones of

1 Zierd Al-Mea 80/{4/126)

kuir (disbelief).

From this standpoint, it is clear that al-Jinn do not assist the sdhir
without something in return, and the greater the safir's dishelief s,
the more obedient the Satan is to him and the faster in axecuting his
orders. However, if the sdhir abstaing from committing acis of
disbelief. as instructed by Satan, the iatter will stop exacuting the
s4hirs orders,

The sahkr and the Satan are, therefore, two accomplices in
disobaying Allah . A look at the face of s&pir will confirn what |
have said about him; the darkness of 4ufrcovers his face like a black
cloud. If you get closer o him, you will discover that he lives in a
psychological misery with his wife and children, and even with
himself ~ He cannot sleep peacefully at night, with a clear
conscience. He often wakes up in a temrified state several times at
night. In addition, most of the times demons harm his children and
wife, and cause division and marital squabbles. This misery has
long been referrad to by the Quran:

{...but whosoever turns away from My remembrance, his shall
be a life of narrowness.}
(20:134)




Chapter Two: Sihr in the Light of
Qur'an and Sunnah

Evidence of the Existence of Jinn and
Pemons

The ralationship between Jinn and sifiris a strong one; for the Jinn
and demons are the driving force behind s#r  Some people deny
the existence of Jin and, therefore, s Below is a brief list of the
evidence on the existence of Jnrand demons:

Evidence from the Qur'an

1. {And We tumed to thee a company of Jinn giving ear to
the Quran.} (36:29) '

2 {Company of Jinn and mankind, did not Messengers
come fo you from among you, relating to you My signs
and warning you of the encounter of this your day7}

(6:130)

3.{0 tribe of Jinn and of men, if you are able 0 pass
through the confines of heaven and earth, pass
through them! You shall not pass through except with
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an authority, 3 (45:33)

4.£Say: ‘It has been revealed to me that a company of the
Jinn gave ear, then they said, “We have indeed heard
a Qur'an wonderful ..."} (62:1)

5 {But there are certain men of mankind who would take
refuge with certain men of the Jins, and they increased
them in vileness. } (62:6)

6.{Satan only desires to precipitate enmity and hatred
between you in regard to wine and arrow-shuffling, and
to bar you from the remembrance of Allah, and from
salat. Will you then desist?} (5:91)

740 believers, follow not the steps of Satan, for
whosoever follows the steps of Satan, assuredly he
bids to indecency and dishonour. ¥ (24:21)

Evidence from the Quran of the existence of Jin and demons is
numerous and known, Suffice it to say that there is one whole
chapter on the Jhnm (Chapter 62), and that statistically, the words
Jinnm ocours twenty two times, /47 (another varlant of Jinm ocours
severn times, Sglan ocours sbdy eight times, and Safans {demanis)
ocours severnteen times.

Evidence from the Sunna

v
#u

lbn Mas'Gd & narrated: “One night, we were in the company of the
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Messenger of Allzh # and we iost him. We searched for him in the
valleys and the hills and wondered: ‘He has either been taken away
{by Jinr}) or has been killed. Wa spent the worst night that people
could ever spend” Al dawn, we saw him coming from the side of
Hid". We said: 'O Messenger of Allah, we lost you and searched for
you, but we could not find you and we spent the worst night that
peopia could ever spend.’ The Prophet 4 replied: ‘There came to
me a representative of M so 1 went with him and recited the
Quran to them.’ The Prophel & proceeded: “Then | went with him
and he showed us their tracks and the traces of their embers” The
Jinn asked the Prophet & about their means of subsistence, {o which
he replied: ‘Lvery bone on which the name of Allah is recited is your
provision. The time it falls in your hand if shall be covered with flesh,
and the dung of {camels) is fodder for your animals.’

The Messenger of Allah & said: 'Do not perform /s#inia (washing
one’s genitals prior to wedd?) with these (things) for thesa are the
food of your brothers (the Jinr "1

Abu 8a'id al-Khudi 4 reported : "The Prophet i said to me, | gather
you like sheep and the wilderness. So whenever you are with your
sheep or in the wilderness and you wani to anncunce azdn for saiat,
raise your voice when doing so, as whoever hears if, be they a
human being, Jinn or any other creature, will be a witness for you on
the Day of Reswrrection.’™2

Ibr *Abb&s & reported: “The Prophet & set out on a journsy with the
intention of going to Siig "Ukdz (\ikdz Marketl), along with some of
his companicns. At the same iime, o barrior was established

1 Sahih Muslim (Shar A Ar-Nawawd, 41170
2 Reporied by Malik (1/68), Al-Bukhir? (67343 Fath ABArM), An-Nasg'T
(2/12) and Fon Majs (1/239) '
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between the demons and the news from heaven, so that fire was
hurled at them. The demons went back to thelr own kind, who asked
them, 'What is wrong with you?' They replied, ‘A barrier has been
placed between us and the news from heaven, and fire has been
thrown at us” They said, ‘The thing which has been put up as a
barrier between you and the news from heaven must be something
which has happened recently. Go eastward and westward and see
what has puf a barrier betwesn you and the news from heaven.’
Those who went towards Tuhma came across the Prophet & at a
place called Nakhla, on the way to S0q 'Ukaz, where the Prophet
was performing the Dawn Prayer (sait al-Fajr) with his companions.
When a group of Jinn heard the Qur'an being recited, they listenad to
it and said, 'By Allah, this is the thing which has put a barrier
between us and the news from heaven’ They went back to their
own kind and said, ‘O our people: verily we have heard a wonderfuf
recital (Qur'an) which shows the trus path; we believed in it and
would not ascribe pariners to our Lord® Subsequently, Allah &
revealed the following verses to his Prophst #: €Say: If has been
revealed to me that a group of Jinn heard. -} (82:1). In fact, what
was revealed to him was the words of the Jinn."

’fﬁ’isha reported: “The prophet & said, *Angels were created out of
light, Jinn were created from fire and Adam was created out of what
has been described to you ™2

Saffiyya bintu Huyay narrated: "The Prophet % said, ‘Satan
circulates in the body of mankind like blood.”3

1 Reported by AI-BukharT (2/253, in Fatft Al-BarF), Muslim (47168, in

Shar i An-Nawawi), in al-Bukhart' s wording P

2 Reported by Imim Ahmad (6/153-68Y and Muslim (in Shar fr An-Nawaw |,
18/123) ”
3 Reported by Al-Bukharf (47252, in Fath AI-BarTy and Mushm (14/155, in
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‘Ahdullah 1bn ‘Umar 4 reported: “The Prophet said, 'When you aat,
use you right hand, and when you drink, uss your right hand,
because Satan eats and drinks with his left hand.™

AbO Hurayra & reported: "The Prophet said, 'Any newbormn at the
fime of delivery is kicked by Satan, and cries as a result, except the
son of Mariam {Jesus) and his mother."2

‘Abdullah Ibn Mas'lid 4 reported: “Asked on his opinion of a man
who has slept through the night till moming {after sunrise and missed
saldt al-Fain, the Prophet # said, 'That is & man on whose ears {or
ear) Satan has urinaled.” 3

Abll Qatdda 4 reported: "The Prophet % said, ‘A good dream {visicn)
is from Alah # and a bad dream (gathuim) s from Satan, Therefore,
if you see something you dislike in a drearn, spit three times on your
left side. seek refuge in Allah 3 from Satan, 8o it would not harm

you !114

Abu Sa'id al-Khudrf - reporfed : "The Prophst & said, ‘When you

Sher Bt An-Nowawi)

1 Reported by Maslim (137121, in Sharft An-Nawawd

2 Reported by Al-Bekh@T (87212} and Muslim (157120, in Sharf?r An-
Neawawi}

3 Reported by Al-Bukhd (3728, in Farfr AI-Ba7 ) and Muslim (6/64, in
Shar 1 An-Nawawi)

4 Reported by Al-Bukh@nd (12/283, in Farh AL-B&r7) and Muoslim (15716, in
Shar i1 An-Nawawi)
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yawn, put your hand on your mouth 1o stop Satan from enfeting ™1

With the foregoing in mind, it appears that there is no doubt that the
Jinn and Satens exist, and only an obstinate person who follows his
desires without any guidance from Allah, would dispute such reality 2

Evidence on the Existence of Sibr

Evidence from the Qur'an

€. and they follow what the Satans recited over Sulayman's
Kingdom. Sulaymaén disbelieved not but the Satans
disbelieved, teaching the people sorcery, and that which was
sent down upon Babylon’s two angels, Harut and Marut they
taught not any man, without they said, *We are but a
temptation; do not disbelieve.” From them they leamed how
they might divide a man and his wife, yet they did not hyrt any
man thereby, save by the lsave of Allah, and they learnt what
they hurt them and did not profit them, knowing well that
whosoever buys it shall have no share in the world to come;
evil then was that they sold themselves for; if they had but

1 Reported by Mushim (18/122, in Sharf An-Nawawt) and Ad-Darami
(17321) :

2 For further defails on the issue, see the avthor’s Wigdyvate Al-Insani ming
Al-Jinni Wa Shayfni (Protection of Man from Jinn and Satan)
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known. ¥ (2:102)

{Moses sald, ‘What do you say this to the iruth, when it has
come o you? s this a sorcery? But sorcerers do not
prosper.} (11:77)

{Then when they had cast, Moses said, ‘What you have
brought is sorcery; Allah will assuredly bring it to naught  Allah
sets not right the work of those who do corruption.  Allah
verifies the truth by His words, though sinners be averse.’y
(11:81-82)

{and Moses congceived a fear within him.  We said unto him,
‘Fear not ; surely thou art the uppermost. Cast down what is in
thy right hand , and it shall swailow what they have fashioned
only the guile of a sorcerer, and the sorcerer prospers nat,
wherever he goes.’? (20:67-69)

{And We revealed io Moses: ‘Cast thy staff’ And o, it
forthwith swallowed up their lying invention. So the fruth cam
to pass, and false was proved what they were doing. So they
were vancguished there, and they tumed about, humbled., And
the sorcerers were cast down, bowing themselves. They said,
‘We belisve in the Lord of a~Alamin (Jinn and mankind), the
Lord of Moses and Harlin § (7:117-122)

£Say. ‘| take refuge with the Lord of the daybreak from the evil
of what He has created, from the evil of darkness when it
gathers, from the evil of the women who blow on knots, from
the evil of an envier when he envies.’» {(Chapter 113)

According o A-Qurtubl, {. . from the evil of the women who blow on
knots¥ implies female sorcerers (s3fir3% who blow on thread knots
while making their spelis 1

[bn Kathir stated that according to scholars of exegesis, Muighid,
‘Ikrima, al-Hasan, Qat@da and Dhahdk, €. from the evil of the
women who biow on knots} refers to sawapir (female sorcerers) 2

Ibn Jarir Al-fabarT stated that acoording to Al-Qasimiy and scholars of
exegesis, {...from the evil of the women who Blow on knots: refers
to the fernale sorcerers who blow on threaded knofs during their
spell.3

Verses on sirand sahiara are profuse and known even to those with
littls knowledge of Islam.

Evidence from the Sunna

Aisha reported: “A man known as Labid Ibn al-A'sam from the tribe
of Banl Zurayq performed s#r on Allah’'s Messenger & fill Allalvs
Messenger # started imagining that he had done something which
he had nof really done. One day or one night while he was with me,
he invoked Allah 8¢ for a long period, and then said, ‘O “Alishal Do
you know that Allah % has instructed me conceming the matter |
have asked him about? Two men came to me and one of them sat
near my head and the other near my feet One of them said to his

2

1 TafsF Al-Qur fubF(20/257)
2 Tafsi Ton Kaihk (4/573)
3 Tafs i Al-QasimF(10/302)




companion, ‘What is the disease of this man?’ The other replied, 'He
is under the effect of sifr (mashiry. The first one asked, "Who did
it? The other replied, “Labid lbn AbA'sam’' The first one asked,
‘What material did he use? The other replied, 'A comb and the hairs
stuck o it and the pollen of a male date palm.” The first one asked,
‘Where is that? The other replied, (That is) in the well of Darwan™
S0 Allah’s Messenger 4, along with some of his companions went
there and returned saying, ‘O 'Alisha, the colour of its water is like
the infusion of permnaleaves. The tops of the date-palm frees near it
are like the heads of the devils' | asked, 'O Allalv's Messenger %7
Why don't you show it {to the people)?’ He said, 'Since Allah & has
cured me, [ would not iike fo let evil spread among peopie.” Then he
ordered that the well be filled up with earth.”1

The Meaning of the Hadith

The above hadith refers io the s/ that was done fo the Prophet &
The Jews hired Labid Fbn Al-A'sam, one of the most skilled sorcerers
among the Jews, to perform s#r on the Prophet in return for three
dindrs. To begin his work, it is believed that Labid obtained tufts of
the Prophet’s & hair from a young female servant who uged to go to
the Prophet’s % house Me tied the hairs 1o & knoi, using his spell on
it, and dropped it in a well  According fo different narrations of the
hadith, it appears that this sér belongs o the category: causing
sexual inabifily. As a result, the Prophet % imagined himself capable
of having sexual intercourse with one of his wives, but when he
appreached her, he could not do it Nevertheless, this type of sihr
did not affect his brain or his behaviour, but was only confined to
sexual performance.

1 Reported by Al-Bukhad (104222, in Fatfr Al-Bdr') and Muslim (14/174,
in Shar i An-Nawawi), the Book of Salim, Chapter on Sify.
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Scholars disagreed as to the duration of this s/ Some hold that it
lasted for forty days, while others hold different opinions. The hadith
aiso indicates that the Jews performed a s#fr with intent to kill the
Prophet £ , given gt there are some lethal fypes of sy, but Allah %2
saved him, and reduced it 1o the least harmful type, arvrabf

Rebuttal of Views which reject the above tradition

According to al-Mazar, a-Mubladitn bhave reiecied the above
hadith on the grounds that it woulkd undermine the status of
Prophethood and cast doubls over ifs authenticity. Furthermore,
accepting such hadith would weaken the credibility of the Islamic
Law. They also argued that when the Prophet & said the angsl
Gabriet had come 1o him, he had only imagined him, and that he had
only Imagined the Divine Inspiration.

Agcording to al-Mazari, this is completely untrue, because the proof
of the Message, which is the miracle of receiving Divine Inspiration,
is indicative of the Prophet's truthfuiness and hig infallible character
in conveying the Message Therefore, believing in something that
has been invalidated by evidence is wrong. 1

According to Abli Al-Janki Al-YUsufi, the Prophet's % illness, resulting
frorn the effect of sifr done to him did not affect the status of his
Prophethcod. This is because iliness without any deleterious effect
in this lfe befell Messengers at large, and would even increase their

1 Zéad Al-Mustim: 41221
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stalus in the next life Therefore, the fact that the Prophet %
imagined, as a result of the illness caused by sifr, that he had done
something of fife's daily routine activiies which he had not reaily
done; and the fact that he completely recovered from such illness

through the support of Allah 32 Who revealed the site where the sifr

was buried, means that the Message would not be affected by this at
ali, as it was a normal iliness, like any other illness.

In fact, the act of sifr did not affect his reascning, but only his
perception.  So, the Prophet @ imagined doing things, such as
touching one of his wives, which he had not really done; and in terms
of ilinesses, such acts of imagination are not harmitd to a person’s
health,

Surprisingly, there are some who believe that the illness which befell
the Prophet # as a result of sy degraded his Message; and they
fiken it to the explicit story of Moses w with the Pharaoh's sorcerers
in the Qurén, when Moses %2 imagined, under the influence of sihr,
that the sorcerers’ ropes and staff were sliding. So, Allah %
encouraged Moses =& to be firm, and not to fear anything, as the
verse indicates:

{We said unfo him, 'Fear not : surely thou art the uppermost.
Cast down what Is in thy right hand , and it shall swallow what
they have fashioned only the gulle of a sorcerer, and the
sorcerer prospers not, wherever he goes.'y (20:68-70)

No scholar has ever said that Moses' s imagination of the
sorcerers’ staff were sliding under the effect of sihr degraded his
Message In faci, experiences such as these sirengthenad people’s
faith in the ability of Allah's & Messengers. This is because, Allah
assisted them in defeating their enemiss and in performing wonderfl
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miracles, and letting down the sorcerers and the disbeliovers, as
indicated in the Qur'an 1

Abix Murayra « reported: "The Prophet # said, ‘Avoid the seven
serious sins (As-sa’ ARMubigal” People asked, 'What are they?
The Frophet # replied, ‘Shik (polytheism), sir (sorcery), unlawful
kiling of a person, living on money from usury, usurping an orphan's
wealth, retreat at the time of Jihdd and accusing innosent married
wornen of fomication™ 2

On the basis of the above hadith, the Prophet & warned that sir
must be avoided as H is one of the most serous sins, and this is
proof enough that it exists.

tbn 'Abbas 4 reported: “The Prophet & sald, ‘A person who has
acquired knowledge of one of the sciences of Astrology, has
acquired knowledge of one of the branches of siir, and the more his
knowledge of Astrology is emniched, the more expansive his
knowledge of sfrbecomes "3

In this hadith the Prophet # refers io one of the means of feaming
sifir, so that Muslims may shun it and this is an evidence that siris
a real science that ¢an be leamt. Further evidence can also be seen
in the foliowing verse:

{From them they learned how they might divide @ man and his
wife. .} (2:102).

1 Z&d Al-Musline, 4122 »

2 Al-Bukhar7 (in Fath Al-BarT 5/39%) and Muslim (in Sharf An-

Nawawf 2/83)
3 Abli Dawiid (No 3905}, Ibn Majia (No 3726)
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It is clear from the above verse and hadith that g/ is a science like
other sciences, having its own fundamentals. Nevertheless, both the
verse and the hadith condemn learming of s#r;

Imrén 1bn Husayn « reported: "The Prophet & said, ‘Me is not one of
us who practices ffaypur (ominocusness) or has it done for him; who
practices fakahhun {(clairvoyance) or has it done for him: who
practices s#r or has it done for him. And whosoever has sought the
services of a clairvoyant and believed in what he has come up with,
has in fact disbelieved in the Message sent to Muhammad & "1

Evidence from the above hadith on s#r lies in the Prophet's warming
against practicing s#w or seeking it from a sdf# This shows that the
Prophet would only wamn against soraething that really existed.

Abl MUs& Al-Ash'arfi & reported: “The Prophet % said, ‘He who
drinks alcohol regularly, believes that the power of sifrto harm an
individual is independent of Allah's 8 intervention, or severs relations
with one’s kin will not enter Paradise ™ 2

The evidence on s from the above hadith lies in the Prophet's
waming against believing in the power of sihr to affect an individual
independently of Allah's #2. A beligver should believe that sir or
similar practices do not harm anybody or anything except with Allah’s
% Leave, as the following verse suggests: €., yet they did not hurt
any man thereby, save by the leave of Allah.} (2:102}

1 Al-Haythmi stated in Al-Majma ' (5/20% iadition reported by Al-Bazar
and the chain of transmission includes authorites which fuifil the
requirements of ransmitting authentic aditions

2 Reported by Thn Hibbiin
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lbn Mas'lid 4 reported: “He who has hired a clairvoyant, a s@h# or a
soothsayer, and has believed in what they came up with, has in fact
disbelieved in the Message sent to Muhammad 2 "1

Views of Scholars on Sihr

According to Al-Knattabl, some people denied the existence of sifr
But s/firis a reality upon which Arabs, Persians, Indians and some
Romans agree, and these are the best and most learned among
nations.  Aliah says: { . teaching the people sorcery . .} {2:102) and
commands that man should seek refuge in Him from s#r € from
the evit of the women who blow on knots.. ¥ (Chapter 113).
Furthermore, several hadiths were quoted from the Prophst & of the
existence of sifr; which only a person without reasoning could deny.
0, scholars of jurisprudence aliocated chapters in thelr works on the
punishment of a safir according to Islamic Law, and this means that
sifir would not be so known and cowid not have heen extensively
discussed if it does not exist. Therefore, those who deny sir lack
knowledge and refuting their claims is idle talk 2

Accarding to A-Qurtubl, Sunnis hold that sfris a reality, while most
Mutazilifes, as well as, AbQ Ishaq Al-lstrhadi who was among ihe
companions of Ash-ShafiT deny if, claiming that it is just imagination
and illusion, and an act of turning objects into a form other than their
real one. They also claim that s#r is trickery and a form of
charlatanism, according to the verse: €It seamed to him, under the
effect of their s#r, that their ropes and stuff were sliding® The word

1 Al-Mundin stated in A Targh® (4/53): Traditdon uansmitted by Al-
Bazzar and AbU Ya'la through a very good suspended chain of
ftansinission

2 Shar {1 As-Sunna: 127188
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seemed indicales that the act of sliding was not real; it only seemed
to Moses w8 Mence, {it seemed to him .2 Another verse which
invelidates the reality of objects seen under the effect of sify is:
{They put a spell upon the people’s eyes . ¥ (7:116)

There Is no evidence to refute these claims, given that we do not
deny the existence of illusion (and other means of maks-believa) in
st However, there are further logical issues and which are
indicated in the Qur'an; that it is a science that can be learnt  This
means that if sirwere not a reality, it would not be possible to leam
and Allah % would not inform us that {.. .they taught people sihrk
(2:102}. Another evidence on the reality of s is the verse: € and
they produced a mighty s#uk (7,115)

Moreover, there is a consensus among exegetes that the revelation
of Dawn Chapter was the result of the s/ done to the Prophet & by
Labid ibn Al-A'sam as mentioned above. Once the sir was
dissolved, the Prophet & said, *Allah % has cured me,. The word
cure means the elimination of an existing iliness (in this case s/,
and this proves that sir exists. It is on this basis that scholars
unanimously agree on the existence of s#r, and it is senseless to
say that they agree with the Mu'tazilites’ views which disagree with
those who speak the truth, Sifirhas been widespread for a very long
fime, and people have written literature on it. and therefore, the
companions of the Prophet & and their successors never denied its
existence 1

According fo Al-Marizi, s/ is an accepied phenomenon, that is as
real as any other thing, and effects the person to whom it is done:
contrary {o those who reject its existence on the basis that it is only a
set of tricks and illusions

1 Tafsir Al-Qur fubf: 2/46
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All these claims which deny s#r are untrue, for Allah % has
mentioned s/ in the Quran, stating that it is taught, it is a form of
disbelief in Allah 8, and may be used fo separate & man from his
wife In the aforementioned hadith on the s#irdone to the Prophet i
by Labid ibn Al-A’sam, objects were interred and disinterred, which
means that actual physical objects were used to perform s,
Moreover, how could anything be taught and pfactised, unless it
were real?

Al-M&zar also stated that it is quite plausible o accept that Allah &
couid furnish a man’s mind with an unusual character when a man
utters fabrications, puts elements together or combines two forces in
such an order that only a sapir would know how  Those who have
seen lethal substances like poison, sickening substance like bitter
medicing, and remedial medicine do not dismiss the capabilities of
the mind of sdf/. possessing a knowledge of deadly forces and 2
language that is damaging or conducive to the separation of a man
from his wife 1

According to An-Nawawi, sfr exists. This phenomenon is a fact
confirmed by most scholars and supported by the Quran and the
hadith. 2

According to Ibn Qudama, s exists, and it consists of types which
may kill, sicken, take away a woman from her husband by making
him unable to have sexual intercourse with her, and separate 2 man
from his wife.

1 Zad Al-Mustim: 41225
2 Quoted from Fath Al-Bari:10/222

31




Ibn Qudama added that it is commoen knowledge that on the wedding
night, a man may find out that sifir has been done to him, after being
unable to have sexual intercourse with his new wife. But once the
s#pris neutralised, he fecls able to have sexual intercourse with his
wife. The praclice of sfirhas been handed down from gensration o
generation and cannot be disputed. Furthermore, reports on the
getivities of sorcerers cannot be untrue. 1

Ibn Qudama also stated in his alKEF that sir is a set of
enchantments, spells, knots which affect the heart and the body,
and; thus, it could sicken, kil or separate a man from his wife, as the
verse suggests: {From them they learned how they might divide a
man and his wife } Moreover, if sifr did not exist, Allah would net
have warned us against it and advised us to be careful {from the evil
of the women who blow on knots. '} (Chapter 113)2

lon Al-Qayyim stated in Badd ¥ Al-Fawdid that siprexists and  has
an effect, on the basis of the verse {. Say, | seck refuge with the
Lard. .. from the evil of the women who blow on knots™® and on the
basis of the hadith on the s#rdone to the Prophet & by Labid lbn Al-
A'sam.

According to Ablt Al'izz Al-hnafly, scholars have disagreed on the
reality of s#r and its types. However, mosi of thern are of the
apirion that sfr may result in the death or illness of the targeted
person, without any apparent cause. 1

1 Al-Mughni- HY106
2 Quoted from FarhAl-Majidl 1 314
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Chapter Three: Categories of Sihr

Categories of sibr according to Ar-Rézi

There are eight categories:

Category One

The sipr of the Chaldeans who used 1o worship the seven planets,
believing that these planets controlled the world and were behind the
forces of good and evil. These people were the ones to whom the
bessenger lbrahim s was sent

Category Two

The sifir of people who have fantasies and haliucinations. Ar-Razi
argued how fantasy may have an effect on people. For instance, g
man may be abls fo walk on the trunk of tree on the ground surface,
but cannot do so if the trunk is placed alongside a river or a similar
place,

The common advice of doctors to a person with a nosebleed not to
look at red objects and to a possessed person ot to look at bright or
revolving objects is simply because, rman’s soul has been created
weak and is submissive to fantasies

1 $harfr Al aglla Af-Taphiwivya ; 505
2 Tafsk Ar-Razl: (2/244)

33



Category Three

Seeking the assistance of workdly spirits (he ) who are two
types; believers, and the disbelievers who are demons

Professionals and experts in this field hold that communicating with
these worldly spirits is achieved by simple means such as rugva
{reading over people or objects} using words of disbelief and
polythelsm, and smoke. This type of s#r is known as al-azdim,
which is, putting a spell on somebody; or the s/ of faskhir, which s,
using the assistance of S in performing acts of sifn

Category Four

This type includes the performance of magic and eye-catching
trickery. | is based on tricking the eye and preoccupying it solely
with the abject viewed, A skilled rmagician can perform a trick that
stuns the minds of the viewers and catches their eyes, leaving them
precccupied with gazing at an object; thereby mmmediately
performing another trick, which appears to thern other than what they
are expecting, and are; thus, left dumbfounded i the magician
remains silent, does not say things which distract the minds of the
viewers, they would be aware of all the tricks he had intended fo
perform.

Category Five

Marvellous objects such as a geomelrically-made artwork.  For
example, a knight riding on & horseback, holding a horn in his hand,
appearing to biow every hour. This type, Including the construction
of a clock mechanism, should not be considered as part of sifr;
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bacause it is based on positive causes, and ¥ man undersiands
science better, he will be able to produce more advanced machines.
These things have become known now following the advance of
technology which has been the driving force behind the imvention of
a number of marvellous objects.

Category Six

The use of specific medication in Tood and ointments. Bear in ming
that there is no gainsaying the sffect of such medication, as the
effect of hypnotism is clear.

Category Seven

The sahir claims that he knows the supreme name of God and that
the Jinr obey his commands in many things. If the person listener to
the sahiris weak-minded, and less percoptive, then he would believe
that what the s&h# may tell him is the truth. Thus, a listener is
aftached o what he bslieves is the truth, and so could be easily
frightened.  Once fear is instilled, his sensory perception is
weakened, and the sdfir would be capable of doing whatever he
wishes.

Category Eight

Slandering® people is one of the softer forms of s#i; which is
comimon among people.2

1 Tafsk Ar-Rizi 127231
2 Tafsh Fon Kothle ; 1£147
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According to Ibn Kathir, Ar-Ra27 included several forms of this type in
sihras it is easlly noticed, as s#ris in realty something subfle, with a
hidden cause 1

Twpes of sihr according to Ar-Raghib
Sifirhas several meanings armong which are:

&Sihr means something light and subtle. To perform a4y on a smalt
child means to trick him and catch his attenfion. Ope is said to
perform s/ on a persen If he catches his attention. This meaning
includes what poets label as eye-catching s/#r because, it catches
the viewer's attention.  For example, when doctors may say, ‘being
of an eye-calkching nature” A second example of this s#r is
expressed in the following verse: {But, we are a people affected by
sy (ie.  mashriny, meaning, ‘we are drawn away from
knowledge.” A third example of this s/ris exprassed in the phrase:
‘Some rhetoric is s#r

Sihrmay also refer to magical tricks such as those performed by a
magician io distract the viewer's attention from his actual work,
through the quick and subtle movement of his hands,

Gipr refers to the work done by a s8h¢ using the assistance of
demons, with the intention of gefting close fo them. This meaning is
referred to In the verse: ¢ but the Satans disbelieved, teaching the
peaple sorcery. .} {2:102)

1 Ihid.
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Sihr vefers to the work of the sorcerers’ communication with the
planeis and bringing down their spirlts, as they claim®.

Examination and Explanation of
Calegories of Sifir

The categorisation of gy by Ar-RazT, Ar-Raghib and other scholars
appears to include some fypes which are not really part of sy,
because it is based on the literal meaning of sér, a subile act with a
hidden cause. Hence, they have included such things as marvellous
inventions, acts performed by the fast movement of hands,
slandering and other similar acts in their definition of sir.

These categories will be excluded from this skudy, as the main focus
is on the real s#irin which a sdfirrefies on Jinn and Satans.

There is also another issue which must be clarified concerning the
spirits of plansts mentioned by Arr&2l and Arrighib. The fruth we
ows to Allah 3 is that plansts are among Mis creatures, and their
rovements are regulated by His Command. Therefore, they do not
have any free-will or spirits, and they do not have any effect on
ereatures at all,

Cne might argue that one has seen sorcerers ufter names which
they claim: they are the names of planets, or use coded language to

1 Quoted from Farf1 Al-Bari- 10222 { Ar-Righib Al-Aslabiini, Al-
Mufradd:, oo s (safuad)
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communicate with these planets, and that s#r iakes place before the
viewer. But the fact is thai the occurrence of s#r or its achievement
is not due to the influence of the planets, hut from that of the demons
who have misguided and tempted the sorcerers. It has been said
that when disbelievers used to communicate with their stone idols,
spirits would answer them in an audible voice from within the idols,
and they would believe that their gods (idols) replied fo them,
aithough this is not the case. The ways of misguidance are
numerous and ramified, so may Allah protect us from the evil of the
demons of mankind and Jina

Chapter Four: How Does a Sahir
Bring About a Jinn?

1.Al-lgsam (the sdhirs swearing by the chief of
demons)

2.5laughtering
3. As-Suflivya

4.An-Najdsa (writing verses of the Qurén with
filth)

5.Af-Tankis (anagrammatising the words of the
Qur'an (writing them backwards)

6.Af-Tanyim (the sdhi’s communication with a
certain star)

7.Al-Kaffu (drawing a square around the left hand
of a young child)

8. AFAhar (traces of the smell of sweating in
garments)




Agreement Between a Sahir and a Demon

I most cases, an agreement is set up between a sdhir and a
demon, requiring that the former commit cerfain pagan rituals,
whether secrelly or cpenly, and the latter provide the services he
needs or send someone o do the job. Usually, the agreement is set
up between a sdff and one of the chiefs of the tribe of Jirsr and
demons  The chief insfructs one of the tribe's disrespectful demons
to work for the g4k, obeying his orders and informing him of past
events, causing separation of a man from his wife, a love spell
between iwo people, making someone heompetent, and other
conditicns which will e discussed in detail in chapter six,

The s8hir should send the demon on an evil mission, but if the
demon disobeys his orders, he would come close o the chiaf of the
tribe through some enchantments which would carry words of praise,
seeking refuge in him instead of Aflah % In return, the chisf would
punish the demon and command him © obey the s&#'s ordsrs, or
instruct someone else {0 obey the polytheistic sahy:

Therefore, the relationship between the sdh# and the recruited Jinn
is based on hatred. Usually, this Jir would harm the séhirs wife,
children, or wealth, or aven the sapi himself, although the sahir
would not be aware of the cause of his suffering; such as constant
pain, insomnia and the sudden frightful waking-up during the night.
Furthermore, the sufisf sorcerers usually become infertile, because
the Jinn would kill the foetus inside the womb before it is formed.
This is s0 commen among the sorcerers, and some of them have
aven given up their profession in order ta have children

One day, | was treating @ woman affected by s when | started
reciting the Quran, the Jinn who had possessed her, spoke through

40

her, saving: ‘1 cannct come out of her’
| said, Why '’
He replied, | am afraid the séfrmight Kill me’

| said, ‘Gef out of this place and go scmewhere else, where the séhir
does not know about”’

He replied, ‘He will send someone else after me to bring me back (o
himn.”’

1 said, ‘Why don't you embrace islam, sincerely declaring your
repentance? We will, by Allah's Leave, teach you some verses of
the QuIran to protect you from the evil of the disbelievers among the
!

The Jins said, 'Nol | will not embrace Islars, | will remain Christian

| s8id, “There i3 no compuision in Islam, buf it is important that you
lsave this woman.’

He replied, 'l will not leava.’

1 said, 'then | will, by Allal's {eave, expel vou.” Let me recite some
verses of the Quran, untif vou are bumi’

Then, | hit him hardly and he oried, saying, ‘1 will gt out, | will get
cut’ Finally, he abandoned the woman.

Usually, the greater the sd@f7's degree of A is, the more obedient
the demon would be to him, and fagter in executing his orders.
However, once the s&hir should abstain from commiting acts of Auf,
as instructed by the demon, ihe latier would stop executing the
sdhirs orders.




How Does a Sahir Bring About a Jinn?

There are various ways of bringing about a Jin, all of which require
the use of a language in & polytheistic or atheistic way, | will discuss
eight methods below, indicating brifly the type of polytheism or
disbelisf used in each method. | am citing these methods because
some Muslims do not distinguish between the treatment of sil with
the Quran, and the treatment of sirwith sfir The former is wnan
(based on Faith), while the latter is satanic. Gensrally, ordinary
pecple tend to believe that when a sahir for example, utters atheistic
words of sifr, and strongly maintains what he says, by mixing it with
some verses from the Quran; that the sufferer Is actually being
reated with the Quran. But this is not the case.  If the sufferer
believes that he is being treated with the Quran, he would usually
submit himself to the A7, who would then be free to do whatever
he wishes with him. Therefore, the purpose of these methods is 10
warmn my Muslim brothers and sisters of the ways of evil,
misguidance, and also to expose the ways of these corrupters.

The First Method: Al-lgsam

Swearing by and Seeking Refuge

in the Master of Devils

The sahirmay enter a dark room, light & fire and smoke incense of a
good or bad odour, according to the subject of the request i, for
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instance, the safir intends o separate or stir up hatred and enmity
batwesn people, he would put 2 bad-smelling incense onio the fire.
But if he wants fo bring love between people or neutralise the siirof
an impoient person or a s#rin general, he would put a nice-smeliing
incense onto the fire. Afterwards, he may start reading his (pagan
spells) using specific incantations. These would contain the sahi's
cath to the Jan, from their master, and appealing o them, using their
master as an object of swearing (i by your master, ete.. .} This
method also includes other forms of polytheism such as praising the
senior Jinn and seeking refuge in him. I addition, the sdfir (may
Allzh's Curse be upcn him) is required to be in an impure state;
either by being in a state of jandba or by wearing filthy clothes . elc.

After reading the incantations, a phantorn appears before him in the
form of & dog, & snaks, etc. ., then the s@hrwould command it fo do
whatever he wishas. Sometimes nothing appears before the 5867,
at others the sdfyrmay hear a voice or nothing at all In this case, he
may put a knot around the trace of the targsted person such as a
lock of his hair, a swealy piece of his garment .. efc, and then he
would instruet the Jiny to obey whatever he should command.

Comments on this methed

© This method shows that;

1.The Jinn prefer dark rooms,

2.The Jinn are fed on incense, upon which the Name of Allah is not
pronounced.

3. The apparent and explicit act of polytheism in this method lies in
swearing by and seeking refuge in the /i

4. The Jinn prefer filth, thus devils approach impurs things.

]
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The Second Method: Slaughtering

The sah# brings a bird (a chicken or 2 pigeon) or an animal with
ceriain specifications, according to the Jinrs request.  Usually, the
animal is black as Jinn prefer black things. Afterwards, he
slaughters the animal without initiating the slaughier with the Name
of Alizh. Sometimes, he may stain the sufferer with its blood and
sometimes he does not. Then he may throw the carcass in & 1uined
site, into @ well, or in a deserted place, which are usuglly the homes
of Jinn, without mentioning the Name of Alish.  He then returns
home, recites his incantation and commands the Jiny to do what he

wishos.,

Comments on this method
Two acts of polytheism may be summarised in this method:

1. Presenting a sacrifice (slaughtering) fo Jinn i forbidden,
according 1o predecessors and SUCCESSOrS  among scholars
because, it is a sacrifice that is not presented to Allah. Therefore, a
Muslim person must not eat from such sacrifice, let a§gne do it
Despite all that, the ignorant sommit such acts at all times gnd
places. Yahya lbn Yahya reported: "Wahb said to me, ‘One c'alz;?h
acquired a spring, then in order that the Jns should not drain s
water, he slaughtered an animal for the Jin and invited peopie to
eat from it. When |bn Shihab Az-Zuhri heard the news, he said, 'the
caliph’s slaughter is unlawful and what the people ate was unlawful
for them The Prophet # forbade ealing from an animal slaughtered
for the Jinn.

It is reportad in sahih Muslim that ‘Al ibn Abi Talib said, 'the Prophet
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% said, 'Allah % curses he who slaughters a sacrifice to other than
Allah 1

2. The incantation which a s&h# uses in order to bring about the Jinn

confaing a language of explicit polytheism, as Ibn Taymiyya pointed
out in more than one instance in his works.

The Third Method: As-Sufliyya

txtreme Sense of Disbelief and Paganism

This is 2 well-known method amoeng the sorcerers who adopt it iis
practitioner has a large group of demens working for him, obeying
his commands because, compared o other sorcerers, his disbelief

and paganism are the most exreme. May Allah's curse be upon
them.

This mathod may be summarised as Tollows:

The sahirwears the Quir'dn on his faet like a pair of shoes and goss
into the toilet to recite his incantalions. He then leaves the iilel and
goes irfo 3 room to order the Jinrto do whatever he dictates. In
response, the Jinn rush to execute his orders to his strong dishelief
in Allah ¥ and his becoming satanic.

1 Akéam Al-Maridn - (78)
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In order to be classed as a suffi a sapir is required fo have
committed serious sins, other than what was mentioned, sucp as
incest, homosexuality, committing illegal sexual intercourse with 2
stranger, or ridiculing religion, in order to please Satan.

The Fourth Method: An-Najas

Writing Chapters of the Quran with Fiith

The sdhirwrites a verse of the Qur"an with menses c_iischarge or
other filthy fiuids, then recites his polytheistic incantatl?ns. As a
result, @ Jinn appears, then the safir orders him to obey his orders.

There is no gainsaying the explicit disbelief in this method because,
ridiculing a chapter or even a verse of the Qurén is a form of

disbelief, let alone, writing it with filth.

The Fifth Method: At-Tankis
Anagrammatising Words of the Quran

The séhé, may Allah’s curse be upon hirn, rewrites the worc%g of oge
of the chapters of the Quran backwards. while reciting his

46

incantations. Then, the Jinn appears and the s3hir orders him to do
what he wants,

This Is obvicusly a forbidden method, as it contains acts of
polytheism and disbelief

The Sixth Method ; Al-Tanjim

Communicating with a Certain Star

+

This method is also known as Arvasd (from farassada, 1o observe).
The safir waits and observes the sky until a specific star emerges,
then talks to it using enchanting language and another incantation
that containg words of polytheism and disbelief, which onty Allah 5
knows of He then performs seme movemenis which he claims
make the spirit of that star descend. But this is in fact an act of
worshipping that star instead of worshipping Allah.  The sdf# may
not be aware of his action, but this is an act of worshipping and
extolliing other than Allah. As a result of this worship, the demons
execule the safi's orders. However, the s&fr believes it is the star
which helps him, yet the star, which is falsely accused, is not even
aware of what is happening The scrcerers claim that this type of
sifr cannot be rescived unless the star reappears. There are stars
which appear only once a year, 0 they wait and observe unt it
reappears, recite an incamation, in which they seek refuge in that
star to resolve their s#r,

The act of dishelief lies in praising and seeking refuge in other than
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Allah. not to mention the incantation which cortains words of
disbelisf.

The Seventh Method: Al-Kaffu

Drawing a square around the left hand of a young child

The sah# brings a young child, who has not yet reached pufaert;;;
pmvide& that the boy is not In a state of wedd] then takes hig e

hand and draws a square around it

The sahirwrites incantations, containing words of polythtelsm, areu; nd
the fou;* corners of the sguare.  Afterwards, he guts on! anFi g b ;e
rose, or oil and blue ink, in the hand of the Chli.d which is in B¢
square. He then writes other incantations in s‘_,lngle worts on a
rectangulat piece of paper.  Then, he puts thfe piece Of papert hox;e;
the face of the child as a shade or cover, pufting & cap op $0 a_ zk
remains firm.  He then covers the child c?ompleiely with g ti'nT

garment. At this time, the child iooks at his han”d,‘ bui,‘obwm:ls'y,
cannot see the s8h#, as he is in darkness  The .sa,fm'. beglirss reciiing
an incantation which contains words of exireme dls‘bellef. As 2
resuit, the child feels as i the darkness has fumed into fight, an

s86s the moving image in his hand.

“What do you see?” the sdfirasks the child.

The chiid answers, "I see the picture of a man’
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The sdhir says, “Tell him the sah#r says so and $0.° Then the image
starts moving according o his arders.

This method is mostly used in logking for lost things.

Again, there is no gainsaying the acts of polytheism and disbelief,
and alt the strange incantations involved in this method.

The Eighth Method : Al-Athar

Traces of the smell of sweat in garments

The sahir asks the patient to bring a garment that has fraces of the
smell of his/her sweat, such as a handkerchief, turban, or shirt
Suppose the garment is a handkerchief He would knot the
handkerchief, so that it measures the thickness of four fingers. He
then hoids it firmly and recites At Takathur Chapter (Quran:102) or
any other short chapter of the Quran, in a foud voice, then he recites
an incantation silently and calls the i, saying: “If this patient's
diness has heen causad by a Jinw, then shorten this garment. I the
patient’s illness has been caused by the evil aye, then lengthen it #
the patient’s iliness has bsen caused naturally, then leave the length
of the garment as it is  The sapr re-measures the handkerchief, if it
sxceeds four fingers, he says to the patient ‘You suffer from the
effect of a jealous aye’ Ifitis less, he says {o the patient: “You suffer
from the effsct of Jnn' If the size of the garment is still four fingers,
he says to the patient: ‘There is nothing wrong with you; go and see
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a doctor’

Comments on this method _
i uran,
1 The s&hir confuses the patient. He rec;tt:.versf:a?f ;:ei fbemg
| Gy, i tient ieve
ly, in order to make the pa oing
It?;:t;d with the Quran. This is not the case, for the secret fies |

the incantation which he recites silently. »
i i cto
2 Seeking the assistance of Jinn, and appeating to them, Is an &

polytheism. o )
| many liss. Who knows whether this Jin7 was igiling

has beet
ing? work of some sorgerers
o en & ling the

3.The Jin tel

truth or was ly _
::iied and it was proven that sometimes they were (et

truth. but most of the time they were telling lies. For Ensta:c;fc,) z
l’ ti ?nt said to me a sghirtold him/her that he/she suffere rom
E:elaeffect of the evil eye. When i recited some vetses; D‘This
i / ke through the patient
uran for the patient, a Jinn spo . e
fwea%s that the patient did not suffer from the evil e_yef. Egg;nipam
such as this ars cOMmMon; as well as other methods, of w

not aware.

Distinctive Fealures of a Sahir's Work

If you find one of the following characteristics in a parson who treats

people suffering from sibr or other related lingsses, then this person
is definitely a sapir,

1 He asks the patient his and his mother's names.

2.He takes a sweaty garment from the patient {a piece of cloth, cap,
handksrehief, or flanpel et . 3

3.He sometimes asks for an animal, with certain spacifications, in
order fo slaughter it without initiating the slaughter with the Name
of Allah. He may use the sacrificial blood to stain some painful
areas of the patient, or throw the carcass in on a riined site.

4.He writes incantations.
% He recites uncilear incantations.

6 He gives the patient a pjgp {incantation written on a piece of

paper}, which contains squares within which letters or figures are
written.

7.He instructs the patient to isolate himselfherself in a dark room
and not to talk o people for a specific period of time. The

common people cali it afjiba (act of remaining indoors for a long
time}

8 He sometimes instructs the patient not to touch water for a specific
period of time, usually forty days. This indicates that this
particular Jinn, working for the sahir. is Christian,

89.He gives the patient some items to bury in the ground

16.He gives the patient some pieces of paper {0 burn and use as an
incense for his or her body.
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11 He murmurs unclear words.

12 He sometimes informs the patient of his name, his town and the
purpose of the visit

13 He writes broken lstters on a piece of paper (pifab) or on a plate
made of white porcelain, and instructs the patient to dissolve the
writing in water, and then drink i

if you discover that this man is & sdhir, do not go fo him; or glse you
are the person whom the Prophet & desciibes in the foilowing
hadith: "“Whoever goes 10 & soothsaver and believes what he says,
has disbelieved in the Message sent to Muhammad.”

Chapter Five: Punishment Under
Islamic Law for Practising Sihr

7.The Punishment under Islamic Law for
practising s#r

2.Th¢je 'Punishment under Islamic Law for a non-
religious person (zimmj who practises sir.

3.Is the Treatment of s/rwith sifriawful?

4.The Punishment under Islamic L.aw for learing
sitr

5.Difference between Sir, Miracle and Charisma




Punishment under Islamic Law for
Practising Stht

according fo Imam Malk, a perscn who practises sifr {sa'{?izj;at::;
i i It is similar fo the person
does not have it done for himse "
ihes i i . ¢ . and they learned what hu ,
escribes in fhe following verse. {.an :
:nd did not profit them, knowing well that whosQ bzgs zt;?;zl%itr;a;r:
i 102). According the v ,
no share in the world to come.} (2 e he
Malk belisved that the Punishment for practising sifir is the death

sentenca.

According to 1bn Qudama, the Punishment for practisin% tsﬁihr_is ‘:I;E
is wi ried by 'Umar, ‘Uthman
death sentence. This view was repe. :
'AffER, 1bn "Umaer, Hafsa, Jundub ibn "Abdullah, Jundub. fbn ;(:t?_,
Qays ,Ibn Sad, and *Umar lbn ‘Abdulaziz. It ks also the view O u

Harifa and Malik.

According to ai-Qurtubi, schalars of jurisprudence ((jjisag;?;i? ?:.V r;[z
' ; ho practises & and a ¢ .
the punishment of a Muslim w . : e
i ; i akk the Punishment for a
ractises s According to Maiik, . . M
Eerson who uses siv himself that contains words of dasbeisefa;s t:i:
. be requested to repent _
doath sentence. He must not tes : NI
repentance would net be accepted. Th|s_ is bec.ausel his .s:;_:r alz
something which he keeps secret, just ke a dls_beltever. ol o
adulterer. This is also hecause Allah ¥ defines sir as disbe ;eé
{they taught pot any man, withowt they :san_:j, We areVit;uw 2
temptation; do not dishalieve.’¥ {2:162} This JS also th_eH it
Ahmad |ba Hanbal, AbD Thawt, lshaqg, Asgh-shafii2 and Abl Hanlia,

1 Al-Muwatta’ (628)

5 Ash-sh&fiT held that a safir should not be sez:itenced 10 defsth :g;
simply practicing sifr; but rather, he shouid be lfliled, unger & ;ga.A{»
| aw. if he has used a s/frwhich has claimed a life (guoted by ibn

Mudir and others)
3 Tafelr Al-Quitubf (2/48)
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According to {bn Al-Mundir, the punishment for a person who admits
to the use of siw, containing words of dishelief is the death
Punishment, if he does not repent, and also ¥ the evidence against
him shows that he has used words of disbelief I he says that the
sifirhe has tsed did noif confain words of disbelief, then he shall not
be sentenced to death. If the sifv he used harmed a person so
seffously as to deserve the death Punishment (under gasds law).
then he must be sentenced to death, If he uses this s/ with intent to
harm. However, If the sifr used does not merit the death penalfy,
then the penalty shall be blood money 1

Ibn Kathir argued that according to the verse: {.yst had they
believed and besn Allah-fearing, a recompense from Allah had been
batter, if they had but known}(2:103), a sapir does not commit such
an act of disbelief when he uses sf#r a view which was held by
Imam Ahmad {bn Hanbal and a group of predecessors.  HMowever,
the punishment for committing such act is the death penalty,
according o a previous case reported by Ash-ShafiT and Ahmad:
"Sufyan fbn ‘Uyayna guoted 'Amrd Ibn Dindr, ‘| heard Bajala Ibn
‘Abda say, "Umar Ibn A-Khalt3b instructed in writing to kil every
s&hf and s&hira, so we killad three ™

According to Ibn Kathiy, this hadith is transmitted by A-Bukhai in his
sapfZz  |bn Kathir stated: “The death penally has sanother
antecedent in the story of Hafsa, (fmm AtMu'minin One of her
female servants performed sir to her, so she ordered that the
servant be killed, and the killing was carried out.

1 Quoted from Tafsir A-Quriubf (2148)

T

2 Fath Al-Bari. 61257
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According to Imam Ahmad, three companions of the Prophet &
confirmed that the punishment for a safir is the death penalty ¢

Al-Hafiz lbn Hajar reported that according to .Imém Malik, . the
puﬁishmant for practising s#ris similar fo that applicable to az-zindig
(a person who does not believe in the Hereafter or who openly
deciares Mis faith, but conceals his &uf). His repentance s.hauﬁi not
be accepted, and he must be killed i it is confirmed that he is really a
safyr. This is also the view of Im&m Ahmad.

According to Ash-ShafiT, a séhir should be killed unle§s ttje_s sihr ha
nas used had actually killed 2 person, in which case his killing must

be counted as gisds 2

Summary

According to the aforementioned views, it appears thaj[ the m‘ajorlty.
of scholars are of the opinion that a safir should be killed, w1th.the
exception of Ash-ShafiT, who said that a séhr shoult:i'not be killed
unless his s#rhas killed a person, in which case his Killing should be

counted as gisas

1 Tafsk Ihn Kathh : 11144
? Fath Al-Bari: 107236

The Punishment under lslamic Law for a
Non-Religious Person (Z immi} Practising
Sthr

fbn Quddma reported: "According to Abll hanifa, a Zimmi who
practises sirshould be killed, on the basis of a commonly held view
and that, since the death penalty is applicable to a Muslim s4hi, then
it shouid also be applicable to a zimmi sdhir™

Al-HEfiz Ibn Hajar reported: “According to Imam Malk, a zimnmi séhir
should not be killed, unless his sihy has kilied somecne. Matik also
said that if a zimmi 5304 has caused harm to a Muslim person, but
was suppesed to have enfered into a covenant with Musiims not to
harm any of them, he is, thus, considered to be in breach of the
covenant, and should, as a resuit, recelve the death penalty The
Prophet 2 did not have Labid 1bn Al-A'sam Killed because the s#rhe
used against him was not an act of revenge. Furthermore, the
Prophet & was worried that ¥ he had killed him, he would have
ignited a conflict between Muslims and his allies from the ansdr
(supporters) 2

According to Ash-ShaéfiT, a zimmi sahir should not be killed, uniess
his sihrhas killed someone. 3

1 Al-Mughni : 107118
2 Fatlr Al-Barf: 104236
3 Ibid.
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Ibn Qudama said: "A zimmi sahir should not be killed unless his sifr
has killed someone. Mostly, it is & sér that kills, in which case, the
death penalty should be applied for as qisds. When it was confirmed
that Labid 1bn Al-Asam had used s#r against the Prophet &, the
Prophet & did not order his kiling because, his practice of
polytheism was more serious than his sibr”

lbn Qudama added: “The views quoted were based on the analogy
drawn between a Musiim sahirand a zimmf sabir. The difference is
that a Muslim séhiris classed as disbeliever when he uses sihr A
zimmi sapir is aiready a disbeliever. Therefore, the analogy on
which scholars based their judgement is invalid on the basis of the
difference between a person being a disbeliever by creed and that of
a Muslim uttering words of disbelief. It is aiso invalid on the basis of
adultery, a crime for which @ Muslim is sentenced to death, while

Zimmfis not "1

ls the Treatment of Sifir with Sifw Lawful?

Ibn Qudama stated: " siris treated with the recitation of some of
verses of the Quran or some invocations, then there is nothing
wrong with it As for the treatment of sify with sthr, Imam Ahmad

L
never went beyond this issue. 2

1 Al-Mughnf @ 1/113

2 Al-Mughni: 10/114

Al-M&fiz {bn Hajar reported: “According fo the Prophet's & hadih,
‘An-rshra is a work of Satan,™ an-nushrz is a reference Ito the
purpose for which it is soughf. for instance, if it is intended for
something good, then it is good, but if it is intended for something
pad, then itis bad. However, annustra may be two types2, and this
is, according to Al-Hafiz ibn Haiar, is the comrect view:

1.Lawful ANusfira. Treating 332‘7? with the Qurén or permissible
invocations.

2 Uniawful Mushra Treating sirwith sifr, which entalls seeking the
assistance of demons, befriending, or seeking refuge in them or
pieasing them. Perhaps this is the fype intended in the hadith,
‘An-nushra is a work of Satan.” Mors to the point, how can this
type of nushra be lawful, while the Prophef % warned in more
than one hadith that going fo the sabpara and soothsayers and
balieving in what they say is disbelieving in what has been sent fo
Muhammad .

According to Ton AQayyim: “An-nushra is curing a person of sir,
and it is two types: .

1. Treating s#fr with s, which is a work of Satan. This is supported
by Alhasan Al-BasiTs view; that through i, both sn-ndshir (the
one who uses nushrs) and at-muntashir (the one who has it dane
for him) befriend the tdemon by answering fo his neads. In return,
the demon invalidates the sér

2 Treating s with rugya fwords of seeking refuge in Allzh from evi)
and invocations) is permitied.

1 Transmitted by ImEm Ahmad and AbU Dawiid
2 Fash ALBarT-10/233
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Is Learning Sthr Lawiul?

Al-Hafiz ibn Hajar reporied: “The verse £'We {the Jinn) are but a
ternptation; do not disbelieve,’s indicates that learning s/ is an act

of dishelief 1

Ibn Qudama reported; “That learning or teaching sifris an uniawful
act is an uncontroversial issus among scholars as far as we know.
The Hanbafists hold that a person becomes an unbeliever if he
learns to practise sibr, whether he believes in sifr as lawful or

unlawful”

According to Ar-raz: “Researchers in the subject of sifr agree that
knowledge of sifr i not shameful nor unlawful, on the basis that
seeking knowledge is an honourable pursuit in tself, and alsc on the
basis of the general meaning of the verse: {Say: “Are those with
knowledge and those without knowledge equai?r  (32:9)
Furthermore, if sifr were not accessible o leamn, it would not be
possible to distinguish it from a miraculous work; and knowledge of
whether or not something is 2 miracie is obligatory. Therefore,
acquiring knowledge of sifr is obligatory and whal is obligatory
cannot be unlawful or shameful ”

According to Al-hafidh Ibrt Kathir: “There are, however, arguments
concerning Ar-razi's view. First, i Ar-riizzl meant that learning siris
not shameful, logically, then there opponents of sifr among fhHe
Mu'taziites deny such a view. However, if he meant that leaming
siris not shamsful, legally {under Islamic Law}), then learning how to

1 Fath AL-BarF 107225

practice s/ has been condemned in the following verse €. and they
follow what the Satans recited over Sulaymén’s Kingdom. Sulayman
disbelieved not but the Satans disbelieved, teaching the people
sorcery. ., and in general, in the following hadiths: *And whosoever
has sought the services of a clairvoyant or soothsayer, has in fact
disbelieved in the Message sent to Mubhammad &7 (Transmitted in
Al-Bukhari), and “Whosever ties a knot and blows into it, has
committad an act of sihr ™ (Transmitted in the Sunan).

Second, how can it be that Tesearchers on the subject of s#r agree
that knowledge of sihr is not untawful’ whilst the Quran )and the
hadith warn against its lsaming Furthermore, agreement among
rosearchers requires evidence which proves that the Isading
scholars, or most of them, hold that it is not uniawful to learn it. But
where are their views? Morgover, including the leamning of s#rin the
meaning of Anowin the verse: ‘

{Say: “Are those with knowledge and those without knowledge
equal?¥ (39:9)

is disputable, because this verse praises scholars who are learned
in the disciplings of the |slamic religion.

Also, the view that knowing the work of a miracle is dependable on
learning s is weak and incorrect. This is because, the most
magnificent miracles that happened to Muhammad # was the
revealation of the Quran. Therefore, knowledge of the (iur'an as a
miracte does not necessarily depend on leaming s#  Another
argument is that it is common that the companions of the Prophet %,
scholarly predecessors, contemporary leading Muslim scholars and
ordinary Muslims would know a miraculous work and would
distinguish it from other acts, and they did not have o know siv,
fearn or teach it 1 .

1 Quoted from Jbn Kathi 1 1/145




Al Hayén stated in Al-Bapy Al-pupit. "The sitrwhich glorifies other
than Allah 8, such as pianets and demons is unanimously an act of
disbstief. and, therefore, it is unfawiul 1o learn or use. Also, the sihr
which intends to kil or separate between a husband and his wife or
between two friends, is urlawful fo learn or use. Even the sihy which
has purposes other than those stated above should not be learnt nor
used. in addition, charlatanism, magic and the iike must not be
jearnt because they are part of falsehood; even If they are used as a
means of entertainment”

This is a sound view which shouid be relied on as far as leaming sir
is concernsad

Difference Between Sihr, Miracles and
Charisma

According to Al-Mézar, the difference between Sipr, Miracle and
Charisma is that sfis achieved through much efforts, by talking and
doing things. Charisma does not require such an effort, and a
miracle surpasses charisma in terms of challenge.’

According Al-Hafiz |bn Hajar, there is & consensus that sir only
comes from a disrespectful person, and that a charisma does not
appear on a disrespectful person. Al-Hafiz ibn Hajar also stated that
ane should be aware of the character of the person associated with
the extracrdinary. I, for instance, the person in question adheres 1o
the principle of Sharia and shuns the serious sins, then the
extraordinary acts he performs are classed as charisma; otherwise it
is an act of sihr because it comes from one of its categories such as

1 Iafs@ Ibn Kathir - 1/143
62

the assistance of demons. 1

Warning

People are sometimes puzzled by the fact that although a person
f‘nay not be a magician, althogh he may be a serous sinner, an
innovator or & fomb-worshipper; and yet extraordinary things can stilf
happen to him The truth is that the extraordinary things that happen
to im are the resuit of the assistance of demons, who beautify o

people this person’s bid'z so that people follow it and discard the
sunng

1 Quoted from Rawd i ’u Al-Bayédn 1 1/85.
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4. Sty al-Jundn (lunaoy)

Chapter Six: How to Treat Sihr - @its symptoms
; biits treatment
1. 8 i at-taffig (separation). ¢}A practical case for its treatment

alts symptoms

b lis treatment 5. Sthr al-kiwrnd (lethargy)y:

¢ Practical cases ajlis symptoms

d A Jinn calied Shagwan b) its treatment

& A Jinn puts sifyinside the pillow

f The latest case the author has treated 6. Sitr ar-hawatif (hearing voices)

a)lts symptoms
biits treatment

2 Sitw al-mahabba{love)

ajlts symptoms
7. Sifr al-maradh {being ill)

b)How does it happen?

cllts side effects a)lts symptoms
dhawlful sir biis treatment
e)lts treatment cjPractical cases for its treatment

f)A man guided by his wife’s bridle
8. St an-nazif (bleeding)

3 ity at-lakhyll (false appearance of objects) a)How does it happen?

allts symptoms b)its treatment

b)How to treat it ¢)Practical cases for its treatment

c)A practical case for its treatment
9. Sibrof impeding a marviage: 2

ajlts symptorns




bilts freatment
©)A practical case for its treatment

aimportant information on sifir
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In this chapter, 1 shall discuss some types of shrin terms of their
effect on a person and the treatment of each type with the Qur'an,
Sunna and invocations of Allah However, | would like to draw the
reader’s aftention that in this and other chapters on treatment, there
are some methods which are not confirmed by the Prophet in
freating some special cases. They are, nevertheless, included in
general principles confirmed by the Quran and Sunna For example,
you will find that the treatment of a disease with g verse of the
QUran is included in the verse

{And We send down, of the Qur'an, that which is a healing and
a mercy to the believers. ..} (17:82),

Some scholars hold that the verse refers to healing of psychological
diseases such as suspicion, polythelsm, immorality; while and others
are of the opinion that Aealing in this context is both menial and
physical.

Ancther evidence which is not only clearer, but is also a basic
constituent, in this respect is the hadith guoted by 'Alisha, when the
Prophet & came home to find & woman treating her with rugya, and
said: ‘Treat her with the Book of Aliah {the Quran)’

A close examination of this hadith reveals that the Prophsts &
statement is general; not confined to any specific verses or chapter
of the Quran. This proves that the entire Quran is a hesling.
Furthermore, practical experience has shown time ang again thai the
Qurén is not only a healing to sihr, insanity and jealousy, but also to
physical linesses,

v

One might argue that there should be specific evidence from every
verse we choose from the Quran for the purpese of hesaling a
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patient. One might also argue that one should wait until confirmation
comes from & hadith that the Prophet & healed such an ilness with
such a verse. in response to this argument, we say that the Prophet
% laid down a general rule for every rugya Itis reported in Sahih
Muslim that some people asked the Prophet 'O Alah's
Messenger! We used to do s/igye during the Pre-Islamic period of
ignorance.” The Prophet & salid, “Tell me about your rugyas. For
there & ro harm in a rugya as long as it does not contain words of

polytheism.™

According to this hadith, we are allowed 0 adopt rugya from the
Quran, Sunna, invocations of Allah or the like; or even sugyas which
belonged to the pre-islamic period, provided they do not contain a

language of polythetsm.

1. Siar of Separation

Aliah & says: € and they follow what the Satans recited over
Sulaymén’s Kingdom,  Sulaymén dishetieved not but the Satans
disbetieved, teaching the people sorcery, and that which was sent
down upon Babylon's two angels, Harut and Marut; they taught not
any man, without they said, ‘We are but a temptation; do not
disbelieve > From them they leamsd how thay might divide a man
and his wife, yet they did not hurt any man theteby, save by the
teave of Allah. and they learnt what they hurt them and did pot profit
them, knowing well that whosoever buys it shall have no share in the
world to come: evil then was that they sold themseives for; if they

1 Mushim - The Book of As-Saliim (64), and in An-Nawaw/ : 14/187.
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had but known. } (2:102)

Jabir & reported that the prophet . said: “/biis would lay his throne
on waj&er and wouid send his brigade of demons. The lowest amon
them in rank is the one who s most notorious in stirring up ﬁfm?
One of the demons would, after a mission, come and say to /Biis !
have done so and so’ /s would reply, 'You have not do'ne
anything.’ Another one would come and say. 1 have not left such
and stich person until | separated him from his wife' /s would
come closer to his demon and say, ‘How good you are ™1

Definition of Sihr of Separation

it is a sir which aims o sg
/ parate between two spouses, or sti
hatred between two friends or two partners. " ’ T

Types of Sihr of Separation

t Separating a person from his/her mother

2 Separating a person from his/her fathor

3 Separating a person from hisfher brother

4 Separating a person from histher friend

5. Separating a person from hisfher business partner

6 .Separating a person from his/her spousa.  This is the most
gangerous and prevaient type.

1 Muslim in An-Nawaw? : 17157,
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Symptoms of Sihr of Separation

1.A sudden change in atiitude from love to hate.

2 A great deal of suspicion Is aroused between the two people
concerned

3. No excuses are accepted by either party, even if one of them is in
the wrong.

4 Exagerating the causes of disputes hetween two peopls, sven
though they may be trivial

5 Changing the mental image that & woman may have of her
nusband, or changing the mental image that a man may have of
his wife: so that the man would see his wife in an ugly way, even
though she were beauliful. In reality, it is the demon who i8
enfrusted with the task of performing this type of s#ris {he one

who would appear fo the husband in her parson, but in an ugly
way. By the same token, the woman would see her husband i &

harrible way.
8 The person affected by s/irhates anything the other party does,
7. The person affected by s#r hales the piace in which the other

party stays. Forinstance, a husband may be in good mood when
he is ouldoors, but when he refurns home, he fesls quiste

depressed.

According to Al-Hafidh 1bn Kathlr, the cause of separalion between
wo spouses through this sfr is that each of them appears to the
other as an ugly or il-mannered person’

1 Fafsh fbn Kath# © /144
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How does the sihr of separation take
place?

A person goes 0 a sorcerer and requests that 2 certain person be
separated from his wife. The sorcerer would ask his client to provide
the name of the person and that of his mother, and traces of the
pe_rslon’s smell from histher hair, garment or handkerchief efc. . If
this is too difficult to obtain, the sorcerer would perform sifr on sdme
water, then ask his client to spill it along the way which fhai person
normally uses  If person crosses the place of water, then he/she
would be affected by sifin Another way of doing it is by adding the
watsr into his food or drink.

Treatment

There are three stages of treatment:

First Stage: Pre-freatment Stage

Providing a setting of true faith, by removing pictures from the place
of treatment so that angels may enter it

Taking any talisman from the patient and burning it
There should be no music in the piace of freatment

The place»of treatment should be devoid of any unlawful act, such as
men wearing gold, women without 2#&h, or anyone smoking.

Lecturing the patient and his family on af-2g@iz so that their hearis

are cleansed from any attachment to anything other than Aliah & -
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Diagnosing the case by asking the patient some guestions to check Second Stage: Treatment
for the existence of symptoms, or most of them i o SR e
uiyour hand on the head of the patiert and reci Wi
. . " F Y ad of the patient and recite the foll
1.Do you sometimes see your wife in an ugly way* b rugya! loudly in histher ears: owing

2 Do you dispute over trivialities?
3.Do you feet relaxed outdoors, and very depressed at home? ﬁ;f 1. Al-Fathe

4.Does anyone of you feel uncomforiable during sexual
intercourse’?

5Does anyone of you feel nervous during sleep or have
nighimares?

Continue asking questions, and if the patieni has two or more
sympioms, resume your reatment

1.Do wudhit before starting treatment ask people who are with
you to do the same.

2 If the patient is a female, do not start treatment until she covers
her hair and body, and fastens her garments well so that her
body is not revealed during the process of reatment

3.D0 not reat a woman whose face is yncovered who is wearing fAUde. fail!ahi mina shaytani rafimi min hamzihi wa nafkfihi wa
e or e ancuted nells “Eifth'_?"j' zEl‘Sz_ﬁil%a‘h‘iaj—r*a_r}'mé_nEr—r_za‘l‘;ifn, akhamdy fillahi rahbi-
i:~‘a¥§mm,_ ar-rahmant rahirm maliki yawmi-din'iyyaka na" budﬁWa

_‘wakg n‘a_s{'fﬁ ihdina sirita-l-mustagim sirata-ladina 'an’amfé
‘alayhirm ghayri--maghdabi ‘alayhim wa [a dhafin, o

4.Do not freat @ woman unless one of her mahdrim {unlawful
persons to marry} is prasent

% Do not aliow anybody 1o be present apart from her maharim.

6. Recite: /4 hawla wa i quwwata Ha billdhi end Tou billahi jall wa
afa

¥ Please note refezence to this 7ugya will be repeated hereindfter as ‘the
rugve of ‘rugya” s
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{Bismiltahi rahméni rakim, alif 1Bm mim, Zalka-kitSbu 18 rayba
fihi, hudal-limuttagin, aklagina  yu'minfina.  biigheybi wa
yugimina-salata, wa mimma razagndhum yunfign, wall-lac.ﬁna
yu'mindna bimé 'unzila flayka wa ma 'unzila min qabill'-:a. wa
bil'akhirati hum yigindn, '0l&Tkaald hudan mir-rabbihim wa
‘Wigtka humul-muflibiin. ‘Innal-lading kafarll sawé-'un ‘alay-him
‘a-‘an-zartahum ‘am lam tunzirhum 18 yu'-minln}
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(o be recited severa! times)

‘AGdu billahi mina shaytani rajim, {wat-taba’l ma tatld
shayafiinu “ald mulki sulayména, wa ma kafara sulaymany wa
l&kinna shayyatina kafari, yu' aliminan-nasas-sihra wa ma
‘unzila ‘ala-imalakayni bibabila harGta wa marits, wa m3
yualimani min ahadin haita yagula innama nahnu fitnatun fala
taifur, fayata‘allamina minhuma ma yufarriqlina bihi baynal-
mari wa zawjihi, wa ma hum bidhardna bihi min ahadin ‘ila
bfidnil-ah, wa yata‘allamtna ma yadhurruhum wa 3 yanfa'




uhum, wa lagad ‘alimd lamani-shigrahu ma lahu fi-I akhirati

min khaidk, walabi’'sa mé sharaw bihi "anfusahum law kani ya'

lamin.}

4 AlBagara; 163-4
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'AGdu billahi mina shayténi raifm, €Wa ‘ildhukum 'iiéh.un
wéhlidun 15 Maha 'illd huwwar-rahmanur-rahim Inna 7 khalgis-
sarﬁéwéti walardhi wa-khiilafil-lall wan-hari walfulkhil-lati ta%rT
fit-bahri bimé yanfa'un-nasa wa mé 'anzalal-ahu minas-sama'_i
min malin fa'ahyd bihi-lardha ba'da mawtiha, wa baththa fihd
min kulli dabbatin, wa tasrfir-fiyyahi was-sahébil-musakhari
baynas-sama'i wal-ardhi la'ayéatin ligawmin ya’ giliin ¥

5. ‘Ayatul-hursly {Al-Baqara:255)
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ATl billatn mina shayidni rajim, § Allahu I§ Waha Hd buwwa
ar-hayyu-lgayy 1a takhuduhu sinatun wa 13 nawm labu mé fiz-
samawall wa ma fil-ardhi, man dal-tadi yashiav ndabu s
biidnihi ya“ lamu ma bayna ‘ayoihim wa méa khalfabum wa 13
yubitiing  bishayin min  Hmihi W8 bimd shda wasia
kurslyyvhus-samawati wal-ardh, wa [§ yaldduhu pifzuhuma
wa huwwal-* aljyyul- azim »




8. Al-Bagara: 285-6
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"Alicu biltahi mina shaytani rajim, {amanar-rastlu bima ‘unzila
‘Hayhi mirvabbihi wal-mu'minin, kullun "3mana Dbillahi wa
mal&ikatini wa kutubihi wa rusulibi, 18 nufamigu bayna ‘ahadin
mir-rusubini wa gBiu sami’ n@ wa ‘afa’ nd ghuiranaka rabbana
wa Haykal-magir L& yukallifui-i8hu nafsan 'itié wus' ahé laha ma
kasabat wa ° alayhd makiasabat, rabband & tuakhidnad ’in-
nasina ‘aw akhta'nd, rabband wala tahmil “alayna ’isran kama
hamaltahy al-lading min qablind, rabband wa lalu hammilna
m# 13 tagatalana bih, wa'fu'annd waghiirland warhamna "anta
mawland fansurna ‘alal-gawmil-kafirin. }
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A'Udu biflabi mina shaytani rafin, €Shahidal-iabu ‘annahu 15
Haha 13 huwwa wal-mald ikatu wa “Gul-* imi g&iman bil-gistl,
iJ Haha 18 huwwal-' azlu-lh akimu, innad-ding * indaliahi 3
slamu, wamakhtalatal-laging Giul-kitgba WA min ba® dims
Aabumut- iimu baghyan baynabum wa man yakfur
bi dyatillahi, @ innal-idha sari * ul-hisab ¥
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‘Atdu billahi mina shaylani rafim, {Inna rabbakumul-lahulHadi
khaléqas—samﬁwéﬁ wal-ardhi ff sitati ‘ayyamin thumma-stawa
‘alal-arshi, yughshil-laylan-nahara yatiubuhu hathithan wash-
shamsa wal-gqamara wan-nuja musakharatin bramrihi "ala lahul-
khalqu wal-amru tabarsikal-lzhu rabbul--alamin, idd mbbakurrj
tadhamy® an wa khufyatan ‘innahu 1& yuhibbul-mu® tadin, wa 13
tufsidid fil-"ardhi ba® da ‘isiah iha wad-"Thu Khawfan wa {ama’ an
inna rahmata aliahi garibun minal-muh sinin.}

9. AFA" raf: 117122
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‘Algu biflahi mina shaytani rajim, fwa ‘awh aynd ‘8 misa “an
‘alqi “asaka fa'ida hiyva talgafu ma yafikan. Fawaca® al- hagqu
wabatala ma kanii ya'lamdn. Fa ghulibl hunalika wan-qalabg
saghifin Wa "ulqiyyas-saharatu s&jioin. Qall “Emanni birabhbil-
glamin, rabbi misa wa harGn

These verses must be repeated several times, especiaily the verse:

{wa Ulgiyyas-saparaty séjidina




10. Yonus: 81-82 11. Ta-Ha: 69
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Addy billati ming sha
ATy billahi mina shayiani rajim, {Falama slgaw, qala masa falgaf ma sana’y, /nnamfjg;f{ fﬁ;€Wa 297 ma fi yaminika
‘innal-léha 18 sEhiry haythy a3 4 kaydu satirin wa 13 yuflipus-

ma jitum bihis-sitru, innal-iaha sayubtifuhu.
yuslihu ‘amatal-mufsidin. Wa yu higgul-lahut-haqga bikalimatihi

wa law Karihal-mujriman. 3

{to be repeatsd several times)

12, A-MuminGn 1158-118
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Algu billahi mina shaytani rafim, § afapasibturn annamsd
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khalagnakum ‘abathan wa annekum  Haynd & turiadn,
fata BlEI-Ehu-imaliku-hagou 18 Taha wE  huwwa rabbul-’
arshil-karimi wa man yadu maal-ighi Hdhan Fkhara 18
burhdna iahu bibi, fainnamé hisdbuhu inda rabbihi, innahu 1a
yuffibul-kafirdn, we qur-rabblghfir war-iaim wa ‘anta khayrur-

rahimin.}

13. Ag-saffat: 1-10
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Atidu billahi mina shayfan rajin { Wag-saffat saffan, faz-
zgjrdll zajran, fattalyyat dikran, inna Hidhakum fawdhid,
rabbus-samawdati wal-ardhi wa ma baynahuma wa rabbui-
mashériqi, inn@ zayyannas-sama ad-durya bizihati-kawakibi,
wa hifzan min kulli shayténin marid, 15 yasmma' (na Wl
malai-als, wa yugdafiina min kulff janibin, dupdran wa lahum

¢ adabun wasib, HWd man khatital-khatfata fa ‘atba’ ahu

shihdbun hagib}
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‘AGdu billahi ming shaytani rafim, {Wa ’id sarafnad ‘ilayka
nafaran minal-inni yastami‘ Unal-qurana, falam3 hadharthu
qall ansith, falama qudhivya waldaw il qamihim mungirin, qald
ya qawmana ‘innd sami' na kitaban “unzila min ba® di n::zsa
musadc_i;qan Bma bayna yadayhi, yahdi Ttal-hagal wa 3 tarkin
mustaqim, ya gawmand ‘afibli & hiyyal-lahi wa *8mind bini
yaghfir lakum min duntbikum wa yujirkum min ‘adabin ‘afim wa
man 18 yujib da* iyyalHahi falaysa bimus jezin fil-ardhi wa laysa
lahu min diinihi “awliyya™ *Gl&‘tka § dhaldlin mubin ¥ ’




18. Ar-rahmarn: 33-36
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‘ATidu billahi mina shayiani rajim, £Ya ma’ sharaljini wal-insi

ini~stata'tum "an tanfudu min ’aqt_ériswsamaw:z"ati wai-_*ard?z_i
fa{;fucsé la tanfudina TN& bisulian, fabirayyi "ald’l rabbikuma
tukadiban, yursalu “alaykuma shuwwdzun min-nann wa nu
hasun fala tantagiran, Fabiayyi "al87t rabbikuma tukadiban. ¥
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18. Al-fHtashr :21.24
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ATdu billahi mina sha ﬂani raﬁm, {Law anzaina hads)-
quréna’ ald jabalin lara ayviahu kbashi an mutasaddi an min
khashyatil-lehi wa tikal-anithéaly nadhribuba lin-nasi ia®
allatitm yalafakkaran, huwwal- fahut-iaar I3 Haha WE huwwa©
alimuri-ghaybi wash-shahadati huwwar-rabmatr- rabhim,
huwwal-lahul-ladf 13 Tigha W hevwwal-talikul-

GUIAUSY, BSSaldmu-mu minu-muha V-l azizulfabbarul
mutakabbiru, subhdnal-iahi ammas Yushrikiin, huvwwal-labu-
KOGHQUDEN Ul -rusavwwiry fafiut- asma ul-husng, yusabbiby
lahu mé fs-samawati wal-'arohi wa huwwal-azizul- frakdin. ¥
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17 Aldinn: 1-9
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A T biltahi mina shaytani rajim, $Quil ‘Ghiyya Hayya annahu-
stama'a nafarun minglfnn @eald innd samic nd quranan ©
aiaban yahdi Warrushdi fa'dmannd bihi wa lan nushrika
birabbind ‘ahadd, waannahu & &ld jaddu rabbing mat-
takhada s&h ibatan wa 13 waladan, wa annahu kdna yagiiluy
sanhung * alallahi shatatd, wa ‘annd zanannd a-lan fagdlal-
insu wal-jinnu * alai-lahi kadibs, wa ‘annahu kéna riidlun minal-
insi ya- dguna birgaln minakjinni fazadohum rehaqd, wa
annatusn zanni kama zanapfum ‘a-an yab® athal-lahu
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ahadd, wa ‘anng lamasnas-sama’a lawfadnahd mutiar
harasan shadidan wa Shutbd, wa ‘anng kunns naq -ua
minhd maga: ida fis-sams faman Z
yastamyi' i-ana yafid £
stihdba-rasaddy v e

18. Al“Ikhias (Quran:112)
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Aldu biliahi mina shaytans rafin, € Bismillahir- ~rapmnanir-rafim,
gl huwwal-13hu ahad allghus-samad, lam yalid wa lam ylad
Wwa lam yakun lahu kufi'an abad

19. Al-Falaq: (Quran:113)
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ATy bilahi ming shaytani rsgrxm € B/sm/f;z’fz;r—/ahmamf-mhzm
qul a'ddu birabbi-falaq min shari ma Khalaga wamin sharrin-
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naffathat fil- ugad wa min sharri hasidin idd hasad}

The part

{wamin sharrin-nalfathal - ugadi)
must be repeated several times.

20.’An-ngs (Qur'an:114)
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A'Gdu billahi mina shayiani rajm, {Bismillahir-rahmanis-rahin,
qul ‘aldu birabbin-ndsi malikin-ndsi #ahin-nasi, min sharri-

waswasil-khanndsi-ladi yuwaswisy 17 sudinn-ndsi minal-jinnatt

Walr-nds.

After this rugye, the patient wili be in gither of the following three
conditions:

The First Congition: If the patient should have an epileptic seisure,
and the Jinn that has been charged with the task of s#r should
speak through the patient, then deal with this Jinn in exactly the
same way as you would treat cases of afungn {insanity). However,
you should ask the Jinn several questions among which are:

What is your name? What is your religion? If he is not 2 Muslim, -
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nvite him io islam. But § he is, then sxplain to him that his working
for the safiris against Islam and untawful. '

Ask him the location where the sifiris hdden or buried. But do not
believe him until it has been proven that he is telling the truth. If for
exampie, he informs you that the sihr is in a certain place, then send
somegone to find & ¥ it is found then he is teling the truth.
Remember, the Jintell many lies.

Ask him whether or not he is the only one entrusted with the fask of
doing s#r. If he has someone else working with him, then ask him to
bring him to you, s0 that you can {aik fo him

Sometimes the Jinr tells your "A certain person (man} has gone to
the sofcerer and requested this sifirbe done. In this case, the healer
shoutd not believe him, as he would want to stir up hostility between
people, and his testimony would, in any case, be rejected under
slamic Law, since he is disrespectfl. His disrespecifulness is
gvident, as he works for the soecerar in this context Allah 8 says:

{O believers! If a disrespectful man comes to you with a
tiding, make clear, lest you afflict a people unwittingly, and
then repent of what you have done.} ( 49:6)

If the Jirm should inform you of where the si.hrf is buried and you have
diginterred if, then reciie the following verses over some water;

9]
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Swa awh aynd 1a misd ‘an ‘algl ‘asaka f2ida hiyya talgafi ma
ya'tikin, fewaga® al-haqqu wabalala ma kand  ya ‘maliin, 1a
ghutiba hunafika wan-qalabd saghitin wa ‘wgiyyas-saharatu
sdjidina, qali ‘dmannd birabbil-" alamin, rabbi misa wa
haridnaly {(T:117-122) -

{ Fa-lamma ‘algaw gala misa mé jitum bifis-sihry, innal-idha
sayubliluhu. innal-idha 1 yushihu ° amalak-mufsidina, wayu

piggui-iahal-hagga . bikalimatini  wa  law  karihal-
mujriminy (10 :81-82)
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{"Wa algima fi yaminika talgaf ma san'd innama sana’ i Kaydu
sahirin wa 18 yuflibus-sahiry baythu 5y  (20:69)

Take a pot of water and recite the above verses over the waler, so
that the air exhaled from your recitation reaches the water.  Dissolve
the sifrinto the water, be it paper, perfume or otherwise, then pour
the water at a distant location. If the Jinn says that the patient has
drunk the si#r, then ask the patient i he feels any pain in his
stomach. if he does, then the Jinn s telling the truth.

if it is proven that the Jin is telling the truth, try to convince him to
get out of the patient and naver come back, and tell him that you will
invalidate such s#y;, by Allah's Leave Afterwards, read the above
verses, and the verse (2,102} over the water, and ask the patient 1o
drink from it and to wash himssli/herself with it, for few days.

If the Jir says the patient has passed over the sifror it has been
done to him through traces of his hair or garments, then recite the
above verses over water, and ask the patient to drink from it and
wash himselifharself with it, for few days, cutside the bathroom, then
pour it in a sfreet for instance or in any place outside the washroom
until the pain goes. Afterwards, take a covenant from the Jinn to
leave and never retum

Ask the patient to visit you after a week, and recite the rugya to him
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again  If he does not feel anything, then the s#r has been
invaiidated. if he should have an epilepiic seizure again, then the
Jinn s a Har and he has not left the patient.  Ask him why he does
not want to leave. Treal him kindly. If he agrees t¢ [eave, then
Praise is to Allah, bui if he does not, hit him and recite the Quran, or
use other forms of torture.  if the patient does not become apileptic,
but feels dizzy or shivers, register dval gl ursiy repealedly for an
hour in an audictape and give it to him to listen fo, with headphones,
three times a day for 2 whole month:
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FaTAll Wiper

$Aflahu 18 Waha WE huwwe al-payvu-lgayy 1d takhuduli
sinafun wa [ nawm [aby ma fs-samdwali wa ma fi-ardhi
man dal-ladl yashia'u indaehu Hd biignihi yva* lami ma bayns

avdibin wa ma khaffabum wa 18 yuhitina bishayin min “imihi

WE bimd sha'a wasia kursiyyuhus-samawati wal-'ardh, wa /a
ya'dauhu hizuhuma wa huwwal-* aliyvil-* azim ¥ (2:255)

94

Ask the patieni fo visit you after one month.  Recite the same rugya
to him/her, and hefshe would -by Allah’s Leave- have recovered by
then. But, if the patient is not cured, repeat the same process by
recording the foliowing chapters from the Qur'din (As-s&5dt Yash,
Ad-dukhén and Ardiny and advising himfer to listen fo it three
times a day, for three weeks. Hefshs should, by Allah's Leave,
recover. If he does not. try fo prolong the period of treatment (i.a.
listening o the Quran)

The Second Condition: During the recitation of rugya, the patient
should fes! dizzy, shiver or have a very bad headache; but would not
become epileptic. In this case, repeat the rugya three times. o
hefshe should become epileptic. treat himsher as in the first
condition. ¥ hefshe does not, but histher shivering or headache
begin to ease, then recite the sugya to himier for a few days, and
he/she will recover by Allah’s Leave. If the patient does not recover,
advise him/her of the following follow-up treatment:

1. Record the chapler gs-saffdf once and dyat ali-kursiy several times
on an audiotape and ask the patient to listen to i three times a
day.

2 Advise him to observe salat in a group (salghl jamd &)

3 Advise him to say the following supplication 100 times after sa/di/
fagr, for one month:

{(i@Taha Mallah wahdahu Id sharka labu labulmuk wa
lahuthamd wa huwwa ‘ald kullf shay in gadin)

Advise the patient him that the pain may increase during the first ten
or fifteen days, but then would abate gradually. By the end of the
manth, the pain should have gone. Recite the rugya again, and he
shouid, by Allalv’s Leave, feel no pain, and the sifr would have been
neufralised. Buf, the pain may increase throughout the month, and”
the patient may feel a severe tightening in the chest. In this case,

*
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ask him/her to come back, and recite the sugye to him/er a few
times. If the patient, by Allah’'s Leave, becomes epileptic, use the
same treatment as in the first condition

‘The Third Condltion: The patient may not feel anything during the
recitation of rugya In this case, ask him/her questions in order to
determing some or most of the symptoms (these guestions are
discussed above). i you do not ideniify any symptoms, assume that
this person is neither affected by sorcery nor itl. To ensure that there
is nothing wrong with this person, you may recite the rugya three
times. If some symptoms exist, and if you repeat the sugya, and,
then, he/she does not feel anything — and fhis s very rare — do the

following

1.Record the chapters ad-dukhan and ak-Jinn on an audiotape and
advise the patient to tisten {o if, three times a day.

2 Advise the patient o say (asfaghfindlahy 100 times or more,
everyday.

3 Advise patient to say (/3 hawla wa ld quwwala Ha biltaf)y 100 times
or more, everyday.

All these steps should be observed for a month, after which time you
should recite the rugya and follow the treatment as outlined for the
zbove two conditions.

Third Stage: Post-treatment

If the patient recovers through your ireatment and fesls weil, YOu
should praise Allah % Who has made i possible. You should a%s'c
feel that you are mere in need of Allah’'s Support, so that He will

assist you in other cases. Do not let yourself be driven by your
success in trealing cases of sorcery into a state of arrogance and
denial of Allah’s Support. The following verse indicates that ¥ one
shows gratefulness o Allah % for g blessing, Allah 4% gives him
more:

{And when your Lord proclaited, if you are thankful | surely | will

increase you, but if you are thankless My chastisement is suraly
ferrible ¥ (14:7)

Yet, the patient may still be exposed to a renewed sifr, If those who
do siirieam that the patient has sought treatment, they may go to a
sorcerer to perform another s#. In order to aver being afflicted by
sir a second time, the patient should not inform anybody of his
recovery. n any case, advise him/her:

1.To observe saldt in a group (sa/dtut jamd a)

2.Not to listen {0 songs or music.

3.To make arwudhid and recite dyatul kursiy, before going o bed.
4.To say (bismillaf) upon doing any task

57To say:

{laiaha Watiah wabdahu (§ sharika lah lahu-imulk wa fahul-
hamd wa huwwa ald kulli shay'in gadip

100 times after saldti fajr.
8 To read the Quréan everyday, or listen to it if the patient is illiterate.
7.To be in the company of pious people

8.T0 observe moming and evening supplications.




Examples of the Treatment of the Sihr of
Separation '

The First Case: A Jinn called Shagwan

A woman used fo hate her husband so much, to the point that the
symptoms of sir done to her were obvicus. She used fo feel
uncomfortable not only at home, especially in the company of her
husband, whorn she would see in a negative way, as if he were &

savage heast

Her husband took her to & healer, and the Jimr spoke through her
person and said that his presence in the woman was as a resulf of
sifir. His mission was to separate this man from his wife. The heater
hit him very hard, yet he did not respond  The worman’s hushand
told me that he had been taking his wife fo the healer for a month,
until the Jinyr told him to divorce his wife.  Unfortunately, the man
fulfilied the Jr's request, and divorced hig wife, an initial divorce,
Afterwards, he brought her back, and she recovered for 2 weak But,
the Jinn returned to her, and this is the reason the man brought her
to me. | recited some verses of the Quran over her, then she
became epileptic.  This is the summary of the conversation which
took place between me and Jim

Me: “What is your name?”
Jiner, "Shagwan.”
Me: "“What is your religion?”

Jinr, "Christianity

Me: “Why did you enter into this woman?”
Jinm "In order to separate her from her husband ”

Me: " havg a proposal for you. If you accept it, then praise is due o
Allah. But if you do not, you will have a choics.”

Jnm "Do not fire yourself. | will not go. Her husband already tricd
by faking her to such and such healer .

Me: "1 did not ask you fo get out from her.”
Jiy “What do you want, then?®

Mei “ Ewcuid like to invite you to embracs 1slam. I you accept, then
praise is due to Allah. Otherwise, there is no cormpulsion in religion.”

| kept on inviting him to Isi&m, and afier a prolonged debate, he
aventually embraced Isl&m. So. | asked him-

Me: "Have you truly become a Muslim, or are youl just tricking me?”

Jnr "You cannet force me io hecome Muslim, but | have done i
from my heart, but . "

Me: “But what?”

Sinrr “?\Epw, t see before me a group of Christian Jin who are
threatening me, and | am afraid they will kill me.”

Me: “This is an easy matter. K it is proven to us that you have really
hecome a Muslim, then we will give you a strong weapon which wiil
prevent any of them from coming near you”

Jinr *Give it to me then "
Me: "No, not until we finish our discussion ”
Jinr “What else do you want?”

Me: "To prove that you have become a frue Muslim you should get
out of this woman ”

St "Yes, | have become a Muslim, but how can | escape from the ”
samr?”




Me: “This is easy, if you agree with us”

Jinr Yes”
Me: “Where is the object used for s#frthen?”

Jinrr “Buried in the backyard of the house where the woman lives.
But | cannot exactly determine the place because, here is ancther
Jinn employed as a guard over it, and every time the place becomes

known, he transfers it to another place.”
Me: “For how long have you been working with this sahir?”

Jinr For about ten or twenty years -/ have forgotten whs';z‘her it was
fen or twenty~ and | have inhabitad three wormen before this lady,

The Jinn recounted the story of the three women. When it became
clear to me that he was telling the fruth, 1 told him:

Me: “Take the weapon | have peomised you.”

Jir “What is 12"

Me: “dvatid kursiy, Every time & Jinn comes near you, recite it and
he will run away from you. Did you memorise it?"

Jirrr, “Yes, 1 memorised it from the women, because she used to
recite it often. Butf, how can 1 escape from the safir?”

Me: "Get out now and go and live in Makkaﬁxam{}ng the beheving
Jin

Jinrr ‘B, will Allah accept my repeniance affer all these sins? i
have tortured this woman and other womern before her, so much ”

Me: "Yes, for Allah says: 4Say: ‘O my people who have been
prodigal against yourselves, do not despair of Allah’s Mercy,; surely
He is the All-forgiving, the All-compassionate.}” (33:53)

The Jinn cried, saying: “When 1 get out, agk this woman to forgive
me for tortwring her” He then promised to leave and he did.
Afterwards, | recited some of verses of the Quran Qver some water
and 1 asked the woman’s husband to sprinkle it on thelr backyard,
After quite a long while, the man informed me that his wife was well
The woman’s recovery was not due to me, but everything was from
Allah #

The Second Case: A Jinn Placed Sihr Inside a Pillow

A woman’s husband came {0 me and said: have been involved in
severe squabbles with my wife. She hated me and cannot bear to
hear a word | say, and she wants io separate from me  She feels
relaxed at home when | am not there, but once | walk in, she
becomes agitated as if her body were fuming with anger”

When the woman first heard the rugya, she felt thal her limbs
became numb, her chest became tight, and she got & headacha.
However, she did not become eplleptic. | gave her an audiotape with
some verses on it and advised her fo listen fo them for a period of
forty five days, and that they revisit me. After forty five days, her
husband visited me and said that something amazing had happened.

‘Something good’, | wondered,

He replied: "After forty days, my wife became epileptic and the Jiny
spoke through her person, saying, ‘| would inform you of sverything
provided that you do not go back to that healer My presence in this
woman was the result of s#r I you want to know whether 1 am
telling the truth or lying, bring that pitlow -fie pointed fo a pillow in the
tooir- and open it You will find the object of s#irtherein’ They
opened the pillow and, in fact, found pleces of paper with writings




and figures on them. The Jinn said to them: ‘Butn them, so that the
séhrwould be neutralised. Now, | will get out of her and never come
back, bui on condition thal | appear 1o her to shake hands with her’
The man replied, ‘alrightl’ The woman awocke and streiched her

hand as if she were gresting someong.

When the man finished the story, i told him that he had made a
mistake by letting the Jinr shake hands with his wife because, it is
unlawful. 1t is confirmed by the hadith that the Prophet & forbids a
man fo shake hands with a strange woman.

After 3 week, the woman became ilf again, and he brought ber 1o me;
and hardly had | said (guf a'dzu bilfahi mina shaytan rafimy than the
woman became eplieptic. and the following conversation between

me and the Jinn took place:

Q: “You ligr, why did you come back?”

A ¥l will tell you everything, but do not beat me”
Q: “Alright!”

A Yes, |ied io them, and it was me who placed the pieces of paper
inside the pillow so that they would believe me. | did not get out of

her.” .

Q: *Bo, you are tricking them.”

A: “What can | do when | am tied up to her body through s
O “Are you a Muslim?”

A Yes ™

G “A Muslim should not work with a s&hi7, because it is unlawful,
and sir is among the serious sins.. Do you want 0 go to

Paradisa?"
A “Yes, fwantto”

£ "Then, leave this sdfw, and o and worship Allah % with the

1G2

believers because, the path of saairi i i
. fur s a path of mise g i
and hell in the hereafter - i this e

Al “How can | do that while the s3hir controls me?”

Q "Yes“ he cor'ﬁrois you with your sins, but if you sincerely repent
Allalt will not give him the opportunity to confrol you anymore: ¢And

Allzh will not grant the unbelievers  an ;
way ove :
(4:141)" y way r the believers

A “iinow repent. | will get out and never retumn> HMs made
promise to Allzh 4% not to returmn and then left.

Al-hamau illsh wabdafi we 15 hawla wa 13 quwwata HF billah, After

a \Triie‘ the woman’s husband came to me and said that his wife was
well

Th.e. Third Case: This is the 1ast case | freated before
writing the present book '

A man brought his wife for treatment, saying: “8he hates me and
does not want 1o be with me, despite the fact that | fove her. This
hatred came suddenly, without any prior symptoms.”

After listening to the sugre, she became spileptic, and the following

conversation took place between me and the 4
through her person: 77 o spoke

Q: “Are you Muslim?”
A *Yes Tam™

Q: “Why do you posess this woman?”
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A *l came through s#7 done against her by a woman, who placed it
inside a bottle of perfume which was with her. [ used to stalk her for
a while, uniil one day a thief broke into the house, the woman {i.e
the present patient) was frightened and so { entered into her”

It is worth mentioning, In this context, that the sdfir would send a
Jinn to stalk the targeted person for a while, waiting for the right time
to come. There are four occasions when a Jinn may enter a person;

1. Extreme fear
2 Extreme anger
3. BExirame unawareness

4 Indulgence in pleasure

If 2 person is in one of the above states, the o would be able fo
enter However, if a person invokes Allah % and is clean {in a state
of wudhi}, then Satan cannat touch him. According to what most of
the Jinn told me, if they were truthful, if a person invokes Aliah % at
the time & Jinn is about fo enter in him, that Jinr burns.  Therefore,
the moment of the Jiwfs entry into a person is one of the most
difficult experiences in the life of the Jinn himself.

A; “This woman is a good and humbie person.”

Q: “Then, get out of her for the sake of Allal's sbedience and do not
come back. ”

A "Provided that her hushand divorce the other woman.”
Q: “Your conhdition is rejected. Get out or we will harm you.”

A "Alright, | will get out.”
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He got out, and all praise is due to Allah 8 | further explained to the
woman’s husband that the Jrrf's story of a woman who did the si#r
against his wife, was a fabrication because the Jinn tell fies in order
o cause divisions Detween people | advised him not to believe what
the Jir# had said.

The Fourth Case: A Jinn Wanted to Enter into a Healer

One healer said: “A man brought his wife for treatment and said that
his wife hated him very much and felt relaxed at home, during his
absence.”

When | asked few questions, it appeared to me, from the symptoms
she had that she suffered from sifr of separation.  After listening to
the rugya, & Jinn spoke in her person. Here is a summary of our
dialogue:

Q: “What is your name?”

A T wilt not sl you my name ”
Q: “What ig your religion?”

A Ylslam”

Q: “Do you think it is lawful for & Muslim to torture a Musim?”

A “love her, and | am not torturing her.  All { want is that her
husband should keep away from her.”

Q: “You want to separate them, don't you?”
A “Yes.” =
Q: “You camnot do that  Get out of her, for the sake of Alish's
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obedience.” |

A “No, |ove her”

Q: "But she hates you.”
A "N, she loves me.”

€): "You are 2 liar. Sha hatas you and that is why she has come hers
to get you out of her body.®

A A will not get out.”

G “Then, | wili burn you with the Qur'dn (by reciting verses}”
| recited some verses over her and he screamed.

{J: "Will you get out now?”

A: Yes, but conditionally *

Q: “What is your condition?”

A “To get out of her and to enter in your body.” |

Q: “Adlright, get out of her and enter into my body if you can.”
The Jinn waited for 2 moment then cried.

Q: “Why are you crying?”

A “No Jinn can enter inte your body foday.”
€ “Why?”

A "Because this moming, you said: |

(/d@iaha Halah wahdahu 12 sharika lahu lahu-lmuk wa lahul-
bamd wa huwwa ald kuill shay in gadi)
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100 times.

And the Prophet # was truthful when he said: “Whosoever says:

{laildha wWallah wahpdahu 1§ sharka lahu lahulmuk wa
lahuthamd wa fuwwa ald kulli shay in gadip)

100 times a day, will have a reward squal to the manumission of 10
slaves, will have ten good deeds added o and ten bad deeds erased
from his register, and will be protected by this supplication the Satan
throughout the day uniil the evening. No one is belter than he who
says this supplication except 8 man who says more. ™

1 Al-Bukhénr 7 (in Feath Al-BérZ 6/338) and Muslim (An-Nawaw?Z 17117
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2. Sihr Al-Mahabba / Al-Tiwala (Love)

The Prophet 38 said: “Arrugd af-tama’im and al-fiwala are acis of
polytheism.”™

According to lbn Al-AthTr, af-tiwalz is a type of ¢ which makes a
man love his wife. The reason why this type of sifiris classed by the
Prophet % as an act of polytheism is because those who have it
done for them believe that it has an effect and does the opposite of
what Allah % has prescribed. 2

| would like fo emphasise that the rugya referred to in the above
had®h is the one which seeks the assistance of Jinn and devils and
consists of acts classed as polytheistic. However, the rugya which is
based on the Quran and lawid supplications of Allah s lawfui,
according to scholars. It is reported in Sahifr Mushn that the Prophet
# was quoted as saying: “There is no hamm In using rvgya as a
means of freafment provided it does not consist of anything
polytheistic.”

Symptoms of Sihr of Love

1 Excessive love and passion.

2 Extreme desire to have sexual inlereourse

3 Impatience of remmminiitg without having sexval intercourse.
4 Extreme lust at the sight of one’s wife

5.Bliad chedieace to one's wife

1 Trunsmitted by Trnam Ahmad (17381), Abit Daw(d (3883), Tbn Mijja
(3530) amd Al-Hakim (4/418)
2 An-Nihaye : 17200
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How the Sihr of Love Takes Place?

Marital squabbles often happen and are resolved within a short timae,
and life goes back to normal between a man and his wife, However,
a woman who cannot show patience, would immediately go fo a
sdhir and ask him to work out a s#fr which would fet her be very
much loved by her husband. This may be due to a defect in her
faith, or fo her ignorance of the fact that this is unlewful. The sahr
would ask her to provide a trace of her husband’s scent {a
handkerchief, cap, piece of cloth or fiannel) provided that these ftems
contain the smeli of her husband’s sweat so they should not be new
of clean. The s&hw would take some threads from these items, blow
on them, tie a knot around them, and ask the woman to bury them in
a deserted place. The sdhir would also prepare a spelt in water or
food -the worst sihr is done in filth or menses digcharge- and ask the .
woman o put it in her husband's food, drink or perfume.

Adverse Effects of Sihr of Love

1 Sometimes a man falls ill as a result of this sihr. | even heard that
a man was il for about three vears.

2 Sometimes the sifr backfires, and the man would hate his wife
This is due to a tack of knoviledge of the principles of sir:

3.Sometimes a woman asks the sa/# to prepare a double-effect sihr
which makes her husband love her alone and hate ali other
women.  This resulis in the man's hating his mother, sisters,
maternal aunts, paternal aunts and all female kinship.

4 Sometimes the double-offect sihr backfires, and the man ends up
by hating all women, sven his wife. | knew a similar case in which
a man hated his wife and eventually divorced her. The woman
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went back to the sorcerer to cancet the sihr, only to find that the
sahir had died.

Causes of Sihr of Love

1 Marital squabbiss
2 The woman runs after her husband'’s wealth, especially if he is rich.

3 The woman suspecis that her husband is going to marry another
woman -although this is lawful under Islamic Law- and there is no
harm in it However, a woman of the present fime, especially ong
influenced by the destructive media, would believe that i her
husband wants to marry another woman £ means that he does
not love her anymore. This is a gross mistake because there are
several factors which cause a man to marry up fo four women,
despite his love of the first wife. There is, for instance, his desire
to have many children, his inability fo stay without sexual
intercourse during his wife’'s menstruation, during her post-natai
bleeding (damu an-nifds), or his intention to establish a
relationiship with a certain family.

Lawful Sihr

This is my advice to a Muslm woman that ¥ she wants {0 enchant
her hushand, she can do so by '

- Making herself look very beautiful and attractive to her husband,
without letling him come across any ugly feature or unpleasant smel

in you.
~ Giving him a nice sike.

- Talking fo him nicely.
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- Keeping good company with him
- Safeguarding his weaith
- Taking good care of your children

- Obeying him in all matters, except a matter in which he ohliges you
to disobey Allah,

However, there is a stark contradiction in our socialy today,
concerning these matters. For exampie, if a woman is invited to a
party at her friend’s, she would wear her best dress and her best
jewelry as if she were on her wedding night  When she comes back
home, she takes off her jewelry and puts it back for the next party or
the next visit, whilst her peor husband, who has bought that lewelry
and that dress is deprived of enjoying her wearing them. He always
sees her in old garments, with the smell of gooking, onions and
garlic. '

If she were a bit considerate, she would realise that her husband is
the one who deserves fo see her in such a beautiful appsarance.
Therefore, when your husband goes to work, try to finish the
housework, then wash yourself, make vourself ook beautiful and
atiractive, and wait for him. When he comes back home, and sees a
beautiful woman before him, finds dinner ready and a tidy home, his
fove for you will increase and he will feel very much more attached fo
you. Hence, this is the lawful form of si#r; especially if your intention
in making yourself lcok beautiful is to obey Allah and help your
husband abstain from iooking at other women. A person who is full
up (has eaten food) does not have a desire for food, but a person
wha is deprived of food has a craving for it,

T
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Treatment of Sihr of Love

1. Recite the rugyva mentioned in the second siage {treatmsnt),
omitling verse {2:102). and replacing it with (64:14-18):
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£ Yd Ayyuhal-ladina amand inna min azwaiikum wa awladikum
Quwwan lekum fanidardhum wa in 8" g wa fagiahi wa
taghfird fainnail-daha ghafun rahim. Innama amwalukum wa
awlddukum fitnatun walighu Tndahu ajrun azim, fai-fagiiHaha
mastat atum wasma'd wa afi'i wa anfigd khayran Fanfusikum
wa men yaga shubha nafsibi fa'0ld tha humul-muflihin ¥

£You who believe, some of your spouses and children may be
your own enemies, so beware of them! Yet if you pardon,
condone and forgive, Aliah will be Forgiving, Merciful. Your
wealth and vour children are simply a lesting. Yet, Aliah holds
a splendid fee. Heed Allah however you gan manags to: hear,
obey, and spend money on one another Those who fesl
secure from their own soul's grasping, will be successful}

2. In most cases, the patient does not becoms epileptic, but his/her
limbs become numb, hisfher chest tightens, he/she has a headache
or a bad stomachache, especially if he/she happens 1o have drunk
the object of sipr (a fluid, for instance, mixeed with water o & drink,
in general)  The patient may also vomit, I hefshe fesls pain in
his/her stomach and wishes to vomit, recite some the following

verses of the Qurdn on some water and el him/her 1o drink it in
front of you:
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wabatala ma@ kand yalamidn Fa ghulibi hunaiika wan-galabl
saghirin. Wa “ulglyyas-saharatu sajidin. Q&I0 'Amanna birabhil-%.




Glami n, rabbi misa wa harinal} (T117-122)

"Afidu billahi mina shayiani rajim, {Falama a]qaw! qa“a%ai mﬁse:_i
ma ‘ji’ium bihis-sihru, Tnnaklaha sayubtiluby, ‘iﬂnglwlafha— .Iei
yuslihu ‘amalal-mufsidin. Wa yu higgul-&hul-haqga bikalimatihi
wa law karthal-mujrimin.} (10:81-82)
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AT Bilahi ming shayténi rafimi Wa aiki mali yaminak ff/kgf
ma sana il innama sanay kavdu sédhirin wa 18 yulfipus-sahin

haythu atsy  (20:69)
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AYdu billahi mina shayténi rafim, $ Allahe 16 H8ha 5 huwwa
ai-hayyu-igayyum I& takhuguby sinatun wa 3 nawm labu ma
fis-samawati wa ma fi- arahi, man dal-lach yashiau indahu s
bildnihi ya“ lamu ma bayna ‘aydiim wa ma kbaltabum wa 15
yubitina  bishayin min® fmihi HE bimd shda wasis
kursiyyuhus-samdwati wal-arah, wa I3 yauduhu hifzubumnmd
wa huwwal-" allyyul-* azim.y (2:255)

! she vomits yellow, red or biack substance, then the s/ has been
invaidated, and aif praise is due to Allah, Otherwise, advice him/her
to drink from the water for three weeks or more, until the siy has

been neulralised.

The patient's wife must not learmn about her husbhand's freatment,
because she may go to the sdhir again and request another speli.




An Example of the Treatment of the Sihr of Love:
A Man Guided by his Wife

A patient informed me that he was leading a normal marital life, uniil
few months ago when he began o fesl sirange.

He said, “l cannot stop thinking about my wife when | am at work,
and when | come back home from work, | start locking at her. If |
have guests, | would leave them aloneg, from time to time, in order {0
see her | feal extremely jealous for her. | keep a lot of company
with her, and it seems as if she were guiding me. When she goes {0
the kitchen | follow her, when she goes to the bedroom | foliow her,
and when she tidies the house, | follow her. | do not know what
happened to me. if she requests something from me, 1 would fulfil it

straightaway

| recited some verses of the Qurran on some water and ordered him
to drink and wash from it, for three weeks, and to visit me
immediately after this period, without his wife's knowledge After
three weeks, he came and informed me that things had gone back to

nomal, bui not completely.  So, | repeated the treatment, and he
averiually recoverad.
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3 Sitr At-Takhyll (False Appearance of
Qbjects)

Allah 3 says:

{They said, “Moses, will you throw something down or shall we
be the ones fo throw.” He said, “You throw!” So when, they
charmed people’s eyes and overawed them. They produced a
splendid s And We revealed to Moses: ‘Cast thy staff’
And lo, it forthwith swallowed up their lying invention. So the
truth came fo pass, and false was proved what they were
doing. So they were vanquished there, and they turned about,
humbled.  And the sorcerers were cast down, bowing
themselves. They said, ‘We believe in the Lord of atAamin
(finrmand mankind), the Lord of Moses and Harin }
(7:117-122)

{They said, "Moses, either you will cast {something) or shall
we be the first to cast (@ spell)? It seemed to him under the
effect of their sifrthat their ropes and stuff were sliding. ¥
(17:65-66)

Symptoms
1A fixed object would appear to be mobile. while a mobile object

would appear o be fixed for the viewer

2A small object would appear large, while a large object would
appear small for the viewer

3. The false appearance of objects: Under the sffect of the rragic of =
Pharach’s sorcerers, ropes and rods appeared to viewers as real
shakes.
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How this is Achieved

A magician would show the viewers a familiar object; thgn with an
incantation and the support of some demons, the object would
appear in a form other than ifs real one.

Someone told me that one day a magician recited an incantation and
made an egg turn at a high speed.

Another told me that a magician recited an incantation which made
two stones fight like a pair of rams.

These are all the tricks a $&hir uses in front of people in grder ¢}
obtain their maney or display his dexterily. Sometimes, he includes
this type sirin other types. In the s/ of separation, for axample, a
man would see his wife in an ugly image, and in the sifirof love, he

would see the opposite These types of sify are diffefent from
charlatanism, which ralies on the rapid movement of hands.

How to revoke it

This type of sifris revoked with all the supplications which expel the
Jinrrout of a place, In general, such as:

1. Asnnouncing the Aghn

2 Reciting avarul kursiy.

3. Reciting lawful supplications for the expulsion of the Jinn from a place.
4 Saying bismillaf

srovided & person is in a state of wwohd! If you follow tr?ese
measwres and couid not revoke the sahrs bicks, then he_ |§ a
magician who relies on the rapid movement hands; and not a s&hir.
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An Exampleof the Treatment of Sihr At-

Takhyll: A Sahir who made the Mushaf (copy of
the Qur'an) Turn Around

Some time ago in a fown, there was 2 magician who used to display
his stdllful tricks in front of people by making the mushalturn around.
One day. he tied the musparwith a string from chapter Ydsin (36),
then tied the string fo a key, and suspended the muspafin the alr,
He recited an incantation on the musharand ordered it to turn right
The mushafturned right in a fast and amazing way. He then ordered
{tto turn left, and the musfiar would stop and tumn Jeft ina fast and
amazing way; without moving his hands.  People saw him do it so
many times until they were nearly impressed by his tricks. especially
his magic involved the mushaf

What is commonly known among people is the fact that Jn cannot
touch the mushal When | learnt about the man's magic, a friend of
mine and | went to see him, | was in my last year at high school, and
| challenged him, in the presence of people, to do his tricks with the
mushal.  People were surprised to hear of such a chalk ienge,
because they had seen the magician do his tricks so many times
before. As the magician tied the muspar with a string from chapier
Yasin {36}, o a key and held the key in his hand in front of the
crowd; 1 instructed my friend o sit at one side of the crowd and o
recite dyaful kursiy, repeatedly, while ! sat at the other side and
began o recite dvahi/ kursiy, silently. When the magician finished
reciting his incantation, he ordered the musharto tum right; but it did
not move. He then recited another incantation and ordered it to turn
left, but it did not meve. Hence, Allah % humiliated him in front of the
crowd:

{Allah will support those who support Him {defending His reilgzon}}e
and the magician felt small in the eyes of his audience.
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4: Sihr Al-Junin {(Lunacy)

Kharija Ibn sal&t reported that his paternal uncle went to the Prophet
% and declared his conversion o Islam. On his way back, his uncle
passed by a people who had fettered a lunalic in chains. They said:
“We were tfold that your companion (the Prophet %) has brought
good with him. Do you have anything with which 1o cure our
lunatic?” | recited a~Fdtha and he was cured. They gave me cne
hundred sheep and then approached the Prophet & to inform him of
it He asked: "Did you say anything cther than this?” 1 replied: "No.”
He said: “Take i, for by my life, some would accept in return for a
false rugya, but you have done this with a genuing one” According
to another narration, “the man cured him by reciting a#4Fakha for
three days, day and night; whenever he finished reciting it, he would
gather his safiva and spit”

Symptoms

1.Severe absentmindedness and forgetfulness.
2 Confused speech

3 Bulging eyes and deviation of sight

4 Rastlessness

8. Inability to do a task regularly.

& Disnterest in one’s appearance

7.In severe cases, one can tell from a lunatic’s face that he does
know where he is going, and he would probably sleep in derilict
places.

How is it done?

The Jinn entrusted with the sihr enters into the targeted person and
setfles in his brain, as instructed by the sdmr. He then begins
pressing on the brain ceils for thought, memory and behaviour; or
managing them in a way which only Allah 8 knows  As a resul,
symptoms appaar on the vighm.

Treatment of Sihr Al-Junidn (Lunacy)
1 Recite the rugye mentioned in the second stage {reatment).

21 the patient becomes epileptic, follow the same steps a4
mentioned above.

3.H he does not become epileptic, repeat the same rugya three timas
ormore. Then, record the following chapters on audiotapes and
advise the patient to listen to them two or three times a day for
one whole month: AfBaqara, Hid, AlHir, As-séffdt Q&f Ar-
Rafman, Al-Mulk, AlJinn, ALATS, Ar-zalzala, Al-Humaza, Al-
Kafirun, Al-Falag, and An-nds. Note that the patient may feel
uncomfortable listening fo these chapters and may become
epileptic during such a peried and the Jin may speak as a result,
The pain may increase for fifteen days, then ease gradually and
compietely subside by the end of the month. At this time, recite
the rugya only to check that the patient has in fact been cured.

4.The patienf must not take tranguilizers during the course of
treatment bacause they would affect him.

5. You may use electric shocks during the course of treatment, sincg
they would harm the Jinn, speeding up the recovery process.




6. The period of freatment can take less than a month, but may take
up to three months or more.

7 During the course of treatment, the patient must avoid committing
a sin, be they major or minor, such as listening to musis, smoking,
neglecting the performance of saidf on time, and not wearing a
Aliab (for a woman.)

8 if the patient feels a stomach-ache, then it is evident that he/she
has had the sirin histher food or drink. In this case, recite the
entire verses of gye over some water and advise the patient fo
drirk it during the period of treatment in order to prevoke the sir
o react inside his stomach or cause him to vormit it cut.

Examples of the Treatment of Sifr Al-Junin
(Lunacy)

Case One

A group of men came to me with a young man tied up in shackles.
As soon as the young man saw me, he Kicked with his foot and undid
the shackles, but the men grounded him. | began reciting some
verses of the Qur'an, and every time [ did, he would spit on my face.
| finally gave the men some verses of the Qur'an recorded on
audictapss and advised the men to make him listen o these for a
period of forty five days, and then to consuit me after this period.
Afier forty five days, the young man who was once a lunatic came to
me in a sound siate of mind and apologized for what had happened
despite the fact that he was unaware of the incident. | recited the
rugyafor a second time, but there was no reaction on his part, which
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meant that he had recovered. He asked me if he owed a specific
sadga for his treatment, so | advised him that he was not obliged, but
I recommended that if he wanted to give sddaga to the poor among
his fellow countrymen or fast to show gratefulness to Allsh %, then
that would be a good act,

Case Two

A young man came o me and explained that he was losing his mind
and that he was not happy with his behaviour. ! recited a nugya to
find that he appeared o have been suffering from the si#rof lunacy,
which was probably done to him as he was about to get married. |
recommended thal he should fisten to some verses of the Qur'an
which { recorded on audiotapes for him, and also gave him some
water to wash with or drink, tefling him to visit me after a month.
Approximately twenty days later, one of his relatives came and
informed me that the young man recovered and finally got married,
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5: Sihr Al-Khumill (Lethargy )

Sympioms

1 Love of seclusion.

2 Absolute introversion.
3.Constant silence,

4 Anti-sociability.

§ Absentmindedness

& Frequent headaches

7.Quietness and constant lathargy.

How this happens

A sdhirwould send a Jinn o the targeted person, instructing him fo
setle in his brain and make him introverted and lonely. The Jinn
would do his best to carry out the mission, and the symptoms of this
sir would appear, according to the strength and weakness of the
Jinr entrusted with the task.

Treatment

1.Reclite the previous rugya

2 If the patient becomss epileptic, talk o the Jinn, foliowing the steps
set out above.

3.1f he does not become epileptic, record the following chapters on
three audictapes and advise the patient to lsten to one in the
morning, one at &-#sr and one at bedfime for forty five days.
The period may be extended to sixty days: Al-Fatiha, Al-Bagara,
Al Imrén, Yasin, As-séfidt Ad-Dukhkian, Az-Z8rivdl, Al-Hashy,
Al-Ma 8rj Al-Ghashiyya, Az-Zalzala, Al-Qariaand Al-Muawwizat
(chapters 113-114)

4.The patient will - by Allah's Leave - be cured by the end of the
mentioned period.

5.Advise the patient to avoid taking tranguilizers.

B.If the patient feels a stomachache, recite the verses of ugya over
some water and advise himMher to drink it for the period
mentioned.

7.1 the patient feels a constant headachs, recite the verses of rugya
over some water and advise him/her to wash himseli/herself with
it, every three days during the mentioned period, on condition that
the patient does not add fresh water to it, nor heat it up. The
washing must also take place in a clean place.




6: Sihr Al-Hawatif (Bad Dreams & Hearing
Voices ) | -

Symptoms
1.The patient experiences nighimares.
2 The patient sees in a dream as if someone were calling him.

3.The patient hears voices talidng to him when awake, but cannot
sea where these voices are coming from.

4.The patient hears much whispering {A-Waswds)
5 The patient is very suspicious of higfher friends and relatives.

6.The patient dreams of seeing himseiffherself falling from & high
place

7 The patieni dreams of seeing himselffherself being chased by
animals.

How this is Achieved

The sdfirinstructs a Jinn to appear {0 a person both in dream and in
reality, in the form of savage beasts attacking him; to call him when
awake in voicas which he recognises and which he does not; o
cause him to suspect pecple that are close to him and people who
are not. Symptoms may vary according o the power and weakness
of the sé#r. They may increase to the point of reaching lunagy and
may also diminish o the point 6f being & mere whispering.
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Treatment
1.Recilte the rugya of sifirto the partient,

2.If the patient becomes epileptic, treat him in the way prescribed
ahove,

3 if he does not become epileptic, advice him to do the following:
a) Making wudhi’ before going to bed and reciting Jyvatu/
Aursip)

b) Joining both arms closer to the face, reciting armu swwizat
(Quran:113 and 114), spitiing onto the hands, and rukhing
the body three times before going to bed .2

¢} Rediting or listening to As-sé#4f in the moming and Ad-
dukhan before going o bed.

d} Reciting or listening to A~-Bagars every three days.

€) Reciting the last two of verses of A/Bagara before geing o
bad.?

f}  Saying the following supplication when going o bed:

Bistniltah wada'tu fanbi; allshumma-ghfir IF danbi wa
akhsi' shaytani wa fukka rihani, wa-alnf i an-nadiyyi al-
aliat

{In the Name of Allah, | have laid down ON my side O Allah!
forgive me my sin, deve away my devil, frae me from my
responsibility, and place me in the highest assembly of
angels).

1 Al-Bukhar7: (Fath Al-Barl: 17357y and Muslim (An-Nawaw? 17/32)

2 AL-Bukhari: (Farh Al-BarT: 11125) z
3 Al-BukhdiyT: €Fath AL-BarT: 1/318) and Muslim (An-NawawF 2/920}

4 Transmitied by Abli Daw(d, No 5054
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g} Listening to Fussial AlFathand AlJinn threes times a day.

These instructions should be followed for a period of one whole
morth, after which the pafient will - by Allah's Leave — recover.
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7. Sibr Al-Maradh (lliness)

Symptoms

1.Constant pain in one part of the body.

2 Epltepsy.

3 Paralysis of one area of the patients hody.
4. Total paralysis of the body.

5 Disability in of ong of the sense organs.

! would fike to emphasise that some of these symptoms may be
similar to those of & normal physical iflness. In order to distinguish
between the symptoms, the healer should recite the rugye over the
patient. if the patient feels dizzy, becomes numb, has a headache.
or if there is a change in the patient's hody during the recitation
process, then the healer should assume that these symptoms pertain
to the use s/ But If the patient does not reast (o the rgya, the
healer should advice the patient that hefshe suffers from a physical
ifiness and should consult a doctor,

How this is Achieved

It is common that the brain s the main regulator of the body Thig

- Mmeans that every human organ has a control centre in the brain,

fram which it receives codes. For example, if you fry to put your
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finger in a fire, the finger sends a fast code {o the sense cenfrg n the
brain, and then receives orders from this centre, warning it to keep
away from the source of danger. In response, the hand moves away
from fire. This Interaction takes place within a fraction of a second:

{This is Allav's Creation; now show me what those have
created that are part from Himl}

(31:41)

Through this sir, a Jin setties in a person’s brain, in the sensual

cenire of hearing, sight, feeling of the hand or the leg, as directed by
the sanir. As a result, the response of a imb may be one out of

three conditions,

1.The Jinn rmay —with Allah’s Ability- completely prevent signals from
reaching a limb or organ. As a resull, a limb siops functioning, so
the patient may become blind, dumb, deaf or physically

paralysed.

2 The Jinn may ~with Allah's Ability— somelimes prevent signals from
reaching a limb or organ, and may sometimes let them reach it.
As a result, the limb or organ sometimes funclions and

someatimes does not,

3.The Jinn may cause the brain o send fast successive signals
without any reason. Consequently, the Imb may become frigid
and unable 1o move, even if it were not paralysed.

However, any harm a person sustains, under the effect of sir
depends on Allah's & Will, which should not surprise you:

{ . yet they did not hurt any man thereby, save by the Leave of
Allah.} (2:102).

Yet in the past, many doctors would neither acknowledge nor believe
this fact However, when they witnessed several cases, they had no
choice but to believe and submit to Allah’s % Apility. One day, a
docior came o me and said: *| have come 1o see you about an issue
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which has shocked me.”

| said: “What js it?”

He sgid: ‘A man brought his paralysed to me for treatment When |
examinad him, | found that he was suffering from a disease in hig
veriebrag; a dissase which, according to doctors, is incurable
whether through surgery or otherwise A few weeks later, the mari
came and ! asked him about his paralysed son. He sajd ‘,Praise be
to Alilah, my son now can sit down and walk’® | saidl 'Who hasg
treated him?' He replied, 'Wahid (author of the Arabi’c versiony

1 1)

} said: " recited some verses of the Quran aver him, then recited a
fuc;}‘xa on athabba as-sewdd’ (black seed oil) and advised them to
rub it over the paralysed areas of his body.”

Treatment

1 .Recfte {yqya on the palient three times. If he/she becomes
epileptic, follow the same steps of treatment as spacified above.

2 If the patient does not become epileptic, but feels sfight changes:

a)Rgcord the following chapters on an audictape and adviss
hlmfijer to listen to them three times a day: ArFdtha Ayatud
kursly, Ad-Dukhkhén, Al-Jinn, any other short chapters of the
Qur'an and AfFajag and An-Nas)

b)Refcite the faltovairzg rugya over black seed oil and advise
h.lmiher to rub it on his/her forehead and the painful area in
fis/her body in the morning and evening:

|J.

CJALFEtiba
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Advise the patient to follow these Instructions for 2 period of
sixty days. However, if he/sha does not recover, recite the
rugya another time and advise him/her to follow the same
mstructions for the same period, according to your judgement
and the improvement of his health condition,

Examples of the Treatment of Sihr Al-Maradh
(lliness)

A girl who did not speak for a month

A girl was brought to me by her father and brother. She was
speechless, and could not even open her mouth to eat or drink  Her
family would forcibly open her mouth and give her some miik orjuiaey__
Her father and brother explained that she had been fike that for thirty
five days. | recited rugya on her and then she spoke; and all praise
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is due to Alizh.

A Jinn who grabbed a weman's leg

A woman explainad how she feft so much pain in E"Eer iog. | thought
that she might have been suffering from rheumatism. I*_&oweve?r, i
decided to recite a rugya over her, 8 she had a difficulty 'm m{aikmg.
Hardly had she listened to ALFdtha than she became epziept]c, and
a Jinn spoke through her. He informed me that he. was grabbing her
iag. 1 told him to leave for the sake of Allah’s obedience. He got oul,

and the woman was able to walk normally.

A man’s face was twisted to the right side by a Jinn

A man's face was clearly twisted to the right side, so when | recited a
rigya, & Jinn spoke in through the man and explained that 'zhe ma'n
had harmed him and that was the reason why he had twisted his
face to the right side. | convinced the Ji that the man had not seen
nim and ihat what he had done in refaliation was unlawful, | aiso
invited him o follow good and avert evil The Jiw acoepted my
invitation and as soon as he got out, the man’s face was restored fo

its normal position.

A case which challenged the doctors

A man informed me how his daughter had experienced a shock and
had been in coma for o months. She could hear, but coufd not
speak, eat or move any part of her body, and ghe was now in ihe
hospital undergoing intensive care. One doctor informed me that aif
the madicat tests were negative, but they did not k'now whai was
wrang with her, All they did fo her was the introduction of one fube

Inte her throat for breathing, and another one into her nose for drip-
feeding, to maintain her life in that condition.

Usually, 1 do not go to patients to treat thern, no matter who they are,
and had the girf's family not come fo me with a message from a
respeciable friends, Sheikh Sa'id lbn Misfir Al-GQahténl, 1 would not
have visited this patiert. The gir's family brought me a statement
from the hospital authorizing me to visit the patient outside the
normal visiting hours to treat her, 1 went to the haspital and found
the patient lying on bed in a state which only Allah % knows. She
was weak. and emaciated that she could not move any part of her
body, except her head, but only very slowly Nonetheless, she coutd
hear and see. | asked her the usual guestions in an attempt to
pinpoint the symptoms, but she replied in the negafive, so ! did not
know what was wrong with her. | went o perform saidiu ArMaghrit
during which | asked Allah 3 to cure her, and when 1 returned o the
hospital, | recited AFFasag {(chapter 113) and the following
supplication, and the girl spoke to me:

{(Aliahurmma rabba an-ndsi, aghibil-basa washli anta shafr 15
Shita a ild shif uka shifd'an I3 yughddiu sagama).

{O Allah, the Lord of peopie, drive away the pain, and hesl me,
for You are the Healer, there is no cure except Your Cure; a
cure that does nol leave any iliness, but that it cures it}

At this moment, the girl’s father and two brothers cried with joy The
father wanted to kiss my head, but | foid to him, “Do not believe in
individuals but believe in Allah 4, for it is Allah & who wanted vour
daughter to be cured at this moment, and He made it possible
through one of His servants (the author of the source text).” The girl
said: "Praise is due to Allsh 3 and added, ‘| want to leave the,
hospital ©




A Jinn reveals the site where an object used for sihr was
buried '

A young man came 1o me and explained thal he was il | reciled a
rugys, then a Jinn spoke through him, saying that he was sntrusted
with the s#r done to the young man. He showed us the s&h# he
works with and the place where the sihr was buried {at the doorstep).
{ asked the Jinn 1o feave and he did. The young man's family went
to the location indicated by the Jivs, and dug by the doorstep. Thay
found shredded pieces of paper with figures on them. They
dissolved them in water and the effects of s#r were pacified
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8: Sibr An-Nazif (Bleeding Following
Menses )

How it is achieved

This type of siy affects women only. A sahir sends a Jinn to the
targeted woman and insiructs him to cause her to bleed. To do so,
the Jinn enters the woman's body and circulates in her veins and
arteries with the bicod. This natien of circulation has long been
wamed about by the Prophet % in the following tradifion: “Satan
circulates in man's body like blood.”1

When the Jin reaches a known vein in the woman's woemb, he
stomps it so that the vein bleeds. This fact was also pointed out by
the Prophet # when Hamna bint Jahsh asked his opinion on the
issue of bleeding outside the period of menses, and he said: "Such
bieeding is but one of Satan's stomping "2

Accerding to another tradition, the bleeding “is the result of Satan’s
stomping on a vein rather than from a normal menses.”3 Therefore,
according fo both traditions, & menstruation that ocours outside its
normal period is one of the Satan's stomps on one of the wornb's
veins.

1 Al-Bukhgr I (Farh AL-Bari 4/282) and Muslim (An-Nawaw? 14/13%)

2 According to At-Titmidf, the above tadition is sound and authentic, °
according to Al-Bukhan, it is sound.

3 Imam Ahmad and An-NasaT (a very good chain of transmission)
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Definition of Sitr An-Nazif

According to scholars of Figh (jurisprudence), gr-nazif refers to af-
isthddha (continous menstruation), and according to doctors, it
refers to bleading.

According to 1bn Al-Athlr, ghdstiiddha means bleeding following a
normal mensest,

This bleeding may last for months, and the amount of bleod could be
fittle or large.

Treatment

The healer should recite the rigyg over some water and advise the
patient io wash her body for three days, then the bleading should, by
Alialv's Leave, cease.

An Example of Treating Sihr An-Nazif

A patient came to me and explained how she was bleeding heavily. |
recited the rugya for her and | advised ber 1o listen to some verses of
the Qur'dn on audictapes, which | gave her. A few days later, her
bleeding stopped.

As regards the writing of versas of the Qur'an on pieces of paper,

washing them with water and drinking the water, it is lawful according
to Ibn Taymiyya: “It is lawfld o write some verses of the Quran or
words of supplication in 2 lawfud ink and advise 2 person affecied by
sihr to wash and then drink from if, as Imam Ahmad and other

1 An-Nifidya : 1/469
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scholars heid, ™

As for the sa/dt, sivém and other acts of worship of a woman who
continues 1o bleed ouiside her normal menses, see the books on
Figie.

1 Majm(Al-Farawa : 19/64
2 Sec the author’s Al e £7 Shafy mandr As-Sabi: 17240
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@: Sihr of Impeding Marriage

How This is Done

A grudging person woulkd go to a wicked sorcerer and recuests thata
sihr bo done to a certain person’s daughter to thwart her marriage.
The s&hir would reguest her name, her mother's name and a trace of
her hair or smell (on a plece of garment). Once these are provided,
the sorcerer wouid work oui the appropriaie s#r and instruct one
Jinn, or more, to staik the girl until the oppartunity comes to enter
her, which is often during ons of the four ccoagions:

1. Extreme fear
2 Extreme anger
3 BExtreme unawarenass

4. Induigence in pleasure

The Jinn has Two Options

1H he can enter the girl, then he would cause her o feel
uncomfortable with any prospective husband and; thus, furn him

down.

2HE he cannot enter the girl, then he would use the s#r of
imagination, from outside. As & result, a suitor would see the gitl
in an ugly image under the effect of the Jinrs whispering, and so
would the girl.

Under the effect of this s/rand under the Jnrfs whispering, a suitor,
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who would have initially agreed to the marriage, would dacline after 4 -
few days, without any valid reason.

In cases of a strong s#y, a suitor would, upon etering the house of
his prospeclive wife, feel very uncomfortable and see darkness
before him as if he were in prisen, and so wouid never return.

Quring the period of this s/ the Jinn may cause the girl o
experience occasional headaches.

Symptoms
1.Occasional headaches, which persist despite medication.

2.Severe tightness in the chest, especially between aiasr and
midnight

3.The patfent sees the suitor in an ugly Irage.
4 Absentmindedness.

5.Anxiety during sleep.

6.0ccasional constant stomach-aches.

7.Pain in the lower part of the back

Treatment

1.2‘he*hcal'er should recite the rugya specified above If the patient becomes
epileptic and the Jinn speaks ihough her person, follow the same
treatment as set out above.

TH i}ze_ patient does not become epileptic, but feels a change in her body,
advise het to do the following:
1 To wear a Aiah ’1"

2.To observe saldt on time,
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3. Not fo listen to songs or music,
4. Vo do wedhid before going to hed, and to read dvati/ Kursiy.

5To join both arms closer o the face, reciting gl awwizé!
{Quram113 and 114}, spitting onto the hands, and rubbing
the body three times before going to bed.

8To listen once a day to the recitation of gyafd kursiy
repeatedly recorded on a sixty-minute audiotape,

7To #sten once a day to the recitation of almuawyizal
{Chapters 112, 113 and 114} repeatedly recorded on a
sixty-minute audiotape '

8.To drink and wash once, svery three days, from water on
which the ruqya has been recited by the healer.

8.To recite:

(1ailaha iallah wahdahu 1& sharika lshu ahulmuk wa
lshulhamd wa huwwa ‘ala kulli shay'in qacir)
100 times after saldtul fajr.

These instructions musi be foliowed for & whote month, after which

period:

1 the symptoms might — with Allah’s Leave - cease, since the iliness
may have been cured by the cancellation of s#r, or

2 the pain mighl grow and the symptoms mighi intensify. in this
case, recite the rugya specified above.  The patient woeuld then -
with Aliah's Leave- become epileptic. So, the treatment specified
above should be followed.

An Example of Treating the Sihr of Impeding a
Marriage: A Woman Consents to her Marriage
but then Declines the Following Moming

A young man informed me about a girl whose character was strange.
If someone asked her to marry him, she wouid agree and would be
happy o do 80, but the foliowing morning she would change her
mind and refuse to marry without giving any reasons for her refusal.
This state of affairs, he explained, was repeated several times o the
axtent that people became suspicious.

| reciied the rugye specified above and a female Jinn spoke through
her:

Q "Who are you?"

A “tam . {l cannot remember her name)

@ "Why did you eni:erla nd posssss this gin?”

A "Because 1 love her "

(¥ "But she does not like you. What do you want from her?”
Az T do not want her fo marry,”

Gr *What did you do to her?”

Al "Whenever a suifor came to her and she consented o the
marriage, | would threaten her during her sleep, that | would do such
and such thing to her if she married.”

Q: “What is your religion?”
A “Muslim.”

Q: “This s uniawful, for the prophet &% said: “A person should not
harm his Muslim brother by removing any of his rights,”1 and whaj

1 Tbn Miitja (2340-2341)




you are doing to this girl is {0 her detriment”

The Jnnwas convinced by what | said to her, and 5o she left the girl,
who regained her normal congclousness.

Important Facts on Silw

1.The symptems may be similar to those of lunacy.

2. Constant stomachaches indicate that the patient has saten or
drunk the s/#rthat was prepared against him/her.

3. Treatment with the Qur'an is possible provided that:
a. The healer be a rightecus man.

b, The patient be confident and convinced of the
effectiveness of reatment with the Quran.

4 Most types of sifir share one common symptom: a feeling of
fightness in the chest, sspecially during the night.

5 The disclosure of the site where the object of sirris buried may
be obtained by:

a Information given by the Jinn entrusied with the task of
sifr.  However, do not believe him until you have sent
someone to look for the siir at the location specified by the
Jinn If the sifr is found, then the Jinn is telling the truth,
stherwise the Jinnwas telling fes.

b. Observing two rakas at the last third part of the night by
the patient or healer in a faithful, truthful, peaceful and

submissive way. During this saldt, the patient or healer .

shoutd make a supplication to Allah 8 in which he asks Him
to show him the place where the s#v is buried. One may
have a vision during sieep, have a feeling or be strongly
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contvinced about the burial place of sifin. If this is achieved,
one shouid be grateful 1o Allah %

& One may recite the rugye on some black seed ol and advise
the patient to rub it on any painfut or affected areas of the
body in the morning and evening. This is valid for all types
of sifr.

The Prophet & said: “Afhabba as-sawdd {tlack seed) is a cure for
gvery disease, except death”1 In some countries, sthabba as-
sawdd’ is known as /fmabbatu al-baraka, snd in oihers as
shandfstiniz. According to Muslim’s wording: "There is a cure for
every disease in ahabba as-sawda (black seed), except death."2

A girl whose sight was restored by Allah #%& at
the place where Sihr is buried

As soon as | recited the sugya for her, | realised that she was
affected by a sfrong s#».  She explained that she used to see
phartoms, in dreams and in reality | advised her family o follow a
certain treatment, and the effects of sir will - by Allah’s Leave - be
neutralised They wondered if there was any way of disclosing the
place where the object of sfw could be buried. ! explained that the
best way to discover it Is by invoking, and showing submissiveness
to Allah &, especially in the last third of the night, as this is the best
fime for A supplication te be fulfilled when AHah 2 descends to the
lowest heavens.

1 AL-Bukhdr 7 5687 and Musling 2215 7

2 Muslim (2215} on the suthority of Ab{l Hutayra, in the Book of As-
Saliimy, Chapter: Treafment with Black Seed
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In fact, the girt did wake up in the last third of the night, ashhe’r family
informed me, and would do saldt, invoke and show submtssrfeness
10 Allah #. Then, one night, she saw in a dream St}mef}ne faking Ihar
by the hand and leading her to the place where the Ffbf'was buried.
in the morning, she recounted the dream to her family, whc'x went to
the same place that was seen in the dream and found the s They

destroyed it and so the girl recoverad.

Chapter Seven: Treatment of Sihr
Ar-Rabt (Penile Erection Problems
During Sexual Intercourse)

1.Definition of Sifir Ar-rabt.

2Mow Sitir Ar-rabt is Done

3. Ar-rabt in Women (sexual frigiciity).
4.Treatment of Ar-rabt in Men.

5.Difference between Arvabtand impotence,

6.Treatment of Arvabf, Algiz aljinsi (sexual inability /
impotence) and Adh-dhu ' aljinst (sexual weakness)

7.Types and Causes of Sterility.
8.Treatment of Sterility,
9.Treatment of Premature Ejaculation.

10.Protection of the Bride and Groom against Sihr,
before their First Intercourse

11.Protective Measures against Sihrin general,

12. Practical cases for the treatment of rabt




Definition of Rabt

Ar-rapfis the inability of a physically fit and healthy man to havg
sexuaE‘ intercourse with his wife. Before discussing the causes of ar-

rabt we must first know how a penile eraction is achieved.

The Physiology of Sexuality in Men R
Generally, a penis is a fleshy, elastic organ. It erecls if pumped with
blood and shrinks when the blood drains oul

Erection stages

Erection is achigved in three stages.

1 When a man is sexually aroused, the testicles become activated
and release hormenes into the blood stream, until the hor{mones
reach a high level, making the heari beat faster, and the skin flush

red, as if electrically charged.
2. The sexual hormones reach the appropriate centre in the brain,
reactivating hormone production in a positive feedback loop.

2. The sexual excitement centre in the brain is. stimufa?eé, and so
sends rapid signals to special sexual nerves in the g;amai cokumm,
A valve which is usuailly closed when there aslno sexual
exciternent, opens and blood Is pumped into spongy tissue Iayfers
of the penis, which erects fully once pumped up to a high

pressure with blood.

How Sihr Ar-Rabt is Done

The Jinn enirusted with the task of sibr settles in @ man's brain,
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precisely in the centre of sexual excitement which sends codes to
the sexual organs: and lsts the sexual organs function normally. B,
when a man approaches his wife, with the infention of having sexusai
intercourse, the Jiny thwarts the centre of sexual excitement in the
brain and blocks the signals sent to the organs which pump blood
into the penis for erection, Conseguently, the blood drawbacks
rapidly from the penis, and the penis shrinks.

A man, for instance, may be normal when rmaking love o his wife;
that is, with an erected penis  However, when he is about lo
penetrate intercourse, his penis shrinks, so he cannoi have sexua|
intercourse; and erection is an essential ingredient in achieving
sexual intercourse, as wa know. Sometimes a man with fwo wives
may be affected with the sihr of rabf, but only with one wife. This is
because the Jinn of this type of sifir only hinders the centre of sexual
excitement when the man approaches that specific wife.

Ar-Rabt in Women (sexual frigidity)

Just as a man suffers from arradt (penile erection failure) and is
unable t¢ have sexual intercourse with his wife, a woman, foo, may
suffer from ar-rabt (frigidity). There are five iypes of rabfin women:

1. Raby al-man'(obstruction): it ocours when a woman prevents her
husband from having sexual intercourse with her by tightly joining
her legs together and obstructing his penis from entering into her
vagina. This reaction is automatic and beyond her confrol, but
one young man whose wife was affected by this type of s
criticised his wife for her response, so she explained that it was
beyond her control. Cne day, she told him to put iron shackles
between her legs to keep them apart before, starting sexuar
infercourse. He did that, but it was to no avait Alternatively, she
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told him to give her a drug injection if he wants to have sexual
intercourse with her. 1t worked, but only one pariner benefited.

2. Rabt at-tabaiud (lack of sexuat fesling). The Jhr enfrusted with
the mission of sifr setties in the centre of sexual feeling in the
womran's brain and causes her to lose her sexual feeling, at the
moment of sexual intercourse with her husband. As a result, she
feels no sexual pleasure and does not respond fo her husband.
Her body becomes numb even i her husband does what he
wishes with her. In this fype of s/, the glands do not release the
fluid which lubricates the vagina, and therefore, the sexual act
cannot be achieved.

3. Rabt An-na2¥f (tleeding at the time of sexual intercourse). This is
different from s/ an-nazitin one aspect While, rabf An-nazifis
confined to the time of sexual intercourse, s an-nazif may last
for several days. In this type of sify; the Jinn causes heavy
ieeding to the targeted woman at the time of sexual intercourse
with her husband, and thus prevents the man from having sexual
intercourse with his wife, One day, one man, who was a soldier.
told me that whenever he came home for holidays, his wife would
bleed as scon as he arrived home. The bleading would last for
the holiday period which was approximately five days, but would
stop as scon as he went back to work.

4 Rabt Al-insiddd {blockage in the vagina): It occurs when & man
finds an obstacle of flesh in the vagina which prevents the
penefration of the penis. so the sexual intercourse is not
achieved,

5 Rabt Al-faghwir (loss of virginity): it ocours when a man marries a
virgin woman, but finds her io be without her virginity at their first
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sexual intercourse. As a result, doubfs are raised conceming her
past. However, the virginity returns onee the sifiris neutraliseq

Treatment é:zf Rabt in Men.
Method One

Rtecite the rugya mentioned at he baginning of Chapter six ¥ the
Jinn speaks through the patient's persen, ask him about the niac

where the sifris buried. If he does, destroy the sirand ask h'?m te
get out of the patient's body, and once he leaves, ihe Sty woulkd bz

1 'j

Method Two

Recjte the foliiowing verses several times over some water and
advice the patient o drink and wash from it, for few days:
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‘Aidu billahi mina shaytani rajim, {Falama algaw, 9ala misa
ma jitum bihis-sihru, ‘innal-ddha sayubfilubu. ‘innaiHaha 1a
yuslibu ‘amalal-mufsidin. Wa yu higqul-Hahul-haqoa bikalimatih
wa law karihal-mujtimiin. ¢

"Aigu billahi mina shaytani rajim,Wa ‘algi ma f yaminika ialgaf
ma sana’u, fnnama sana’ U kaydu sdhirin wa 18 yuflihus-sahiru
hayihu “atd, (20:69)

Method Three

Crush seven lsaves of green lotus and put them in & pot of water
Bring your mouth ¢lose to the pot, and stir the crushed leaves whilst
recting dyafud kursly, al-Faleg (113) and An-ngs (114). Advise the
patient to. drink and wash from the water, for g few days, without
adding any water to it or heating . i the palient wants to heat i,
then advise him fo do so with the sun’s heat The water should not
be poured in a filthy place during washing. This would, by Allah's
Will, cancel the s#fir and the patient will be cured from arvabi He
could aven be cured after the fast wash




Method Four

Recite the rugya and also the following verse in the patient’s ear:

-~
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{Wa qadimnd #d md amild min ‘amalin faja° inghu habaan
manthiirgy(25:23)

Repeal one hundred or more times unti the patient's limbs feel
numb.  Repeat this rugya Tor a few days untit the patient feels
normal, AL that ime, rest assured that the s#fv would —with Allah’s
Will ~ have been invalidated.

Method Five

Al-Hafidh reported in Falh AFBErF Abdurazzak transmitted through
Ash-sha'dtl, "There is no harm in using the Arabic nusfra which
means the patient should pick leaves from the right and left sides of
a free, crush them and mix them with water, then recite the rugya
{Gvatul kursly, ai-Falag (113} and an-nds (114)) on them, and wash
himself with the water?

1 AL-Bukhan T (Farfr AFBarT: 10/233)
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Method Six

You {patient} should collect as many spring flowers, wild and garden
ones, and boil them lightly in a clean pot of fresh water Wait uni
the water setlles, recite dyafu/ kursy, ai-Falag (113) and Ap-ngs
(114) over the water, then wash yourself, and you would -with
Allai’s Will — be cured.

Methiod Seven

Recite Gyatul kursly, al-Falag (113), An-nds {114} and the following
supplications over a pol of water, then drink and wash from it, for few
days and you would — with Allah’s Will - be cured;

(Allariumma rabba an-nési, aghibi al-ba’sa washfi anta shar 15
shifaa ilid shifd uka shifd'an i yughadiru saqarma).

(bismillah arqika wallahu yashfika min kull ¢ddin yu'dika wa
it kel natsin aw ‘ayni hasidin allahu yashiika)

(A Gzu bikalimati Allahi at-tarmmét min shard méd kbalag)

(Bismillahi al-ladl 1d yadburru ma asmiti shay 'un flardhi wald 7
as-samd’ wa huwwa as-sami'u al-afim.}

1 Al-Bukhdri: {Farh Al-Ba i 10/234)
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Method Eight

Write the verse:
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Aldu billahi mina shaytani rafim, {wa ‘awh ayna ¥4 misa an
algi ‘asaka f&idd hiyya talqafu md yafikin, rawaga® al-hagqgu
wabatala ma kand ya“ mafin, fa ghulibd hundfika wan-galabii

saghirin wa ulglyyas-sabaratu sdjiding, galg dmanna birabbil-
dlamin, rabbi masa wa hérina.» (1:117-122)

an a clean dish with clean ink, rub it out with black seed oil, then
drink it and rub it in on your chest and forehead, for three days. The
sifrof rabfwould ~with Allah’s Will- be invalidated. According to lbn
Taymiyya, it is lawful for the ilf Mushim to write verses of the QuFan
or supplications on a vesssl (dish, etc..), rub the writing out with
{water/black seed off) and drink the water/oil. 1

1 Majm’ Al-Faigwd, 19/64

Method Nine

Write the appropriate rugye on a clean vessel with a clean ink
{saffron, for instance), wipe it out with water, then drink the water and
wash yourself with it, for a few days; and the s/rwould, with Allah's
Will. be invalidated.

Oifrerence between Ar-rabt , Al-'sjz aljinsi
(impotence) and Adh-dhu't al-finsF (sexual
weakness)

Ar-Rabi

The man affected by this type of sihr feols active and
energetic about having sexual intercourse with his wife. His
penis is aven erected as long as he is distant from his wife
Nevertheless, as he approaches her, his penis shrinks and
is unable to have sexuai intercourse.

Al-ajz al-finst(sexual inability / impotence):

It means a man's inability to have sexual infercourse with
his wife, whether he is distant from or near her, as his penis
cannot grect,

Adh-adhuf atjinsf{sexual weakness):

A man can only have sexual intercourse with his wife after
fong periods.  Sexual intercourse takes place for onlysa
short time; after which the penis looses its rigidify

157




Treatment of Ar-rabt, Al-gjz al-jinsf
(impotence) and Adh-dhu't al-finst (sexual
weakness)

For the treatment of arrabt refer to the nine methods mentioned
above. As regards ai'giz akfinsi{sexual inability/ impoisnce), it may
be freated by doctors® However, as for aoh-dhu’¥ aijinsi (sexuat

weakness), use the following treatment:

1 Mix one kilogram of pure honey with two hundred grams of locat
ghizd® matikat an-napl {honey produced by the queen bee) 2

2 Recite alFatiha, Ash-shrir {943, Gyatul kursly, al-Falag (113), and
Ar-nids (114) over the mixture.

3.Eat three spoons every morning, before eating any food, one
spoon before funch, and one spoon ong hour before dinner.

4 Continue the course of treatment for one or two menths, depending
an the degree of weakness; and the sir would —by Allah's
Laave~ ba invalidated.

1 If éhey could.

2 Preferably, the honey should be fresh, as it is only preserved in the freeze,
and its nuiritional value diminishes daily, until it is lost completely,
There are three types of queen bee honey, listed below as by order of

gquality;

1 Al-Ghidd® Al-Jabaf: the highest quality, found in some Yemeni

regions and Saudi Azabia
2 A-Ghida'u Al-MisiT {Egyptian)
3 Al-Ghiga’y Af-turki (Turkish)
4 Expotted
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Types and Causes of Sterility

Sterility in Men
There are two fypes;
1 Organic Sterility: This type may be treated by doctors if they could.

?..Stez*ility caused by Sibr This type is caused by the Jinrfs pressnce
zr; a man's body. it Is treated with the Quran and invocations of Aliah

s

3,

Generally, fertility in men requires that the sperm count be at least
twenty million per cubic centimetre of semen Sometimes, a Jinn
may interfere with one of the teste which produce spermatozoa, by
pressing it or by other means; so that the testis would not produce
the required sperm count to fertilise an ovum.

Whep the spermatozoa move from the testes to the gonocyte, they
require much clear fluid which is secreted and poured into the
gonocyie by a specific gland.  This fuid acts as nourishment for the
spermatozoa stored in the gonocyte. Again, the Jins interferss in
this process by preventing the gland from sscreling the clear fluid;
and thus, denying the spermatozoa stored in the gonocyts of thei;
nourishment.  As a result of this Satanic interference, the
sperrmatozoa die and fertilisation is not achieved
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Difference between Natural Sterility and Sterility
caused by Sihr

Sterility caused by s#irhas the following symptoms:

1 A tightness in the chest, which beging at a/-asr and may last undi
riidnight.

2.Absentmindedness.

3 Pain in the lower part of the spine.

4 Anxiety during sleep.

5 Nightmares.

Sterility in Women
There are two types:

1 Natural Sterility.

2 Sterility caused by sihr: The Jing settles in the womb and dsstro’ys
the ovum, sc ferBlisation does not take place. Sometimes, the Jimn
lets the process of fertilisation and pregnancy take place However,
after several months of pregnancy, he stomps a vein in the womb,
causing bleeding and thus prompting a miscamiage. The repeated
miscarriages which women had in the past are mostly caused by the
interference df Jinn As g matler of fact, similar cases ha_ve bBeen
treated. This presence of Jinn in man’'s body is confirmed by the
tradition: The Satan ciroulates in man's body like bleod.”
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Treatment of Sterility

1.Listening fo the rugya on an audiotape, three times a day.
2.RecHing or listening to Assaffat chapter, in the morning
3 Reciting or fistening to A+ 3y chapter, before going to bed.

4. The healer shouid recite the following chapters and verses of the
Quran on some black seed ofl and advise the patient fo rub the
oil on the chest, forehead and sping befors going fo bed: A
Fétiha, Ayalul kursiy, the last verses of A--Bagara and Aff Imran

5.The healer should recite the same verses over some pure fionay
and advise the patient fo take one 8poon, every morning before
aating.

- The patient should follow this course of freatment for several
months, abiding by Allah's Command with respect to lawfuiness
and unlawfulness in order to be counted ameng the truthful
believers whom Allah % exclusively cures with the Quran as the
following verse indicates:

{And We send down, of the Quran, that which is a heafing
and a mercy to the balievers...} (17:82).

In fact, several cases of this type of sterility have been treated,
by the Grace of Allah 4&.

Treatment of Premature Ejaculation

Generally, immature ejaculation may be natural, and doctors may

treat i, using several technigues, amohg which are,;
1.The use of ointments that freeze the senhsation.

-

2 Advising the sufferer to precccupy his mind with other matiors
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guring intercourse.
3.Advising the sufferer to resolve some mathematical questions
during infercourse

Premature ejaculation may be caused by excitement tﬁggargd by &
Jinn within the prostate gland. This can be freated by making the

following invocations, for at least three months:

a) Saying:
(lgilaha Wallah wahdahu /& sharika lahu lahulmuk wa
lahwihamd wa huwwa a3 kulli shay'in gadin)
100 times after salatul fajr

by Reciting or listening to A-Muk, before going o bed.

¢} Reciting Ayatu! kursiy, three times a day.
d) Making the following invecations, three times in the morning and
three times in the evening:

(A dzu bikalimat Aliahi at-tammdt min sharn ma khalag)

( Bismifiiahi al-lazT 18 yadfurry ma asmibi shay'un filardhi
wald 1T as-sama’ wa huwwa as-samiu al-alim.}

(A'Gzu bikalimati Allahi at-tamma min kulli sha yianin wa
hamma wa min kulli aynin ldamma.)

162

Frotective Measures against Sihr in
General

By and large, ar-abf usually ocours o a YOuUNg man, upon his
marriage, especially if he lives within a community in which there are
lewd sorcerers. The guestion at hand: Can the bride and groom bs
protecied against any si#r worked out against them before their
marriage? The answer is: ves. | will list these protective means
below. However before doing so, 1 would like 1o share with you the
following incident,

There was a righteous young man, whe used to invite his townsfolk
fo Istam, inside and outside his town. He would usually do so by
delivering sermons that urged pecple to have pure monotheism and
clear faith. He would also advise them not to go to the sorcerers and
explain to them that siris a form of disbelief and a safir is a
repuisive man who shows animosity to Allah % and His Messenger
#. In the town, there was a sdp¥ who was well-known armong the
pecple. Whenever a young man wanted to marry, he would go to
him and say: “| am getting married on such and such day. What is
your request?” The sahir would ask for a sum of meney, and the
young person would unhesitatingly give the money  Otherwise, the
safvrwould punish him by working out st arabt against him, which
would disable him to have sexual intercourse with his new wife. in
that case, the young man would have no choice but io go hack o the
sahir and request him o cancel the sifw, but the price would double
by this tims.

This righteous young man used fo fight this sdhy publicly and
disclose his evil at the mosques’ pulpits, and at private and public
meetings. He would disclose his name and wam people not 1o go ta
him  The young man was single, and people waited until his
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wedding day to see the s&f#’s response and whether the righieous
young man would be able protect himself from the sahfr.

The young man eventually got married, but prior to his first
infercoerse, he came and toid me the story. He sald, “The sahir
threatened to harm me and people are waiting to see who will be the
winner. What do you think? Can you give me some protective
measures against sibr, bearing in mind that he would do his best o
work out the most effective sifr that he possibly could because, |
have humilisted him so much before people” | said, “Yes, | can -by
Allah’s Leave— but on one condition.”

He said, 'What is it?

1 said, ‘Tell the sghir. | am getting married on such and such day. |
challenge you Do whatever you can, but if you cannot succeed,
bring whosoever you can among the sapars, and make this
challenge public.”

The young man said hesitanily, “Are you sure of what you say?”

{ said, “Yes 1 am, for victory is to the belisvers and humiliation is for
the eriminals.”

In fact. the young man sent the message to the sapy, challenging
him to do what he could and informed him of his wedding day.
Pecple looked forward to this difficult day,

| gave the young man some protective means which | shali list later

The young man eventually got married and had his first intercourse,
without being aftected by the s#ir worked out by the man or by the
cunning of any decaiver People were shocked and stunned hy this
event which was a victory for al-zgida an evidence of the
steadfasiness of its people (those with true agida) and of Allah's
nrotection to them before people of falsehood  This incident raised
the young man to great heights among his family and townsfolk, and
damaged the sahir’s reputation,
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Allah s Great Fraise s due to Hi , B
§ i, and victor ;
excepe through Him Y 8 not atteined

Below are fifteen protective measures:

The First Measure

Eat seven pressed dates in the morning before eating any food if you
caﬁ.’ Dates should preferably be from Al-Madina. this is not
possible, then eat any pressed dates. The Prophet & said

“Whoever eals seven pressed gat i
. S5 every moming before eatli
any food, will not be affected by poison or s#r™ e

The Second Measure: (A-Wudhi

Sifir does not affect a person in a state of wudh{i', for he is protected
{by an angel sent by the Merciful (Allah 5. 1bn ‘Abbas & reported:
The Prophet &% said, ‘Wash thess bodies, and Allah 8 wilt wash.
you. There is not a servant who sleeps in a state of wudhd, but that
an angel accompanies him in his clothes: and there is not a,moment

that he moves in bed, but that the an '
' gel says: 'O Allah! Forgive Y.
Servant, for he has slept in a clean state 7 : .

% AZ«{E;&&&:? : 10/249, the Book of Medicine, Chapter: Treatment of sorcer
wilth niwah.

2 Iran@ﬁttgd by At-Tabaranl in Al-Awsaf According o AI-MungifT, the
chain of transmission is vey y good {Ar-Targh#:2/13) o

s
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The Third Measure (Observing congregational

salat)

in congregation secures @ Musiim persc?n fr::am

satan, and neglecting it makes Satan dominate h|mh. f:;i gli f‘;?] icg
, ' im with sihr and other thi

sminates & person, he harms him wi i 8

?ae can easily do. Abll Ad-darda’ & reported: "l heard the Prophet &

i in the couniryside who
' & niot three peopie in a town of it ;
oo at, but that Satan dominates them.

If seizes the sofitary sheep

Observing galit

say, ‘
do not observe congregational sal
Remain with the community, for the wo
moving away from the flock.™

The Fourth Measure: Qiyyamu Al-layl (Observing
optional salat during the night)

Whosoaver wishes fo protect himself against s ShG‘UIdt obsnc:;vr?
a i [ inc it aliows Satan to dominaie @ :
salat during the night Neglecting | amen
| i It a hotbed for the effect of 84
If he does, then you will make yourse o
ad 4 D the Prophet & was a8
 ibn Mas'0d = reported: “When | A 25 8
Zgoﬁuhis opinion of a man who slept untll sa/dt/ f'—“a,rr, w1th01;1t
waking up for givyamal-layh, he said thaf Satan urinated in the man's

aar’”™ 2

Sa'id thn Mansiy 4 reported : “ibn Lmar said,_‘Noz ? man \;f]ai;a:
up in the morning without having observed. saiqtuﬁwxf;: bud ah.s
rope measuring approximately seventy cubits will be put over

head in the morning 3

1 Al-Bukhae T (Feih Al-BasZ 3/34) and Mustin: (An-NawewT: 6/63).
2 AhQ Dawid: 17150 (a sound chain of transmission).

3 According to Al-Hifiz, a very good chiain of transmission (Farf2:3/25)
& A=l L - d
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The Fifth Measure: /st/'da (seeking refuge with
Allah 2 upon entering the toilet)

A Muslim should seek refuge with Afiah % upon entering the toilet,
beceuse Satan takes advantage of the Muslim’s presence in the
toilet in order to harm him in this filthy place which is the home of
Satanic Jin. One day, a Jinn informed me that he entered and
pcssessed a person because he did not seek refuge in Allah upon

entering the toilet. However, Allah supported me in driving him out of
that person.

Furthermore, one Jinn told me that Allah % has given us a strong
weapon to conquer them, but we do not use it. | askad him what
was it, and he said, "the invocations laid down by the Prophet & °

it is confrmed that the Prophet % used to say the following
invacation upon entering the toilet: “Afghumma innf 2Gdu bika minal-
khubti wal-khba7H (O Allaht | seek refuge in you from the mals
female Satans.)’

The Sixth Measure: (seeking refuge with Allah #
upon starting salat)

Jubayr 1bn Mut'im 4 reported: *| saw the Prophet # say,

(Addhu akbaru kabita, walhamdu Wishi kathia, wa sebhanaliahi
bukratan wa agia)

three times

(alizu billghi mina shaytani rafimi min nafkhiti wa nafthibi wa
;_,

1 Al-Bukhir £ {Fath ALBir7:1/292) and Mustim: (An-Nawawl Af70)
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hamzibi)

. Nafchipi arrogance - Nafthini poetry - Hamzifil epilepsy and
hunacy.

(Allah & is the Greatesti, much Praise be to Aliah %, and Glg?y be fo
Allah 3 in the morning and in the evening. | seek refuge w:th Alizh
g from the Satan’s arrogance, poelry, epilepsy angd lunacy.}

The Seventh Measure: (protecting one’s new
wife against sifr at the time of marriage)

Soon after concluding the marriage confract, put your right hand
upon her forehead and say!

(Aflahurmma inni as aluka khayraha wa khayra méa f;aéfa!z‘f:va“ wlavh,
wa a'lizy bika min sharrihd wa sharri md jabalihd alayhi.)

(O Allah! | ask you for any good that may come fro‘rr} ner angd any
good that You have created in her natural disposition, and seel;
refuge with you from any ewil that may com.e fro(f‘n her, and any evi
that You have created in her natural disposifion.} *

1 Abfl Dawiid {1/203); classed by Al-AlbanTas aﬁthentich. o )
2 AbD Diawiid; according to Al-Albant, a sound chain of transmigsion {1531}
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The Eightth Measure (Initiating Marital Life With
salaf)

‘Abdullah tbn Mas'ld % said: “On your wedding night; that is on the
night when the marriage is to be consummated for the first fime; and
before intercourse, do two 7ak@s and ask your wife to follow sujt
behind you, and say the following invoeation;

(Allahimma barik If F ahll, wa bérik lahum fiyya, allahumma fma
baynand ma fama ta bikbayr, wa farriq baynané iz4 farraqta bikhayr)

(O Allaht Make my wife blessed for me and make me blessed for
her. O Allah! If You unite us, unite us on what is good, and if you
separate us, separate us on what is good )t

The Nineth Measure: (protection from the Satan
during intercourse)

Ibn "Abbas 4 reported: “The Prophet & said, ‘If you say the foliowing
invocation during sexual intercourse, and a baby is conceived, Satan
would never harm that baby ”

(Allahumma  jannibnd  ash-shaytdn wa jannibi ashr-shytan mé
razagiand )

(O Allahi Keep us away from Satan, and keep Satan away from any
blessing you bestow on us )2

t Transmitied by A{-Tabarand, and classed by Al-Albani as authentic
2 AL-Bukhay F (Fath A-BArT-1/291) and Mushim
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One Jinn told me, after his conversion {o Isldm and repentance, that
he used to take part in @ man's sexual intercourse with his wife,
because that man did not say the above invocation Glory be to
Aliah! We have so many valuable treasures but we do nol
appreciate their value.

The Tenth Measure

Make wichi before going to bed, recite Ayafw/ kursiy and invoke
Allah in bed until you fall asleep. It is confirmed that Satan told Abl
Murayra < “Whosoever recites Ayatul kursiy before going to bed, he
will be guarded by Allah % and no Saten will approach bim
throughout the night” The Prophet & confirmed the Satan's
statement and told Abil Hurayra &, "Satan told you the truth, but he

is @ liar "1

The Eleventh Measure

Say:
{iBHahe Wdlah wahdahu 18 sharika Jahu lahulmuk wa lahuthamd wa
huwwa '3/8 kull shay'in gadi®y 100 times after saldtid Fajr.

The Prophet £ said that whosoever says it will have a reward equal
to the manumission of 10 siaves, will have ten good deeds added o
and ten bad deeds erased from his register, and will be protected by
this supplication the Satan throughout the day until the evening. No
one is better than he who says this supplication excepl 2 man who

1 Al-Bukhar 7 (Fath Al-BarT: 6/338) and Muslin {(An-Nawawi: 17/17)
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says more.”

The Tweifth Measure

Upon entering the mosgue, say:

{ATdu bilahi 8" az imi, wa biwaihihi al-kariiry, wa sultanihi al-gadini
mina ashaylani ar-rafimi)

(I seek rafuge in Allah, the All-Magnificent, His Face the All-Glorious,
and His Sovereignty the All-Antiguated, from Satan the outcast )

It Is confirmed that the Propbet said, “Whenever & Muslim says the
above invocation, Satan says, 'He is defended against me for the
rest of the day.” 1

The Thirteenth Measure

Say the following invocation, three times in the morning and three
times in the evening;

(Bismillatn al-lezf 1§ yadhurru ma'asmibi shay 'un flardhi wald 7 as-
samg ! wa huwwa as-sami u al-alfm.

{in the Name of Allah, with Whose Name nothing harms, on earth
and in Heavens, and Me is the All-Hearsr, the All-Aware )2

1 Abd Dawid: 17127
2 At-Tizmigi:5/133
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The Fourteenth Measure

Upon leaving the house say,
{ Bismiltahi tawakkaltu'ald Aflahi I3 hawla wald guwweata ilig biliahi’}

When you say it, you will be toid (without your aWareness): “You
have been spared, protected and guided” The Satan will keep away
from you and will tefl ancther: “What can you do fo a man who has
been guided, protected and spared?™

The Fifleenth Measure

Say,
LA Gzu bikatimall Allaii at-tammat min sharri mé khalag),

in the moring and in the evening ?

These are all interesting protective measures against s/rin general
and ar-rabf, in particular if applied sincerely and truthfully.

1 AbQ DaEwld: 4/325 and At-Tirmidh 5/154.
2 Mushing An-Nawawi: 1H32)

172

An Example of the Cancellation of Ar-Rabt

There are numerous cases and examples for the cancellation of ar~
rabt. Nevertheless, | will only cite one example, iest they should take
too long  One day, a young man came with his brother who had got
married a week before and had not been able to have intercourse
with his new wife. He took him to sorcerers and clairvoyanis, but #
was to no avail. When | learnt that he had been to see them, | asked
him to seek sincere and fruthful repentance from Allah % and to
declare his disbelief in those sorcerers and clairvovants, so that his
faith wouid be valid and would assist in the process of treatment. He
explained that when he wen{ 1o them, he was more convinced of
their untruthfulness, trickery and weakness. | recited the rigya for
him and asked them fo provide seven leaves of green lofus, which
they were unable to provide. So | got seven leaves from ca phor {ree
They grinded them with two stones, and | put them in some water
and recited dyatud kursty, at-Falaq (113) and Amnds (114}, { advised
the patient to drink and wash from the water, which he did and his
rebfwas cancelied at once.

A Sihr of Rabt which turned into Lunacy

There was a wise young man who got married, but on his wedding
night, he found out that he was affected by the sihr of ar-abt , which
was later translated info lunacy. Cases of the conversion of sihrinto
unexpected effects are numercus nowadays. This is due to the
sorcerer's ignorance of the s#irarts. A woman, for example, went to
a sdhir and requested him fo work out 2 sifwr which would make her
husband hate all women except her. In fact, the s&hr worked out a
séhrtor her, and she put it in her husband's meal, But, subsequently
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the sipr made him hate all women, inciuding her. He even divorced
her She went back to the sdhirin the hope of cancelling the sif;

only to find that he had died.

in any case, the young man walked about in the town, turning his
face to the ground, and screamed like a lunatic. | recited a /ugya
over some water and grinded lotus ieaves, and then advised him to
drink and wash from it. He did this, and subsequently recovered.

Chapter Eight:

Treatment Of A~-Ayn (Evil Eye)

7.Evidence ﬁ_'om the Quran on the effect of a/-ayn
2kvidence from the hadith on the effect of a/- ayn
3 Views of Scholars on the reality of a~ayn

4 Difference between Al-ayn and Jealousy
5.The Jinn assist man.

O.Treatment of a~-ayn
7.Practical Case for the Treatment of at ayn
a)A baby who refuses his mother's breast.

b)A baby who became speechiess.

c)An amazing story.




Evidence from The Quran on the Effect of
Al-Ayn

Altah says: {He also said, ‘O my sons, enter not bu one door,
enter by separate doOrs. vet | cannot avail you anything
against Allah; judgement beiongs not fo any but Allah. On Him
have | refied, and on Him should refiant parsons rely. And
when they entered after the manner their father commanded
them, it availed them nothing against Allah; but it was a need
in Jacob's soul that he so satisfied  Verly, he was possessed
of a knowledge for that We had taught him; but most men

know not.}(12:67-68)

According to Al-Hafdh tbn Kathir, in this verse Allah % informs the
reader that when Aliah’s Messenger Jacob e sent Benjamin with
his brothers © Egypt, he advised them not to enter frorn one door,
but 1o enter from different doors. This is because Jacolys ## S0ONS,
as the exegetes 1bn "Abbas &, Muhammad bn Ka'b 4, Mujahid &,
Adh-dhahik &%, Qaiada & and As-suday & have held were 80
handsome that he feared for them from being afflicted with the evii
gye. The evileyeisa reality and could bring a knight down from his

horse.

Jacob's o statement, {Yet | cannot avail you anything against
Allahy means that such precaution will not stand against Allah’s
Qadhd’ (precrdainment) and Qadar (destiny), for Allah % has
decided something, nothing can overturn 1§

According to 1bn Kathir, {And when they entered afier the manner
their father cotnmanded them, i avalied them nothing against Aliah;
but it was a need in Jacob's soul that he 50 satisfied is a means of
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warding off the evi eye |

Altah % says:

{The unbelievers well-nigh strike thee down with their glances

when they hear the Remind

er . :
man possessed. . and they say, ‘Surely he is a
{(68:51)

Accardi A =

referer;;f tt;J tEE; ;’f}[bas &, Mwah;‘d 4 and other exegetes, this is a

ealousy of Allaly {VIE aye of urjbeizevers which is indicative of their

i ot for Allahre 5 es%eﬂger @ because they hated him.  And were

This is furth _Prﬂiectzon, their evil eyes would have affected him
urther evidence that the evil eye and ifs effects are a reality 2.

of Al-Ayn

Abll Hurayra % quoted th
i =] p P o L .
& reality "3 rophet & as saying:"The evil eye s

‘Aisha reported: The Pro # sai
: : phet & said, “Seek refuge wi
from the evil eye, for the evil eye Is a reality "4 e win Al %

Ib: "Abbas & )

mzﬁ?bbaz & re;::orted. The Prophet % said, “The evil eye is a

(desgié an. if there is anything that could ever race with a~Qadar
¥). It would have been the evil eye; and if you have been

1 Tafs# 1bn Kathi: 2/485.
2 Tafsk Ton Kashi: 44410

= . 2 = BOO}C Oj i\*“] L:(i £ C 7
3 111 BI{;CJE{(ZH NI 0;2111 j and/' jw“szﬁﬂ the 1CITE, hd{}wt. AS

4 Thn Miija (3508)
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requested to wash your body, then do it™

in the last hadfh, if it is confirmed that a person has affected another
person with his evil eye, and has been requested {o wash his body
and give the wasted water io the affected to wash with, then he

should €o so.

Asma’ bintu ‘Umays asked the Prophet &: "0 Allah's Messenger!
Bani Ja'far are affected by the evil eye. Shall | sesk rugyg for
them?” He replied, 'Yes, for if there is anything that eould ever
race with destiny, it would have been the evil eye.™ 2

- AbT Dharr 4 quoted the Prophet 3 as saying:"The evil eye will,
by Allal’s Leave, affect man to the extent of ascending to a high

place and falling down.” 3

. Ibn ‘Abbas & quoted the Prophet & as saying: “The evileye is a
reality that can bring one down from a high place,” 4 that is, from
the top of a mountain,

. Jabir 4 quoted the Prophet # as saying: "The avil eye drives
an o the grave and forces the camel into the cocking pot.”5
This means that the evil eye can affect man so badly that he dies
and gets buried; and affect a camet s0 badly that it approaches
death, gets slaughtered and cooked in the pot.

. Jabir & quoted the Prophet & as saying: “Most of the deaths of
my people, after Allah's Qadha’ (preordainment) and Qadar

4 Muslim, the Book of As-Salam, Chapter: Medicine and Rugd {An-
Nawawf 14/171)

2 Imiim Abhmad (6/438), Ar-Tirmidl (2059), Ton Majia (3510), and classed .

as authentic by Al-Albanl in Safih Al-Tani (1681}

3 Transmitted by Imam Ahmad and Abl Ya'ls, and classed by Al-Alb8nl as
authentic in Safilp Al-Jami ‘(1681)

4 ‘Transmiteed by ¥mam Ahmad , At-Tabar@nl and Al-Hakim; and classed
by Al-Albani as authentic in As-Silsila As-Safitha (1280}

5 Fransmitted by Abli Na‘aym in Al Filva, and classed by ALAlBENT a8

authentic in Sehih Al-Tiami (4144)
178

(destiny), are caused by the evil eye "

- ‘ﬁ’igha reported: "The Prophet # used to fell m
againsi the evil eye.™?

€ 1o zaaik rugya

- Anas lbn Malk 2 was quoled as saying:

. . ut?’ie pm e
iut%:{orlsgd the tregtmen{ of an evil eve, athuma (pzizet &
nake-bite or scorpion sting), and an-namia (ulcers which, QZF;E;US

ar

on the side) with rugya” 3

- Ummu Salama reporfed: "the Prophet % observed a
house, whose face had a black spot and said, She is
effect of an evil eye; so treat her with rugyaTd

girl in my
under the

- jrizltr i&s :eported: "The ProPhet & allowed the family of Hazm to
e Z;;’in;o};s spak&blée with rugya, and told Asmé’ Bsintu
o . at Is this that | see the children of my brother so

an? Are they not fed properly? She said, ‘No, but th
affected by the evil eye’ He sald, 'use mqj/a fo!r them ’eysalj:

recited a rugys which h
thern ™5 ¢ approved and told her to use # for

Views of Scholars on the Realily of Al-Ayn

Accgrding o lbn Kathir, the strike and effect of the evil e @ i
reality that occurs under the Command of Allah 5 6 e

According fo ibn Hajar, the evil eye is a glance combined with

1Transnuitfed by Al-Bokhar o 7
tente o S ;:n ;.?T ;{; ;;arkk, and classed by Al-Albind as
2 Al-Bulchérf: 107170 and Musiin: 2195
3 Muslin: 2196, the Book of As-Salam
4 AL-Bukhde I 107171 and Muslion ©7.
§ Muslim: 2198, the Book of As-Saldm
8 Tufskibn Kathk: 41410,
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jeatousy, that comes from a despicable person 1o affect another.!

According to Ibn Al-Athir, a person is said to have been affecied by
the evil eye if an enemy or & jealous person has logked at him, and
that look has affected him; so that he becomes it as a result?

According to lbn Al-Qayyim, people with less knowledge denied the
axistence of the evil eye and claimed that what has been said about
it was only imaginary. These people are the most ignorant, lacking
knowledge of spirits and souls, their characters, actions and effects.
However, wise people of different religions do not refect the
existence of the evil eye, despiie their disagreement on ifs causes
and effects.

There is no doubt that Allah % has created the human body and soul
with different forces and dispositions, and sndowed several of these
podies and souls with influential characteristics. No wise man couid
deny the influence of the sout on the body. it is something tangible.
For instance, observe how one blushes out of respect and shyness,
yet becomes so yelow out of fear. In fact, there have been many
cases where a person has fallen ill and become weak as a resuft of a
glance. All of these take place under the effect of people’s souls.
The strong link between the soul and eye has led to the assumption
that it is the eye which affects a person, who has been stared at, but
in reality it is the hidden observing soul. Generally, souls differ with
respect to natural disposition, power, and other special features.
The soul of a jealous person, for instance, is obviously harmful to the
targeted person This is why Allah 35 ordered his Messenger & o
saek refuge with Him from the evit of a lealous person. The
influence of a jealous person and the harm caused to another person
is a fact which only someone with no knowledga of the human
condition would deny; and it constituies the basis of the evll eye.
This i¢ to say that an evik jealous soul takes on an avil character,
and when confroniing a targeted person, it affects him with that

1 Fath Al-BarF: 10£200.
2 An-Nihdya: 3332
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1 Al-Bukhir 7 1 65248 and Musiion 2233
2 Zad Al-Ma 30 41165,
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The Difference between the Evil Eye and
Jealousy

- Jealousy is more general than the evil eye. A person with an evil
eye is a specifically jealous person. Therefore, every person
with an evil eye is a jealous person, but not every jealous person
is a person with an evil eye. Hence, the seeking of refuge with
Allah # mentioned in the Quréan (Chapter 113} refers io the

. jealous. Therefore, if a Muslim seeks refuge with Aliah # from
the evil of the jealous, the request includes people with evil eyes.
This is indicative of the comprehensiveness, inimitabilty and
rhetoric of the Qur'an?

- Jealousy is caused by resentment, hatred ang the desire to see
a person stripped of his plessing. The evit eye, on the other
hand, is caused by admiration and approval.

. Jeslousy and evil eye share the concept of influence: both of
thern can affect a target. However, they differ in their source:
whilst jealousy stems from the heart's burning desire to see the
targeted person have a lot of blessings, then see him deprived;
the evil eye, on the other hand, emanates from the gaze of the
eye Therefore, a person with an evil eye may affect a target
from which he ls not jealous; inanimate things, animais, crops or
money. He may even affect himself with his own evil eye. This
ic @ stare of admiration, followed by a certain disposifion that
affects the fargeted person.

- A person may be jealous of something predictable, whilst a
person with an evil eye may only affect what is actually present

- Man does not get jealous of his ownself or his wealih, but he
may affect these with his evil eye.

- Jealousy only comes from an evil, resentful soul; but evil eye

1 See Budd’i ‘4 Al-Fawd id: 2/232 and Zad Al-Ma Gd 41167
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Aliah to bless whatever he had, f |
. , Tor the invocati
the infiuence of the evil eye. aticn of Allah % thwarts
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whose face had & black spot and said, * ;
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avil eye; so treat her with rugya” Frihe effectofan

1 At-Tirmidi: 2059, the Book of Medicine, and Tbn Miija: 3511
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According to the above traditions, the evil eye also comes from the

Jinn Therefore, a Musiim should invoke Allah #= upon undressing,
looking in the mrror, of starting any task in order © ward off the

harm of the Jinrfs evil eye, sfc. .

Treatment of the Evil Eye

There are several methods for the reatrment of the evil eye
among which are:

The First Method: Washing

If the person with an evil eye is known, he should e asked to
wash his body and retain any wasted water that he has used.
The water should be poured over the affected person from the
back, and he will - with Allah’s L.eave - FRCOVEL.

Abil Umama 1bn Sahl Ibn Hunayf reported: “As my father ?a?:% lbp
Hunayf took off his jubbah to wash himself at A!»thrraﬁ, Amir
Ibn Rabra was looking at him, As Sahl was very white and had
a nice skin complexion; “Amir said to him, 't have never seenx the
skin of & white girl covered in her garment’ Sahl becamee il at
once and his iliness became worse. The Prophet & was
informed of hig illness and was toid that Sahl could not evez:n
raise his head. The Prophet & asked if they knew wﬁose avil
eye it was, and they said that it was ‘Amir Ibn RabTa. The

1 A streas in Al-Madina.
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Prophet & summoned "Amir and was furious: ‘For what reason
do you kili your brother? Don't you invoke Allah #ic bless what
fie has. Wash vourself for him, then,” ‘Amir washed his face,
hands, arms, knees, legs and paris under the /z&r (shest)* in a
vessel and retained the wasted water. The waler was poured on
Sahl's back, and he recaovered instantly. ™

There is a confroversy concerning which parts of the body are
referred to under the sheel Some were of the opinion that it refered '
to whatever part the sheet is meant to cover; some said it refered to
the private parts; and others held that & refers to the hip, which is the
place around which the sheet is tied. However, according to Al-
QadhT Ibn Al-Arabl, the sitrongest view indicate that the tradition
refers (o whatever parts of the body are coverad by the sheet 2

Method of Washing

Ibn Shihdb Az-Zuhri said: “The method of washing as described by
our scholars is as follows: the person with the evil eye should be
given a vessel of water and told {0 wash his body with the same
water in the following order, without placing the vessel on the floor:

To rinse one’s mouth, then spit the wasted water back info the
vessel.

To wash one’s face with the water in the vessel,

To wash ane’s right arm with one’s feft hand and one’s left arm with
one’s right hand.

To wash one’s right elbow with one’s left hand and one’s left slhow
with ore’s right hand.

To wash one’s right foot with one’s right hand and one’s left foot with

1 Transmilted by Ahmad, An-Nasa7 and Ibn Mijja; and classed by Al-
Albiini a5 authentic in Safif Al-Tami “:(3908). '
2 Gridharu Al- hGAT(81217)
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ohe’s right hand.
To wash one’s right knee with one’s left hand and one’s feft knee

with one’s right hand.
To wash the parts under the sheet

Afterwards, the wasted water in vesssl should be poured on the
affected persen ‘s back, in one go.”

The Legitimacy of Washing

- The Frophet & said: “The evil eye is a reality, and ¥ there B
anything that would ever race with al-Qadar (destiny), it would
have been the avil eye; and if you have been requested 10 wash
your body, then do it.”?

. “Alisha reported: “The Prophet & used fo order the person with
the evil eye to do wwdhid’ and give the wasted water to the
affected person to wash with."?

it is from these two fraditions that the legitimacy of wuohd’ or
washing is darived.

1 See Al-Bayhadls Sunan: 94252
2 Mustim: 3/32
3 Abll Dawlid: 3880 (authentic chain of transmission).
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The Second Method

Put your hand on the patient's forehead and say:

{ Bismillahi argifa wallahiu yushifka min kulli ddin yu'zika wa mif
kUl nafsin aw ‘ayni hasidin Alfahu yushiika, bismillaht argika.)

(In the name of Allah, | do rugya for you, and Allah will sure you
from any illness that may harm you, and from the soul or the evil
eve of the jealous, Allah will cure you, in the name of Allah | will
do rugyafor youy1 :

The Third Method

Put your hand on the patient's forehead and say:

{Bismilfahi yubrika min kulli ddin yushitka wa mn shar hasioin
f2d hasada wa min shrri kufl 27 'vn)

{In the name of Allah, He will heal you, from any illness He will
cure you, from the evil of the jealous when he gets jealous, and
from the evil of a person with an evil eye )?

1 Musling: 2186
Z thid.
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The Fourth Method

Put your hand on the patient’s forehead and say:

{Aflahurmms rabba anndsi, azhibi akbasa washii anta
shafi 1§ shifia W3 shifiuka, shifdan & yughddiru
SEGADAN. )

(O Allah, the Lord of people, drive away the pain, and heal me,
for You are the Healer, there 18 no care except Y{}llzr Cure: a cure
that does not leave any illncss, but that it cures it.)

The Fifth Method

Put your hand on the patient's forehead and recite the chaplers:

ALfkhids, Al-Falag and An-Nas (112/1131114)2

1 AL-Buthir7: the Book of Medicine, and Muslin: the Book of As-Saldm
2 Al-Bukhari: The Book of Fadhi iuL-Qur an, Chapter: AL-Mu " awwidat.
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Practical Examples of the Treatment of the
Evil Eye

Case One: A baby who refuses its mother's
breastfeeding

While | was on a visit fo some of my relatives, 1 was informed that a
haby refused to breastfeed by its mother, for few days, after he had
been breastfeeding normally. | told themy “Bring the baby” When
they brought the baby, | recited the sugya for it, using chapters 112,
113 and 114 of the Quran and some invocations, then fold them,
‘Take it to iis mother” After a moment, they returned and informed
me that the baby was breastfeeding normally, thanks fo Allah,

Case Two: A child who becomes dumb

There was a bright eloquent teenager, who was prominent among
his peers at the intermediate Jevel of school He was their
spokesman at meetings or gatherings, and would chat with people at
parties.  One day, one of his townsmen died, and he went o the
funeral with his family. There, he praised Allah and delivered a well-
expressed sermon.  in the evening of the same day, he suddenly
went dumb. His father was stunned, and took him o the hospital,
where he underwent the necessary examinations with x-rays  But, it
was to no avail. His father brought him to me. He was in such a
terrible state that, had | not controlied myself | almost cried, because
I knew him as an active Muskini at school | asked his father what
was wrong with him. He told me the story, and the child remained
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silent. | knew then thai he was affected by an evil eye. | recited the
rugyaon m, using chapters 113 and 114 of the Quran, and recited
the invocations of rugya agsinst the evil eye on some water, |
advised the father to give the water to his son to drink and wash with
for a period of seven days. After seven days, the boy recovered and
became as eloquent as he was before. | taught him some
invocations to say in the morning and evening. as proteclive
messures against the evil eye.

Case Three: An amazing story

This incident took place In my house. One day, & man and old lady
visited me. The man sai with me and fold me his mother’s story, and
his mother sat with my wife. | called the old lady and recited a rugya
on her. Whan they left, | fooked around in the house and noticed a
ot of white maggots | was surprised. My wife cleaned the house
with a sweeper, but shorlly afterwards they came back and spread in
all the rooms. | said to my wife, “Let us think about it.” She asked
what the old woman had told me. | replied, “She locked at every part
of the house for 2 long while, without saying anything” t immediately
undarstood it was an evil eve that hit our house, despite the fact that
it was very modest. But perhaps, the oid lady was living in the
countryside and she had never seen urban life. Nevertheless, |
recited the rugya of the evil aye on some water and sprinkled it in all
the parts of the house. A moment [ater, the white maggots
completely disappeared, and the house returned to ite original
state. .. And All Praise is Due to Allah.

E I S I

. END GF TRANSLATION

O Allah! Make this work as a withess for me
rather than against me, on the Day | meet You.




